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mODTJCTIOK 


The text here translated is taken from vol. xxvi, of tke 
sdtra section of the Bkah-hgyur, folios 32g-40o. Tiiis 
version has been revised on that of voL Ixxi of the Bstan- 
hgjTir, folios 1-53, which, though generally very incorrect, 
reproducing nearly all the errors of the Bkah-hgyur (be- 
sides many others of its own), has enabled me to correct 
and complete my text in many places where it %vas so 
much effaced in the copy I made use of (that of the 
National Library' at Paris) as to be nearly useless. 

The work is divided into thirty-three chapters and four 
books, each of which contains about the same number of 
verses. Book I. has twelve chapters and 260 verses, 
Book II. twelve chapters and 249 verses. Book UL sis 
chapters and 248 verses. Book IV. three chapters and 
232 verses, making in aU 989 verses or udanas, the greater 
part of which are in verses of seven and nine syllables.^ 

The title, “ Tched-du bijod-pai tsoms,” is rendered in 
S-anskiit by Udanavarga, f.c, chapters of udanas, but the 
word udana must not be understood to imply "joyous 
utterances, hymns of praise,” but something nearly ap- 
proaching “gatha, verse, or stanza,” ^ although in some 
cases, where certain virtues are extolled, the word is em- 
ployed with its habitual acceptation of “ hymn.” 

.Such verses are very' generally found at the end of the 
sennons orsutras of Gautama, and were probably intended 

‘ There is really no proiody in - It v.-onld be perfectly admissible 
Tibjtan, metres being only dbtin- to call this 'trork “a ktitn,” using, 
giiishablc by the number of syllable-s howerer, that Tvord in its habitnal 
in each line. In the Egya-tchcr- sense of “ series of aphorisms.” See 
rol-pa (Lalita Vistara) I find 7, 9, 1 1, It Feer, line .Sentence du Enddha 
13. 13, 17, and 21 syllabled line", enr la Guerre, p. 34, note, 
the first three being the mo'-'t used. 
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Throughout this work there occur constant slight varia- 
tions from the Pali, and, knowing as we do, the scrupulous 
care of the Indian Pandits who supervised the Tibetan 
translation,^ it is not possible to admit that these dif- 
ferences are the result of carelessness, but rather we must 
explain them by the existence of different versions on 
which the Pali and the Xorthem Buddhist translations were 
made. ' IsTow, for example, in the Pali Ividdnakathd, p. 76, 
we find the two celebrated verses, 153, 154, of the Dham- 
mapada. In both works these verses are the same in every 
respect^ but in the Tibetan version of the PTidanakathd, 
called the Jatakanidanam,- we find a quite different ver- 
sion of them. The text of the Udanavarga (chap. xxx. 
6, 7) closely follows, however, the Pali version. 

The version of the Jatakanidanam is as follows. “ He 
sung this udana, sung by all Buddhas : — 

“ 153 Tlirough an endless circle of births 

Have I sought to end, to destroy the poison, 

Seeking the maker of the house ; 

Again and ag.ain (have I known) the sorrow of birth. 

154 I have found the maker of the house ; 

No more shall (he) make a house for me ; 

All his grief is pulverised. 

And the poison is destroyed with the house. 

(My) mind is freed from the sanskara ; 

Ciavingis ended and (I) shall be no more.” 

This differs too much from the other versions to admit of 
the supposition of the translator having misunderstood the 
Pali “ sandhdvissam, visctmlchiiam” &c., of the general!}* 
received text. 

We might show similar discrepancies between gathas 
133, 134, of the Hidanakatba and the two Tibetan versions 
of the Jatakanidanam® and the Udanavarga, hut what 
has been said appears sufficient to show that there must 

‘ See Burnonf, Intr, k I'Hixt., " JatakanicLinam, loc. cit., fol. 
p. 25 ctpas.; Fducaux, Rg3-a-tcher- 454b, and also fol. 4580, which cor- 
rol-pa, jiatsim. respond-s with Nidfinakathi, p. 24, 

- Bkah-hgjvir, jido xxx. f. 520 gatlia 163. 
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liave existed at an eaily date several versions of the Bud- 
dhist canon, and that the I^li and the Tibetan translations 
were most likely made from texts that differed to some 
extent 

Our text affords no clue as to the language from which 
It was translated , it only gives the name of the work “ in 
the language of the White Plain ” or India This expres 
Sion 13 generally used to designate “ Sanskrit , " it can, how- 
e\er mean nothing more than Indian vernacular, audit 
IS well known that at the time the Tibetan translations 
M ere made there existed Buddhist works in the language 
« f Li (Khotau or Nepal) Zahora (Punjab), Kachmere,^ «i,c , 
and that P ill y,orks were also made use of by the Indian 
translators, for quite a number of volumes of the Blah- 
hgyur (notably vol xxx of the Mdo), contain texts directly 
translated from that language* I am however, inclined 
to think that it was made from a Sanskrit version in the 
dialect prevalent in Kachmete in the first century B c , at 
Mhich period and in which place the compiler, Dharma- 
trita, probably lived 

The Udinavarga is found also m the Chinese Tnpitaka 
The title of the work is there " Cliuh*yau king,” or Nidina 
Sfitra* It IS also divided into thirty-three chapters, the 
titles of which agree with those of the Tibetan, nith the 
following alight differences — Chap iv is “Absence of Care 
less Behaviour chap v “Reflection,' chap vl “In- 
telligence,' chap XXIX 'The Twins” (Pamaia*). The 
contents of the two works, as far as has been ascertained, 
are identical 

Both the Chinese and the Tibetan version attribute the 
compilation of the Udanaaarga to Dharmatrata,® and the 

’ ScWi-lnwtlli Konige Ten b jht and day are considered a'l 
TiKt, fot 2oh. forming a fair 

' ‘hu U I«er Annalc* du Slmda * Caoma In Aa Rea. xz p 477 
l<i imtt. it p- jSS and SL leer Annal** du Mun^e 

' B-aI Catalojn* p, 85 GoEmet. Ei. p 2S0 call him Dhar 

‘ I am indebted tn Mr for marakahiU, which in Tibetan won] 1 
tin Information The title of chap he TeXsr al-yony whrrra* the natnr 
aill. of the Tibetan TcnionBiSiJt Is tranataU^Lhv Triatii.yJi 
sjo be traniU e<i by lonalo if 
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iormev says that he was the uncle of Vasumitra. If this 
Vasumitra -was the one who was president of the Synod 
held under Kanishka, w’e might at once assign Dharma- 
trdta to the first century B.C. Unfortunately the question 
cannot he solved so easily. Taranatha says that there was 
a Sthavira Dharmatr^ta, who was one of the leaders of the 
Vaibasliika, “but,” he adds, “ one must not confound this 
Dharmatrata with the compiler of the Ud^navarga.” ^ So 
likewise Tchandrakirti, cited by Bumouf,^ mentions two 
Dharmatratas, a Sthavira and a Bhadanta, and it is highly 
probable, from Mr. Beal’s catalogue of the Chinese Tripi- 
taka, that both these Dharmatratas composed works. The 
Sthavira composed the Samyukt&bhidharma gastra (Catal. 
p. 82), but cannot have written the commentary on Arya- 
deva’s ^atagastra Vaipulya,® for Aryadeva must have lived 
later than he. 

The date of the first translation into Chinese of a collec- 
tion of gathfis by Dharmatr§,ta (a.d, 221-223), enables us, 
however, to limit the period in which the compiler of the 
Ud&navarga can possibly have lived, and to assert that 
the work was composed somewhere between 75 b.c. and 
200 A.D. 

If we compare the Udanavarga with the Fa-kheu-pi-u,* 
it appears that in this latter work, out of 140 verses or 
parts of verses, there can be traced back to the Dhamma- 
pada about twenty-five which do not occur in the Tibetan 
version. This has led me to suppose that if the other 
works attributed to Dharmatrata in the Chinese Tripi- 
taka were examined, one might probably discover all the 
verses of the Dhammapada and quite a number of those 
of the Sutta Uipata. 

The Tibetan translation was made by Vidyaprabh^kara, 
who, from the fact that his name is frequently mentioned 
in connection with those of Qilendrabodhi, Dana9ila, &c., 

^ See Txinmfitha, p. 54, lig. 8. there are no works by DharmatnUa 

- Bumouf, Intr. k I’Hist,, p. 566. except the present one. 

2 See Beal, Catalogue, pp. 76. 77, * Beal, Texts from the Buddhist 

82, and loS. In the Bstan-hgjmr Canon, Triibner’s Oriental Series. 
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■well known translators of the nmtli century, was most 
likely m Tibet at about the same time, when King Eal- 
pa-chan (ad 817-842) was giving great encouragement 
to translators of Buddhist works 

The commentary which has been made use of in the 
present work was composed by Piadjflavarman, who lived 
in Kachmere in the ninth century ad' Besides the pre- 
sent commentary entitled the Tfdanavarga vivarana, he 
composed a commentary on the Viceschastava by Siddha 
pat], and one on the DevSticayastotra by Sanskarapati 
In the introduction to the Uddnavarga vivarana* it is 
said that Pradjudvarman uas an Indian of BhongaU 
(Bhangala ?), and a disciple of Bodhivarma of Kapadhyara 
(sic) He was bom at Kara, m the country of Bhangala, 
and his fame was great, he was bles«cd with great stead- 
fastness and sound uoderstanding Being blessed with 
the recollection of man} of the ilauless jewels uttered in 
the Dharma he u as of infinite service to the rest of man- 
kind Hi 3 recollection of the many sayings of the holv 
law caused him to shine forth like the sun, and through 
the extent of Ins knowledge lie dispelled the darkness 
that envelope 1 mankind, bringing them joy and confi- 
dence He composed, then, a commentary to help 
to set forth cleirlv the sayings which ho n ed to speak, to 
the multitudes He kept the still beautiful cut flowers 
(of the Dharma) m Iheir original form, but dispelled the 
obscurity of ®orac of the utterances, making their perfec- 
tions to burst forth like lotus flowers, and thus eveiy one 
of the utterances of the most excellent of Munis (tc 
Gautama) has become as bright os the sun. Tins com- 
mentary was therefore comjioscd to extract the essence of 
the utterance^ of tin, Tallii ala called ‘words ot great 

' TiranSlhi, p 204 truii in«ntKG<.d m tl c Indes of th<; 

* Sc« llrtan hiijur Noi. 1 Lit a l'rajma»«rm» »» ft trans 

»nl 2 »nl bjtrft *i*i l 100 Utor «f Indian LuJOhi t wnrti 

101 Into TiUlan It U iuo»t 1 Lilv 

• 1 «unh; 7 url«ii (ot Cfft, ftiil the <aae uriter 
« 1 . bail, LL 244U I Ind am 
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blessing/ or ‘udanas’ — fragments of the rvords of the 
A'ictorious One — and to teach their real signification.” 

This commentary is divided in thirty-three chapters, 
each one of -which is devoted to a chapter of the text. 
Each verse is generally preceded by a short history of the 
events vhich caused the Buddha to speak it. In some 
cases these stories appear to have some historical value, 
but in the great majority they have evidently been in- 
vented to suit the text. In the Appendix there -will be 
found a certain number of these “ nidanas,” as they are 
called by Pradjnavarman, illustrating the different kinds 
of stories he joins to the text. In some few cases there is 
some analogy between the events related and those men- 
tioned in Buddhaghosha’s commentary on the Dhamma- 
pada, but it is unimportant. 

The explanations of the words of each udana are bor- 
rowed from the shtras or the agamas (feny) ; they are aU 
of that literal description which one might expect of a 
“ hinayanist ” who did not. pretend to extract from words 
anything more than their ordinary meaning. In the 
chapter on nirvana he shows us that Tchandrakirti's 
observation about the Vaibashika Dham strata, that “he 
believed in the existence of things past and things 
future,” ^ is also applicable to him. 

Let me here call attention to the use made throughout 
the Udanavarga of the word “ nirvana.” In the greater 
number of cases it only implies the condition of Arhat, in 
which “ sorrow has been left behind,” “ the nirvana of the 
Arhat ” (xxvi. lo), or in Pali, hilesanibbanam. On the 
other hand, it cannot be understood to imply anything 
else but annihilation in such verses as xxvi. 27, in which 
it is defined as “ not existence, not to be born.” Here, 
then, it is in the “ destruction of every particle of the 
elements of being {shandhas) or aniipddisesoMib'bana'm.” 

It has frequently been asserted that the Horthem 
Buddhist texts were of no value for a critical examination 


1 See Bumouf, loc. cit, 566. 
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UDlNATARGA. 

(/« the Langtiage of India^ “ Uddnavarga j" in the Language of 
Tibet, “ Tched-dti brjod pai tsoms.”) 


23oofe 5. 

I. 

mPEBMAlTENCY, 

Gloky be to Him wbo knows all ! ^ Let there be 
happiness I 

I. 

The 'Victorious one® spoke these verses (udana^); 
Hearken unto me while I tell them; what I say is to 
dispel sleep and torpor, and to bring gladness to the mind. 


2 . 

The All-wise, the Protector, the Mighty one, the Very 


compassionate one, He who 
existence,® Bhagavat,® spoke 

* The numbers in bradceta refer 
to the verses of. tho'Dhammapada. 
Notes followed by the letter P. 
(Pradjudvarman) are translations 
from the Oommentaiy. 

^ Sanskrit, Sarvadjna, epithet of 
the Buddha. 

* Djina, epithet of the Buddha. 

■* The Commentary explains this 
word thus: “Uddna are s.ayings 
Euoh as are found in this work.” 

^ For the Sanskrit equivalents of 
all these names of the Buddha, see 


had finished with corporeal 
(or has spoken) thus : 

the Buddhist terminological diction- 
ary, Mahdvyutpatti, chap. L 

® He is called Bhagavat, says P., 
because he has conquered pain, pas- 
sions, hatred, ignorance, sin ; for this 
is he “victorious.” I was at first 
inclined to consider these two verses 
as an introduction, and to call No. 3 
the first ; but I have thought it best 
to adopt the commentator’s arrange- 
ment. These verses, however, are 
not supposed to be uddnae, but are 
by DhannatriUa. 


A 
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Alas ' tbe impermanency of created things (saiiihS,ia) , 
what IS created is subject to decay As what has been 
bom must come to destruction happy they who are at 
rest ' ^ 

4(14^ 

To one who 13 being burnt ® what joy can there be, what 
subject of rejoicing * Ye who dwell in the midst of darh- 
ness ® why seek ye not a light * 

5 (149) 

Those pigeon coloured hones* are thrown away and 
scattered in every direction, what pleasure is there in 
looking at them ’ 

6 

One who has heretofore been subject to the misery * of 
birth from the womb may go to tbe highest place and 
come no more back again (into tbe world) 

7 

One sees many men m the forenoon some of whom one 
will not see in the afternoon, one sees many men m the 
afternoon some of whom one will not see in the (next) 
forenoon 

8 

Many men and women do die even in their prime , 

* Comp IScal Dhammftpada, p D«ss, lor this pleas ng colour fast 
32 Kb;a DftTids Vannitbsnas tta iadesftwsy <>mp tbePUilapoto, 
p 117 AmtjsUSutrklJIdoxzvi.) pi,^on ' ond Hdpolalo grey 

fol 246s. *1 tikve tned to follow the sug 

’ By the misery of sm uid eor gestions of P (foU 746) hut there 
row — P sro eeyeral words that embarrass me. 

* The darVness of ignorance The first two 1 nes of th 3 verse are 

'rhe“lght implies faith, applca nu6-mo X/io na not I mny<2l 

t on, 4c, «an I da Jang par hjvs pai mL The verse 

* Cump 'N asubandhu gSthlsam was spoken to inspire confidence to 
praha, 3i; Mel \si3t. vui p $6] the Bhixus, then at Cravasti, who 

PioCon eoUmced 1 aaya u thought that they woAd bo tub jevt 
I WtocoovcjtheiJeaof pensliable to death (for ever*) 
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though men then be called young, -what reliance can they 
place in life ? 

9- 

Some die in the womb, some die at the birth, ^ some 
gradually decay, some pass away in the vigour of their 
manhood. 

lO. 

Some are old, and some are young, some are grov^n up ; 
by degrees they all do disappear, like ripe fruit falling.^ 


ir. 

As the ripe fruit is always filled with the dread of fall- 
ing, so likewise he who has been bom is filled with the 
fear of death,^ 

12 , 

It is with the life of mortal man as with the shining 
vases made from clay by the potter — ^they all finish by 
being destroyed,^ 

13 (347). 

It is with the life of mortal man as with the spider, 
who, stretching hither and thither its web, is enclosed 
in it. 

14- 

It is with the life of mortal man as with (the spider), 
who, though it would free itself from its trap, finds, which- 
ever way it takes a step, the abode of death before it.® 

15- 

As a river that is always running swiftly by and never 
returns are the days of man’s life — they depart and come 
back no more. 

' Blsas-^ai tar. “ The child dies - Comp. Sallssntta (Sntta ^i- 
after birth, while the mother is stiil p3ta), 5. ^ Comp. Sailasatta, 3. 

in the house where she has been * Comp. Bumouf, liOtus de la 
delivered,” P. distinguishes four Bonne Jjoi, p. 86; and Sallasutta 
Iieriods of life — (l.) in the womb, (Sntta rfipat-a', 4. 

(2.) childhood, (5.) youth, (4.) man- ® Comp, this and preceding verse 
hood, with Beal, loc. cit., p, 152. 



VDANAVARGA 


16. 

Joy > 13 fleeting and mixed with pain ; it swiftly dis- 
appears, like figures traced on water with a wand* 

17 (13s)- 

As a cowherd with his staff gathers his cattle into the 
stable, so disease and old age bring mankind to the lord 
of death® 

18 

As the waters of a hrook, so flow on hy day ^nd night 
the hours of man's life, it draws nearer and nearer to its 
end 

19 (60). 

Long la the night to him who is watching, great the 
distance to him who is wayworn, and great the circle of 
transmigration to the fools who know not the holy Law,* 

20 (62) 

“ These children are mine, these riches are mine with 
these (thoughts) is the fool disturbed What are children 
and riches to one who (owns) not even himself in the other 
world * 


It is the law of humanity that, though one acquires 
hundreds and thousands of worldly goods, one still falls 
into the power of the lord of death. 


22* 

The end of all that has been hoarded up is to he spent; 
the end of what has been lifted up is to be cast down , the 
end of meeting is separation; the end of life is death. 


* Both the text of the Blceb bgjor 
and that of the Bitan hgTiir read 
dtafi Ja, “ difficulty ’ which la en 
dentlyineonect The CommeBtary, 
W ^8^ haa the correct reading. 


* Comp. Beal, loc cif > P 33 * 

* “The Pour Trutha ’ — P 

* Comp VasubandhU, lot cil,p 
569 a Bkah hgyur L 2^8, vii 636 , 
Schiefner Tibet Talea p 3 ° > Beal, 
lot eUyf 34. 
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23 - 

As'the end'of life is death, and all creatures do die, so 
likewise do virtue and vice bear fruits which follow after 
the deeds, 

24 (126). 

They who do evil go to heU;^ they who are virtuous ^ 
go to happiness ; they who have observed the right way 
and are without sin obtain nirvdna,- 

25. 

The Buddhas, the pratyeka Buddhas, and the disciples 
of the Buddhas cast off this body ; what is the use of - 
speaking of the ignorant crowd ? ^ 

, 26 (128), 

There is no place where is not the pain of death, not in 
the sky nor in the midst of the sea, not even if one enters 
into the clefts of the mountains. 


27 - 

All who have been and all who shall be, abandon this 
body and depart; the wise man who understands that 
(the body) is to be dreaded, lives a life of purify according 
to the Law,® 

28. 

Seeing old age, the pain of disease, and the death of the 
heedless, he who is earnest gives up a home that is like a 
prison;® but how can the common of mortals cast off 
desires ? 

* Comp.Eeal, loc. dl.,p. 37, note I, is bnt little hope for the tmhelievers 
’ “ He who has been charitable,” who do not give np worldly pas- 
te. — P. Bions, 

’ “ Thej' will go to the city of nir- ® According to the text of the 
vSna, which is the place where there Bstan-hgjur, ‘‘abide in the I,awand 
is no remnant of the shandhas.” — P. practise it,” but the Commentary 
^TheCommcntaryomitsthLsTcrse. follows the text of the Ekah-hg^r. 
The last line, thje-ho phal-pa rmos ® “Frees himself of humanity.” 
dii-dgos, seems to imply that there — P. 
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29 (1 5 1) 

Even the brilliant chanot of the king is destrc>ye<3. 
body also draws nigh to old age , hnt the best of men/ 
who teaches others this best of all good laws, shall not 
know old age 

30 

Thou art foolish and despicable,* and doest not that 
which 13 right , for that body (rilpa) in which thou de- 
lightest will be the cause of thy rum 

31 

One may live a hundred years, yet he is subject to 
the lord of death , one may reach old age, oS else he 
IS earned off by disease • 

He * who 13 (always) changing without ceasmgi de- 
caying day and night, filled with the anguish of birth 
and death, is like the fish thrown in hot water 

33 

This life 13 fleeting away day and night , It is un- 
stable like the stream of a great river, one goes on 
not to return again * 

34 

Man 13 like a fish in a shallow pool of water ; day 
and night this life is passing away , what subject of 
rejoicing is there in so brief a thing * * 

1 “They who have become pure fiah loto & pool of boil'^S water Jo 
TeaaeU and wbo are holy — *iuddu the midat of the sa<vda on the 
yyuf fciiwj »fcif pn dang Idan-pa bank The eight of tho fish a con 
dag go. — P voluona »nd growing weakness 

*Aj«n = »mad— P anggested the aimile Pradj foL 

* Comp Sallaautta 16. 94a 

* Bhagavat being on the abdre • Comp js 

of the stream that passed at Ayod * This verse is not Com 

yaya near the Ganges ,saw some mentary Comp Leal, ^ . P 

Cihermen throw an old and decrepit t&l 
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35 (148). 

The end of life is death ; this body bent down by age, 
this receptacle of disease, is rapidly wasting away; this 
mass of corruption will soon be destroyed. 

36 (41). 

Alas ! this body will soon lie on the earth xmnoticed, 
empty,’- senseless, thrown away in a cemetery like a 
billet of wood.^ 

37* 

Continually afflicted by disease, always emitting some 
impurity, this body, undermined by age and death, 
what is the use of it ? 

38 (286). 

" This (abode) will do for winter and (this) for 
summer;” thus ponders the rapidly decaying fool who 
has not seen the danger.® 

39 (288). 

Thou who art surrounded by children and flocks, 
children are no refuge, nor are father, mother, and 
kinsfolk ; thou art without a refuge ! * 


. J Stong-dsing, “ that is to say, thus ponders the fool," &c. The 
•without self [bag-med), separated first -tt-ord of the fourth line seems 
irom the three abodes (of the self), to read fie, but I can do nothing 
deprived of reason.” with it. ' I have substituted conjec- 

- Comp. Vijayasutta (Sutta Ni- turally dsi, “ peace." This arrange- 
patal, II, and Manava dharma ment does not appear to me as good 
^astra, iv. 241. as that of the text of the Bkah- 

’ According to the text of the hgyur that I have adopted. See 
Bstan-hgyur and to Pradj., this Commentary, foL 97b. 
verse is as follows: — “Devote all, •* Comp. Dhaniyasutta (Sutta Ki- 
the energy of this purulent body, pata), 1 7, and Manava dharma 903- 
which is rapidly decaying and sub- tra, iv. 239. According to Pradj., 
ject to disease, to the acquisition of instead of this verse we ought to 
supreme peace. ‘ This will do for have two verses, which are : — 
summer, this for the rainy season ; ’ 

39. 

“ He who is surrounded by children and flocks. 

Whose mind is distracted by passions, 
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“ Such and such acUons are a source o£ felicity, ■which I, 
having performed them, will acquire ” He who prepares 
himself in this mannet vtiU oveicome age, disease, and 
death. 

41. 

Give yourselves up then to the unceasing joy of medi- 
tation (samadhi) , see the end of hirth and age in the 
birth of diligence , overcome the hosts of Mata and the 
Bhixus shall pass beyond birth and death 

Chapter on Tutpermanenc^, the Fvrst. 


Is carried off by the lord of death, 

Aa le a aleeptns vilUjo by the flood 

40 

“ When cornel tbe boar of death, 

Thet« la CO relate tor bia in hli childreo, 
Nor are father mother, or lucifoUc c refuge f 
tie la without a refuge I” 

Coop the firat vette to xviii 13 




( 9 ) 


II. 

DESffiE (kA 3 IA). 


I. 

All indecision^ produces desires; it is called the root 
of desire ; suppress indecision and (desire) will arise in 
thee no more. 

2 ( 2 I 5).2 

From desires comes grief, from desires comes fear ; he 
who is free from desires knows neither grief nor fear. 

3 (214). 

From pleasures comes grief, from pleasures comes fear; 
he who is free from pleasures knows neither grief nor 
fear. 

4- 

The fruit of desires and pleasures ripens into sorrow ; 
their at first agreeable fruit is burning, as the torch that 
has not been cast away does finally burn the fool.® 

5 (345). 

Look at those who are fondly attached to jewels, ear- 
rings, to their children (those are fetters); but iron, 
wood, and rope make not strong fetters, says the Blessed 
One. 

^ JTiin nog, which appears from ® Comp. Beal, Xoc. cit., p. tip. 

fol. 230, Tol. 71 of the Commentary ’ Comp. Sutra in forty-two sec- 

to be equivalent to mam-rtog tions, sect. xiiv. 

(vikalpana). 
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6 (346) 

It IS hard for one who is held by the fetters of desire 
to free himself of them, says the Blessed One. The ' t 
steadfast, who care cot for the happiness of desires, cast 
them off, and do soon depart (to nirvana) 

7 - 

There is no being m the world who is not through his 
indecision affected by desires, yet they who are steadfast 
seek to free themselves of desires, though they do per- 
vade the world.^ 

8 . 

Mankind has no lasting desiiea; they ate impetmanent 
in them who experience them free yourselves then from 
what cannot last, and abide not in the sojontn of death® 

9 

The sinless and refiective mind in which a desire arises 
expetiencea no muery® from it; the different desires dis- 
turb it not . he who (has such a mind) 13 beyond death, 1 
declare, 

10 (239). 

As the smith docs with the silver, so does the in- 
telligent man, gradually and little by little, cleanse 
himself of all his iropnnties * 


As the shoemaker, when 

I u 'laj ^jseoie, aod 

I oSer my tr&nsUtion tntb neat 
difMence 

* “ SpoVen to coneioce d enor 
a panvddjaka, who, amoBg other 
arguments, eaid It is not Deceasaij 
for three reaeons to east oS 
sires I If they are permanent, 
they are a treasure (jW) *. If 
they are not permanent, they am 
like the horn of a bare (nonenti 
ties, nonsense) 3 If th^ are not 


he has well prepared his 

mjunoOB, they are like the arya- 
maiga.’ See Commentary, foJ. 

• “hlisery (lajpo), it is tailed 
thus because it drops (my) from 
out the different regions of the 
«« ayatanas as drops {hdzag) 
water through holes ” Comp the 
Sanskrit oarara, meaning also *'002 

«<it, misery ” 

* Comp Sutra in 42 section^ 
sect xsxir 
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II 


leather, can use it to make shoes, so when one has cast 
off desires, he has the highest happiness. 


12 . 

If one longs for happiness, let him cast off all desires ; 
he who has cast off all de: res will find the most perfect 
happiness. 

13 - 

As long as one follows after desire, one finds no satis- 
faction ; they who through wisdom have given it np 
find contentment. 


14. 

Desires are never satiated;. wisdom affords content- 
ment : he who has the contentment of wisdom cannot 
fall into the power of lust. 

IS- 

They who have fondness for pleasure, and who delight 
only in what is wrong, ^ would not perceive the danger 
they run, even if their life were drawing to a close. 

16. 

The evil-minded is subdued by wealth and seeks not 
after the other world ; his mind is subverted by his fond- 
ness for desires ; he brings destruction on himself and on 
others. 


17 (1S6). 

Even a shower of Eiargapanas-- would not satisfy the 
covetous ; the wise know full well that desires bring little 
contentment and (much) pain. 

1 The text is; de~dag Jcye-ma tchos equal to sixteen marshas.” — ^Wilson, 

min tdios. I have tried to follow Sans. Diet., p. 199.' P. says, “There 
the suggestions of the Comnientaiy% are a diversity of Karfapanas, eome 
The correct reading is probably made of gold, &c. Others cay that 
de-dag-lcyi ma-tchos^ &c. the copper pana piece {zangs-mai 

2 “ A weight of gold or silver pa-nai tchad) is called KarjaVa.*’ 
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i8 (187) 

Not even in the pleasures of the gods does the disciple 
of the perfect Buddha find pleasure , he rejoices only 
in the destruction of desires 

*9 

Even^ a mountain of nches like unto Himavat viould 
not suffice for the wealth of a single man , be who has 
understanding knows this full well 

20 

They* who know that this {te, desire) is the ongin of 
sorrow, how can they debght in pleasures ? Having 
kamt that thts la the cause of pain in. the world, they 
acquire steadfastness to help to control themselves 

Chapter on Desire the Second 


^ ‘ Spoken bv Chagtest while Utei thiu He who obsereei eor 
re«d ng in « large town (pron^ row ttanmg irom thi) bare bow 
brdat) of the Qakjaa called CQa can be take pleanira la eniOTiaenta* 
latv — P fot 109b Comp uea) He who ir atead/ who naa leanA 
loc. cit p ioS to reeognue the thorn in the trea 

* There lart four veraea are id aures of the world, will learn the 
bir RaUton 1 EogUab tranalatioo esaence of tbingr to hia own corcec* 
of bL Schiefner’a mucellaoeoue tion See Tibetan Talea p. 19 
wTitmga. The laat verse be ttana 




lust (thichnA). 


I. 

Makkind is subdued by its indecision ; ^ be wbo considers 
evil passions as pure, increases and multiplies bis passions 
and adds to tbe strength of bis bonds. 


2 . 

He vsrbo continually keeps present in bis mind that tbe 
quieting of indecision is peace, and that it is not agreeable, 
frees bimself from all lust and destroys bis bonds, 

3 - 

Desires envelop one as it were in darkness ; one is tom 
to pieces by delighting in lust ; tbe heedless are held fast 
by their bonds, as are fi^b to their watery homes.® 

4 (284). 

Beings who give themselves up to their beedlessness, 
their lustfulness increaijes as does a creeper ; ® they run 
after old age and death as does the calf after its mother 
when longing for milk. 


* Comp, note to verse i, ch. U. 

- The last line of thisgatha is 
Iscd mar tchud-hai Ha dang h.dra. 
Tied, I have translated as equivalent 
to htso-ha, "to live.” The com- 


ment is BO much effaced here that 
I have not been able to make use 
of it. 

2 “ Or more correctly called Tiia~ 
lutaj” the Commentary says. 
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5 (334) 

He whose mind is impure and who is passionate, and 
who seeks aiter happiness, rrms hither and thither in the 
orb (of birth), like the monkey in the forest seeking for 
fruit 

6 (342) 

Continually longing for happiness tmd walking in the 
way of birth and death, mankind is led on by its passions 
and runs about like a hare in a net * 

7 

They who are held in the folds of lustfulness, who care 
only for what concerns existence (lit existence and not 
existence), the fools delighting only in the enjoyments of 
attachment (yoga),* will find suffering again aid again. 


8 

Beings who arc without righteousness (correct religious 
views) and peace of mind, who have ell the attachments 
of lllra (sinful attachments), run after old age and death 
as does the calf after its mother when longing for milk 

9 

He who casts off lust and the like, who is without 
affection for what is or is not existence, the Bhixu,® has 
conquered existence and will attain the perfect and un- 
surpassable nirv&na. 

* According to the tets on of the ment of eeery (form) of nttachment 
mt^ there ought to be eix bnes to (jogal ai m next verse 
thu verse the two extra ones being * * The four yogas or attachments 
ylaeed alter the second line. The are— attochmenttosensualpleasure 

verse would be as foUowe • Con to existence to false doctrine to ig 
tinnslly longing for happiness and norance See Childers s r ‘ Vogo 
walling m the way of birth and • Tlhixu here and very gene 
death, one is held by the bonds id rally throughout this worV. implici 
Jlira and is walking in the way of not a Bud Ihist mendicant but "one 
old age and death , ounkmd is led who hasovercomeallevil influences.” 
on by its fancies &c Agin Jiirvlna here means the nirfSpa not 
thecoramentreailf \n8tea<lol Iwids haring any pMt cle of the shandhaa 

of Mira,” •'delighting m the eny^ remaminj , in Pili, anupdtiiiCM 4* 
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10 (335). 

He who has cast off the world, which is hard to do, 
must become insensible to love for women (or women’s 
love), for it increases sorrow as does a shower the (birana) 
grass. 

11 (336). 

He who has cast off the world, which is hard to do, 
and has become insensible to love for women, sorrow falls 
from off him as does the water drop from the lotus.i 

12 ( 337 > ist part). 

Therefore as many as are here come together; this 
salutary word I teU unto you : Pull up the weed of lust 
by the root as one does the (birana) grass for the sake of 
the ugira (root).® 

13 (337. 2nd part). 

They who are given to the company of lustfulness wan- 
der about for a long time ; so puU up lust by the root, 
and sorrow and fear are no more, 

14 (341)- 

Again and again seeking for it (e.vistence), they again 
and again enter the womb ; beings come and go ; to one 
state of being succeeds another. 

IS- 

It is hard to cast off (existence) in this world ; he who 
has cast off lust, who has pulled up the seed (of existence), 
will no.more be subject to transmigration, for he has put 
an end to lust. 

16. 

Care not about abiding in the conditions of humanity,® 

’ Comp, Bhagax.id gita, V. 10. cxplain'i as 'being the mi-Vtom-pi 

- J[/^ara is the n.ame gi\cn to the Vrgijad. JI. .T.iPchke Eays this latter 
root of the birana gra's — P. cxprc^Kionmeans “theeightobstacle-! 

^ Dal-hhjor, hich the comment of happine-'", c.an'ed by the re-birth 





i6 

which hold one capU\e among goda and men, hat cro«j 
over {fom the regions of lost. If one is bom in hell tht, 
hnman condition (dal » at an end, and one repents 
him (of hi 3 mistake) 

17 (340) 

The channels of lust are the source (of transmigration). 
Lust in (this) world is the root of the vine which creeps np 
and entwines one as in the folds of a net. If one docs not 
destroy this tormentor he will be subject to ever recumng 
sufTering and will never leave it entirely behind. 

IS (33S) 

As long as a hve tree has not been pulled up by the 
roots hut only cut down it springs up afresh , *0 it » 
that if even the smallest atom of lust has not been eradi 
cated one will not leave behind this e\ er recurnog suffer* 

IDg (u ciutcDce) 

* 9 - 

bo who has himself made a weapon is killed hy it 
when to tlic robber s hands so likewise the being in whoso 
1 cart lust has arisen will be killed t> it. 


20 . 

Knowing then the 8uf^^.nngs that come from lust and 
u puaishmcat’ laving cast off lust, without eagerness 
for aDjthnjr lie nflictivo Ithnu has departed entirely 

tfrom this florid).* 

CAnpler on lus* tht Thtnl 


la c* BB{ateat*l»* 

VaovimUL* 

t.1 SI Jwcil* li 
«u»I uirKt.r fw rt'bl.ua H i« 
■uiutr or 0 / t«m4a TI.U 

nrm t* MlirT blocTir*. 

* TVtn Br*tovr<al«t.a 4 sU{(r>> 


tbo {olactrol cl otkh U 
troaoBl^rotKo.— I 

■ sr«»-la fTT'* CrntT%.ij ti»rd 
rr^rr tt« (\uulrtt 
tut brrr »rrrv>..o; b> tb« cmtirBl, 

it eroot. "t* oU oVtola tS« aB3 



(-17 ) 


IV. 

PTTP.ITT. 

1 (21). 

The pure man knows not death; he who is impure 
dwells with death ; he who is pure will not die;^ he who 
is impure dies repeatedly. 

2 (22). 

The wise who. know this difference delight in modesty 
and purity ; their pleasure is that of the elect.® 

3 (23)- 

With this (idea) incessantly present to their minds, and 
always firm in their resolution to gain the other side, they 
(finally) enjoy nirvana/ that unsurpassable felicity. 

4 (28). 

When the wise men through earnestness* hat'e over- 
come heedlessness, then, steadfast through -wusdom, the}’ 
ascend to abov'e the abode of the gods, and, free from 
sorrow and pain, they look down as from the summit of a 
mountain at the fools ® on the face of the earth.® 

* “ Por he haa attained nirvJna.” Borrow (asrara), holds fast to the 

— ^P. laws of virtue.” It admits, as also 

- “ Province of activity of the ha'j-mtd = pramada, of many trans- 
elect. Bhagavat has said that the lations. The Commentary adds, 
four funriti upasthana were the field “ Such as ^'ariputra were tag-yod ; 
of acti\ ity of the elect.” — P. some of the (ordinary) priests and 

’ “They put an end to miseiy.” laymen are Ixuj-mtd.” 

^P. ® “ He who suffers from sorrow.” 

* J 3 ag-yod=apramada. P. says "it — ?. 

is a mind which, proof against every ' Compare ilahavngga i. 5, 7 

. B 
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5 ( 25 ) 

The* wise nian through carnestncsa, \irtue, nnd punt> 

I lakes himself au island which no flood can submerge. 

6 

’Tis the earnest that become far-famed by their dili- 
gence. reflection, the purity of their liae* their judgnunt, 
their perfect obseraaiice (of the commandments), by their 
Mhole life which la according 10 the law 

7 

One must apply oneself to acquire superior insight 
aod the foundation of tUo condition of the Xlunu lb 
who 1 $ winpped up in his uiimtcrrujiicd tbou^hts of 
1^.300 kuows no sorrow (mbbuta)* 


8 

ITntc nothing to do with falso doctrines, bate nothing 
to do with the hcviUcss, he who delights not in fal'c 
thconca shsll not contume (in) the world’ 


9 

lie who has correct ideas of the world shall acquire 
inch greatness, that lhoa„h he goes throu.;!! a thousand 
iigiDcraUous, 1 c shall not fall into tin, eail way. 


la 

Tlie (raicd of the) fool who is giren up to carcle«snc*s 





fU4, 

Tl« auc I 


* w •<< 

* I* t).« «f*T 1 lu««- Inn* 

Utni, u-l uvi lkl< 
t-W B>4 n>r*B t/> rva|«- Ir^ 

tt* tlwU «r l».t I • 

b| St L 4BJ Jr* rt I 

' «■ TtB k»»* ll~r l<tt 

.JxU... •IkfJ/B.J.—, 
tf »Tt > 
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is perverted tlie Tvise man must be careful, as is the 
bead of a caravan ’watchin" bis treasures. 

O 


rr. 

He wbo is not given up to carelessness, vrbo finds no 
delight in pleasures, whose mind is always attentive, 
will put ail end to sorrow.- 


12. 

He ® wbo has put an end to sorrow, and is not given 
to carelessness in this world, can no more he hurt by the 
careless than can the lion by the antelope. 

13 (309). 

The shameless man^ who covets his neighbour’s wife 
win experience these four conditions: he acquires (bad) 
reputation, troubled sleep, thirdly scorn, and fourthly' lie 
goes to bell. 

14 (310). 

He who, acting not virtuously, doeth evil, indulges but 
for a moment, amidst fear and trembling, his burning 
jiassion, and then he has to bear the heavy punishment of 
the king, and he is burnt in lieU. 


IS- 

He who seeks after happiness, let him act ^^gorously ; ® 
the steadfast makes no slothful exertions like those of 


the foolish waggoners. 

^ BrnmAMagf whose ideas are 
irrational, or, as others explain it, 
one who, careless through ignor- 
ance, listens not to the law.” — P. 

- “Will be freed from the three 
kind** of misurr (kleca).”~P. 

3 There are several words in this 
verse which are evidently corrupt, 
but as I do not find them in the 
Commentarj*, I am unable to correct 
the text. P. gives several explana- 
tions of the simile. 


^ Bag-med mi = Pali naro pa~ 
matto, “his neighbour’s wife,” 
rcl bud mid. Comp. Pali jxira^ 
ddro. 

* Gong-ma Idsin-du tya. This 
translation is not very exact, but 
I think that it conveys the 6en«e 
of the original. “Bhagavat was 
residing in the Anarjana grove {tic, 
Aiijanavaiia) of Sdketa, and had 
gone ■^\ith a great number of Bbixus 
into the town of Saketa to collect 
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^Yllen the fools ^ith their waggons have given up tl'c 
highroad and have entered a bad load, they deeply grieve 
01 er their mistake.^ 

*7- 

In like manner, the fool who gives up the law nml 
follows that which is not the law falls into the power of 
the lord of death , be also is dcstioyed by reason of his 
want of sight. 

iS 

They who do not what ought to be done, and who do 
that which ought not to be done, who glory in their 
carelessness, increase the extent of their troubles, and 
he who adds to bis misery Cods lU cessation a long stay 
off* 

*9 

He who comprehends the nature of the body, who re- 
flects, and whose exertions are unceasing, does not what 
ought not to bo done, aud does what ought to be done. 

20 . 

He, therefore, with memory and understanding will put 
nn end to his misery, and when he has put an end to his 
misery (asrava), he will Cnd the untroubled state * 


As many os you be, I declare unto you that those who, 
though they have heard but little of the law,ha\e followed 

tW II h4pr«i»d thmt •om« wtg tlwM thre* (IS 17 ) to lUo*- 

^oiliaTin^ |,ny»o up tb« bl^hwo;, trtU thU —I foL tSIfc 

tvl Ul«t) to » erou ra«J Is «bM > iJty leXaj **>1 tiie tim«o( ilrsth 
tU k\lt* lm>V» dowiL ITbe o«n tb» *t» sod lb» «b«r 
♦rt) tbrtt tfut they ou.bt to jTsJiuJly giv* "—I* Tb*** 

r«Mln»i In tb* bighwsT tbry wonla wear st th« end of ver 17 
bol Irft I t>4^>se, •bo ba.{ bwa • “Mr»ln4 b sfsr oS — P 
• iUmm of tb« owuRraw, *pobo • Tbo Cotnmy-oU/y nskto «*« 
o<il of snd to. 
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its commandments, liave understood the law ; they who 
follow the law have understood the law. 

22 (19). 

Even if the careless man can recite a large portion (of 
the law), he follows it not; he is like a cowherd counting 
the cattle of others ; he has no share in the priesthood.^ 

23 (20). 

He who, though he can only recite a few lines (of the 
law), walks in the path of the law', and has forsaken pas- 
sion, anger, and ignorance, he has a shai e in the priesthood. 

24. 

He whose speech e.xalts earnestness and who always 
despises heedlessness will be greater among the gods than 
he who has made a hundred sacrifices. 

25. 

The sage who praises earnestness in his speech knows 
what is right and what is wrong ; the sage holds fast to 
earnestness for two reasons: for the blessings it brings 
this life, and also on account of the future ; the steadfast 
who have understood this are called sages. 

26 (327). 

The Bhixu * who delights in purity and who looks with 
dread on impurity will pull himself from out the evil way 
as the elephant pulls himself from out the mire. 


27. 

The Bhixu who delights in purity and who looks with 
dread on impurity shakes off sin as does the wind tlie 
leaves of a tree. 

J See Commentarj’, fol, 155b. occasion- The Commentary says 
Comp, this verse and preceding one six, which includes the one men- 
with Sfitra in 42 sections, xxxviii. tioned, p. 22 note i. Compare Shtra 

' According to P., the five verses in 42 sections, xli. 

(26-30) were spoheii on the same 



hDASAVARGA 


28 

The Blnxu ^ who delights m puntj and who loohs 
wiili drea i on impurity puts an end to all attachments 
and gradually arrives at felicity 

29 

The Bhi\u who delights iii punty and uho looks with 
drtad on impuritj arrives at perfect comprehension of rest 
from the sansklra the perfection of peace * 

30 

The Phixu uho delights in punty and who looks with 
dread on nniunty is so near nirvana* that he cannot fail 
(to reach it) 

3 * 

T] 0 dili"cnt and virtuous mnn who lives according to 
the law* finds hy following the law liappineaa in this 
world and la the otlier* 

32 

\c who are ean\ce.t in learning for the sake of test 
(iiinam) exertng jouistlves and filled with application 
consider well the lives of those unreflecting careless 
negligent uncontrolled and lazy men who have turned 
aw ay from learning and he-trken not to the unreflecting 

33 

Tlie riuxu who is truly moral* and who delights in, 

> Tlte Cuicin«iUf 7 aej the tcit P Or w* ta»j tram 

ol lh« JUl. Intrrt Uforr tbU *»r» Uuit, h»c»nool tioMiblTf^U 
one «blcb er la tl-ave tervlinee from iv.” 

“He e»>Va oil *11 rnl».»nl * “IVboUr rtuoualntoJ/ tpeecb 

It ’■j >*ni h *4 If burnt op bjr fiin *nJ o oii,” 1 

Tb« frat line U comjleicly rffsml » ! lut-rU "other elJe." Here 
IB Um (eit *nj the oiniDieat tlw* «« *r« toM It mnn« "in ctler 
■(••I piTo It in full, t'ee Cutuu>rnt*ry b Itl 

7 l-J- 15^ t/ Ohns* 3> • Tnl llnxj = rif^i. W,* Sprite* 

• lin-Ut Id I’i.t mm II*rd)r ll*n i*l of 1 o<IJl.bm, p. 506 

•tiH lauiia *r^m« tj cvtrrepoiul etarf " 1 h tu in ; lire one «le cnl 
* ti ll a rt/'eraa^A ti'Jf lerp rie ta<n! preee-f M 

* “T" e«*|« the eirile of trnaa. — J 
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earnestness brings thus all his thoughts well under con- 
trol, and his mind is in safety. 

34 * 

Arise, commence a new life, turn towards the doctrine 
of the Buddha; trample down the hosts of the lord of 
death as an elephant does a house of mud,^ 


35 - 

Whoever has lived according to this law of discipline, 
in gentleness and purity, will, -having cast off transmigra- 
tion, put an end to his misery.^ 

Chapter on Purity, the Fourth. 


^ Comp. Pratimoxa Sfitra, Dnlva * Comp.Pratinioxa,wliere the text 
V. fol. 30 ; Bnmouf, Intr. h I’Hist. is slightly different ; Bumouf, loc. 
du Buddh., pp. 1S4 and 342, where cit., pp. 1M4 and 342 ; also Bbixuni 
it occurs in the Pratiharya Sutra, vinaya vibhauga, fol. 4^3. 

P. imagines a special event for this 
Terse ; see foL 1 63a. 
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V 

AClVrXDtC THlNCa. 

1 ( 212 ) 

Froii those things that arc agreeable comes sorrow , from 
those things that are agreeable comes fear* if one casts 

agreeable things he will bo without sorrow, without 
fear 

hrom that which is enjoyable* comes fear; from the 
agreeable comes misery, from the agreeable fear ; if that 
which IS prettj changes, otic reaps but despair. 

3 

The miseries* of the world nre numerous — sorrow, 
lamenlitions, cries, &c , tlu) oil anse from holding on 
to tlio«c things that are agreeable if one i,i'cs up what 
is agreeable thej wiU all cia^c to be 

4 

Tliey for whom there is nothing whatetcr ngrccahlc la 
the world are liaj py on t without sorrow , they therefore 
who would Ic w ttimut affliction, free from Immaa passion*,* 
mast ncser do that which is ogrecable. 

* •>*. Tl-l* »tfw l* in- • Tt» U( ll»l loUow •»»» 

(.-vb »|y, 1 •p.keB th« l&STU* nrra.ku& 

r»«r .<» »a iLa U Bi«,t fr«« • ju/al •• jtirt,” la ib* "•»* 

I Ir'^aall ti.»l Im (trit ro’/i, aa>l brf« to '(’U 

»*« U Ulo, f Ac,, m l» It* oi 

riut 
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5 (210). 

Not to see what is agreeable is painful, so likewise is 
the sight of what is not agreeable ; one must never seek 
what is agreeable ; he must not seek what is not agreeable. 

6 . 

It is by being deprived of what is agreeable and by 
finding what is disagreeable that men create (for them- 
selves) the intolerable sorrow of age. 


7 - 

When that in which one delights does die, such as one’s 
kinsfolk or friends, it brings one a great and enduring 
sorrow, for to be separated from that which brings pleasure 
is painful 

8 . 

He who knows neither agreeable or disagreeable is 
without bonds; he, therefore, who considers the agree- 
able as sinful will give up what is agreeable. 


9 - 

He who, having ceased to consider what is agreeable, 
has nought to do with, attachment to (worldly) happiness, 
who has attachment to the happiness that is not that 
of the individual, seeks the object of his fond desires 
(nirvana).^ 

10. 

He who among gods and men is held by fondness for 
what is pleasing in the body (rfipa); does evil and suffers 
afiliction, he falls into the power of age and death. 


1 This verse fs one of the most given up what profits only their 
difficult to translate in this work, being, strive to enjoy the object of 
The comment substantially says, their desires, which is the hlab-pa- 
** They who comprehend the agree- psum or three perfections (?},’* See 
able, who have learnt what is evil Jaschke, 8.V. '* Bslab.** 
and have renounced it, who have 



VD 


II 

He who IS Bteadf'ist both by day and night who ca^ts 
away wltat is pleasing in the hodj (I'ftpa) which is 
diflicult to do pulls up by the aery roots sin that food 
of M ira. 

Tho foolish people * who consider what is not good as 
^ood what IS not agreeable as ngrccablt- what is misery 
as liai \ mess will surely come to destruction * 

13 

He who doing evil woul 1 be made happy by it finds 
no contentment let him not do etiL* 

M 

Ho who doing what is right would bo made bappy by 
It finds coutencment let him not do cviL 

*S 

As the frontier town is jrotcctcl by strong retrench 
nicfiW 10 let him who would U, happy irolect himself bj 
Btroug defences. 

•<>(157) 

Tlie WHc man who would be male happi watches diir 
ing all tlic three watches * his watchfuli css makes bit 1 

B-lfv. 

•7 (3‘5) 

\\T on tho frontier town is well guarded within anl 

B[»lm 117 »t2» FT- U»l7 nvt Bilnl wtfT ri Itly «« 

•11 sj In t>« AntUl^aia < Ink.*- ff- 1 m« rn). tf-I rrat f ••ur* 

4 * < *It» *il*^ l«. * TU le«t c.( ih* 1 1 . rr*.U */•? 

•» • *> 4 *■< ftt tl^ " Imt t “I 

Mr'S <4 a r L fm-U af 7 aB4 *• Ctul tLU rc*>l x* 

^ FfTr* I j !• vrfF Ffrlra tor la »S* Mil Fer^u 

*-• • W )'r**raa}t, kin, • Tl**, I L "61,1.1 

•4 K.** at t*kt |..ir, fAf*. Oarrart b tf* In 4 * 

la *... «M e xlfn; ef nkat » 0 . 1 - T» th« T»thV»U IS* 

I t» •« j .«*»«•• tA rc* n. I 
• >-S"» *t *i{.*.br4 I .at «la« t-T «-•• *n-l r .it." 
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•'i\'itliout, its peace is not disturbed ; ^ do Iike\vise and -watch 
thyself ; for -when one has been born in hell his peace is 
gone and he repents him (of what he has left undone). 

18. 

Look -where you -will, there is nothing dearer to man than 
himself ; therefore, as it is the same thing that is dear to you 
and to others, hurt not others with what pains yourself.- 

20 (130)'. 

To all men this life is dear ; all men fear punishment ; 
you, who are like unto them, strike not, put not to death. 

21 (219). 

He who has been to a great distance and who returns 
from afar without mishap, his assembled kinsfolk and 
friends receive him with joyful cries of “ Alala J” ® 

22 (220). 

So like-wise he who has been virtuous,^ on arri-ving from 
this world into another, his good works receive him like 
kinsfolk and welcome him. 


23 - 

Lay up, therefore, good works in view of the other 
world ; for it is good works that receive beings in the 
other world. 

24. 

He whose life is one of virtue is praised by the gods ; 
he in whom tlicre is nothing to be blamed finds perfect 
joy in heaven. 


^ .Vf The text of the * Ocf 3 to expre?? jor or 

nk. n.nd5 mi but the com- i«hn:ent, like f-rm, ** 11 done ! " 

rxi« nt ap|wrtnt!v foJIotrs th:« rtnd-» * Jjf-td-nnm I >ri*. it ho don*^ 
in^ ; the It-nf Mhich ixftns to thi^ fjoM ^orks, who h^« Utn chnn* 
hoivcw r, !*•< i'tn*n>nch efrai>'<b table, »*wc— P. O r?'p. ufth th:*^ 
• Couip. cxxiiL fob 174; dLaniiti ir. 

Oorr.a, Tib. (Jram. p. 167 ; aWt 242. 

L II. 
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25 

He who observes the law, who is perfectly virtuous, 
modest, speaking the truth, doing what he ought to do, 
delights the rest of mankind. 

26 

He who, doing what he ought to do, and who, extolling 
ilic true Ku, gives to others pleasure, shall find joy in 
the other world • 

27 

Ills speech 13 edifying, and he has given up all wrong 
doings, in this delights the righteous, and delights not the 
unrighteous. 


28. 

Therefore what is good and what is not good are 
8ep.irated at death , the unrighteous go to belli the 
nghlcous go to heaven.* 

Chapter on rUasurt. the Fifth, 


» •‘bfarra," "thttbta 

My, th« tWa of Uia goU. ’—I' 
It Mrmposdi to tba tirmatoa. 


•hkh pofura eltnrfatro, cl “tb*/ 
obWa bspfiaru.” 
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VL 

MOEALIIT (giLA). 


1. 

The sage, for the sake of acquiring the three kinds of 
happiness, praiseworthiness, treasures,* and to go to the 
abode of happiness in the other world, watches well his 
conduct.^ 

2 . 

The sage, besides these objects, watches well his conduct 
for the sake of acquiring saintliness, most perfect sight,^ 
and worldly peace.* 


3 - 

Morality brings happiness ; the body is free from pain ; 
at night one’s rest is peaceful, and on awakening one is 
still happy. 

4 - 

Tlie wise, who are charitable, and who observe the 
(other) moral precepts, acquire by the merit of charily 
endless happiness in this world and in the other. 

1 Ncrr, ** to obtAin evcrytbmi^ ‘‘TliC body and mmd arr cool Iite 
that can be tt*i<bcd for by human vat^r, tchandana \rood, — I*, 

and iUjM'rhuman for * “ TIjc eye of truth.'*— -P, San^k. 

cxamjde, thcad'icnt o( & Buddha.'* vxpacynnd, 

— P. * dxi TU., “to be frt-^ 

5 TVii? • but here of the thrttr of human jia*- 

Mith Bion«, to pa*« &vra\ from the 

“pcKv] conduct, a rightcou* hfc.** of the road of vnorsne *-.” — }\ 
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5 

It IS well fot him who observes, even unto old as®* 
morahty and virtue, and who is a believer • wisdom is 
the greatest treasure of man, ’twould be haicl indeed for a 
robber to steal away the merit (of one’s good works). 

6-7. 

The Bhixu who observes the moral laws,' whose senses 
ate controlled, who i» sober in hia food, who gives not 
himself up to sleep , he who is thus diligent, who is 
never lazy day and night, is so near nirvana that he can- 
not possibly fail (to teach it) 


8 . 

Observing the moral laws his mind and understanding * 
diligent m meditation, by such a hfe will the Bhi'^u* 
arrive at the destruction of misery 

9 

He consequently who is careful to observe the moral 
h\is ml meditation will acquire supernatural sight and 
di criminate according to kuowledge 

10 

Then he will, having destroyed all lus attachments* 
enfranchised his mmd be separated from nil things, and. 
possessed of knowledge, he goes Lcioud an incalculable 
oiiantity of sorrows * 

* “ The rnitimfts* P * Jiun-tht/nr, vt, " put »n end to 

* Srmt danj ye ihe$ it tb» whole boily of passions."— P 

in^ meditation and siiiJoni thejde • Bynny da bi«u pai myn nyan- 
struy klf^ l.y this means as wah » Jiw. ' I do not say that these 
thunUrbi It (sadjra)." — P perfect Bhuus go to the western 

* "One who, baling put »n end rcgi n (Sukharati) Happiness of 
t > every jiarticle «( kW^w, aUatm ib snriria is here mved to imply that 
l*-^l>tar*ns (dfyinyi) panmrvSnfc ’ one attains the longed for goat”—!’ 
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II. 

He who devotes himself to these three tilings, morality, 
meditation, and knowledge, arrives finally at perfect purity, 
and puts an end to piain and also to existence. 


12. 

He who is released from the bonds of the passions, who 
has cast away the body and who has wisdom,^ has passed 
bej'ond the king'dom of ]^Iara,- and shines in splendour as 
does the sun. 

13 - 

A Bhixu who outwardly and inwardly is impure and 
arrogant will not arrive at the perfection of morality, 
meditation, and wisdom. 


14. 

The rain falls from a sky covered by clouds, it falls noi 
from a clear sky ; remove then that wliich obscures (the 
mind) 2 and the rain will not fall 
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*7 (55) 

Incense, tchandana, u^>ala, and mallika,' among these 
sweet perfumes the sweet odoar of morality (or virtue) is 
unsurpassed. 

I8(S6) 

How mean is the sweet odour that comes from inccn«e 
(tagara) and tchandana, the sweet odour of those who 
possess morality penetrates even heaven. 

*9 CS7) 

They therefore who live in thoughtfulness, who are 
perfectly purified by their moral conduct, and who are 
emancipated by the perfectness of their knowledge,* will 
not moot with the road of Mara. 

30. 

This * 13 the road that leads to happiness , he who has 
entered on this road of perfect purity will by keeping to 
It cost off the bonds of Milrv* 

Chapter on Moraliiy, the Sixth. 


• 4/oliI-a >0 th« t«xt, 0? j»»m n«. * KIonlitT earnettnesi, it— P 

S«« CtilJen Pill UkL ■.? “ * Tb« inarc* uf SlSrs, ( cb M 

liLft li k flowtr P beine lubjrct to ilrath, offiiclion, 

’ Wbo ore fre* from the kief* o( elotblulaeu it — P 
the three rr^iu (of Jeilre).— P 



( 33 ) 


VIL 

VIETUOUS COirDUCT.^ 


1. 

He who casts away -^nckedness in the body for a vir- 
tuous bodily course of life "will be secure in is ocly 
if he is guarded against the great sins of the body, 

2 , 

He who casts away wickedness in speech for virtuous 
speech will be secure in his speech if he is guarded 
against the OTeat sins of speech. 

O O 

3 - 

He who has cast away wickedness in thought for i,ur- 
tuous thoughts will be secure in his thoughts ir he is 
guarded against the great sins of thought. 


4 - 

He who has cast away wickedness m the body, who 
has cast away wickedness in speech, who has cast away 
wickedness in (his) thoughts, has cast away likewise a 
Other stains. 

S' 

He who does what is virtuous in the body, 
viraious in his speech, he who is virraous in his thouglits, 
will possess the four iinineasurables." 


* Tn the* Chinese version the title 
of thi* rhapter i-' “ liittiUigeucr:. 


5 Ti^rl-ned “the fo^ im- 
mcftsnrnhlc (merit-*). 


C 
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6 

lie who 13 virtuous in body, speech, and mind, obtains 
unceasiug happiness here and m the other world 

7 - 

The sage whose body is well controlled * can be harmed 
bj nothing , he goes to an immortal dwelling-place, where 
there is no sorrow 


The sage whose speech is well controlled can be harmed 
by nothing , he goes to an immortal d\\ elUng-pIacc, where 
there is no sorrow. 


9 

Tlie sage whoso tboaghts are always controlled can be 
harmed by nothing , he goes to an immortal dwelling- 
place, where there is no eorrow 

10 

The steadfast control their bodies, the steadfast control 
their speech, the steadfast control their minds, vhen the 
steadfast are well controlled m cacrathing, they go to an 
immortal dwelling-place, where there is no sorrow. 


It IS good to control tho bcnly, it is good to control 
the tongue (si>ecch). it is good to control the iiuii.I; to 
haa e cicryihing controlled is good the Ilhixu who is cn- 
tin.1^ controlled is freed from all sorrows.* 


NVa'chu g over lus sptcch. his mind well controlled. 

^ i'nuzxyjt fCtrrn. 9? 

* A»Ui,»jij jjv 571. 59J. 
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doing nothing that is evil vvith his body, by obsemng 
these three ways of doing one finds the way spoken of 
by the Eischi^ 

Chapter on VirUious Conduct, the Seventh. 

^ Gautama is frequently called the Great Rischi (Ifaharischi). Comp. 
Pratimoxa Shtra, lo, loc. at , p. 592. 
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vni. 

I (306) 

He -wlio says he has not done that avhicb be has dore, 
and he v, ho is a liar, will go to hell; both these men 
alike, having gone to the next world, will be in a de- 
graded state. 

2 

Every man that is born, and who speaks avicked 
words, will cut himself "iih tho axe of speech tli-t 
has been born (with him)* 


3 

He who praises a man who ought to be blamed, and 
who blames a man worthy of praise, brings sin* (upon 
Inmself) with his mouth, he who is sinful will not 
lujd happiness* 

4 - 

IIc who in this world loses his wealth at dice is a 


• Cotnp Salt* Nlfvti. 657 jKo- tecOi lucatne M Lir^ M 

kt'juuttA,!) I’mlj Coniu. (|;ma IrUtiU (inn niki, &c C( Maov. 

«illi th« batu u to tie 1* 2}l> 

®r?iB of tb.-« fDr t^ree^ He * /*te 4 Uni Ji«hVe, “d“ 
tilunmiitor U olid Kokiiika, • put* ei oteat , bet I’ wt*. “ ^ni» 
1 Uia luk»inj ere-itd the penx** anUntanl by 

U'm tlir-in..< (f IleTkiUttA, «e( (V to •!> injury . b it thii ii nut 
•iJ i\g «i"h kim ia the \ taateae. a* It nir»n» tl »{ Ihry J.> ll em 

ll« UM tV« liOie Unu* t.» diecribe »rl»re »ufh Inj irr tl^l it "ill tf» 
Ihe n( Kokllivn* toalaily eerttl-raeny vn 5 . ’ 

"the Ut'i, (rum btin- nt Itr^ M * C«Ui|>. 2. 
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little sinful he whose mind is evilly disposed towards 
the Tathagata is an extremely sinful person .- 

5 • 

He who in this world uses liis speech and mind in 
reviling an Ariya will go for ten millions (of lives) to 
the Kirabhudas® hell, and for a thousand and forty- 
one to the Abbudas.^ 

6 . 

He who in the sinfulness of his mind accuses one 
who is not sinful of guilt, increases his own punishment 
in hell. He who has the might (of wisdom) makes no 
wrong use of his speech; not even in his mind does he 
imagine strife. 

7 (164). 

They whose minds are perverted by false doctrines 
(heresies), and who renounce the teaching and the mode 
of living of the elect (Ariyas) and Arhats, are destroyed 
on account of their wicked deeds as is the reed by it- 
seed.* 

8 . 

One must only speak what is right, and must not 
speak evilly; from wicked words comes evil,® one ought 
consequently to use proper language. 


9 - 
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10 

The Bhixns who watch over their speech, who speak 
leisurely and without arrogance, who, in possession of the 
Law, do teach its value, their speech is pleasing 

11 

"Well spoken language is the principal thing, says the 
Anya , to speak kindly and not unkindly is the second 
(beat thing) , to apeak the truth and not lies is the third , 
to speak what is right and not what is futile is the 
fourth ^ 

12 

He who speaks words which bung him no gnef and 
which will do no harm to his ucighbout, speaks well* 

n 

Let one speak pleasing words which when he has 
spoken them bring joy to his neighbour, and, being re- 
ceived with pleasure, cause him to commit no sin ’ 

14 

To speak the truth is (l*he) amrita, truth cannot be 
surpassed The truth is holding fast to what is good and 
to what IS light, say the nghteous ♦ 

15 

The words which the Buddha speaks and which remove 
all misery are words of truth , those that lead to nirvana 
cannot be surpassed ® 

Clwpler on Sjpeeeh, the Eighth 


’ Coirp Subhl'iitt-v<utta i (Sitta * Comp Subhlsitasutt* 3 
Nip tft 449) * Comp. Subhjs tisutts, 4 

* Corap Sutta Nipats, 450 (Snb • Comp Subhlsitasutta, 5 
h sitasiitta 2) 
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S (»27) 

There exists no spot on the earth, or m the shy, or 
in the sea neither is there any in the mountain dells, 
vhere an (evil) deed does not bring trouble (to the doer) 

6 

When one has looked at those around him and has seen 
then IV icked deeds * let bim not do likewise , walk not in 
the av ay of siu 

7 

He who commits crimes® who uses false measures * who 
hurts men or who does any other sinnlar deeds, will by 
walking in this path fall into a precipice 

8 

hatsoevcr a man has done, whether it be virtuous or 
sinful deeds, there are none that are of little loiportanoe , 
the) all beat some kind of fruit * 

9 

As long as men are united, so long will they be the 
conquerors , but if they would be victorious by other 
means, they will find out that they will be conquered ® 

10 

The fool who sees not this walks on m his wicked way, 
but he who does evil will find out his (mistake) in the 
other world ® 

• “ King AdjaUsitru bad pat to 4c. The Bhijcns on going mlo 

death a man who had atolen a fourth town to beg heard of this event and 
of a Karjapan* and another who told Ehagavat who spoke to them 
was an adulterer — P recommending conquer ng enmity 

• Lit very evil deeds anUt u — P I have followed the Com 

killing 4e — P mentary in translating this verse 

• \\ ho deceives with bis metal more than the literal sense that can 

weights _P be denved from a verbatim transla- 

• Comp. Mann, iv *34. tion text also is very uncertain 

• IVasenaj t and Adjataaatrn were • According to P , verses IO--t4 

not on f nendly terms, 10 Adystaaatrs were spoken on the same occasion 
carried oS all Prasenajit a elephants 
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l8 

Hot? ttiriiing i3 (an evil deed) when it has arrived at 
inatnritj, the evil-doers will find ont in the other world. 

19 (240). 

As^ iron, when the rust doth take hold of it, is eaten 
by it so in like raannet is the heedless man brought 
into the evil way by his own deed. 


Chapter on Deeds, the Ninth. 


> This Tcne vis rpoVen &t D)eU rtr»a,*i5d of Alrojai* 
Tan^ for the edi£ution of the Stb» 
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X. 

FAITH. 


I. 


Faith, modesty, morality, charity, these \drtue3 are 
lauded by holy men;^ by them one goes to the world oi 
the gods; this road, I declare, leads to the Ian o tie 
gods. 


2 (177)- 

The avaricious go not to the world of the gods (devas), 
for the fool commends not charity : they who are stead- 
fast rejoice greatly in charity, also they enjoy appme..s 
in the other (world). 


Faith is the greatest treasure of man in this (world), ^ 
for he who in this (world) observes this law ^ ® 
ness: truth has the sweetest of all flavouro, an ^ 
according to knowledge is, I declare, the best o les. 


If the wise man has faith in the doctrine of ‘be Arh^^^ 

that leads to nirvana, ^ and if he listens respectfuUj , he 

will acquire that knowledge.® 


' Tclios = dharma, explained by 
t/on.fan, “ good quality, acquire- 
cent.” 

- “By the Buddha and his dis- 
ciplM.” — P. 

® Comp. Beal, Bham., p. 52* 


Djra-Wiam tdios = the ^raj 
Tht by the Buddha.— r. 

’That cauees to find emancupa- 

'ne’kncwledse of the (fonr) 
hs, of the Fkandha?, of the 
tus, of the ayatanaF, Ac.— r. 
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5 

By earnestness one is saved from the ocean* and by 
faith from out the nver, by earnestness misery is re 
moved , by ivisdom one is purified. 

6 

The Bhixu whose associate is faith and who is fnU 
of wisdom will cut off all his bonds for the sake of 
attaining ninana. 

7 

The wise man who has real faith morality wisdom, and 
who does keep them present m his mmd, casts off all sins 
he I declare is m the good way 

$ 

He who has perfect faith and morality, who casts off 
all avarice and is liberal* wberesoe\er ho goes, he will 
be honoured. 

9 

The wise man in this world holds fast to faith and 
wisdom these are his greatest treasures , he casts aside 
all other riches 

la 

He who likes to look on holy men, who delights to 
hear the Law, who has cast away the stams of avance he 
must be called ‘ faithful. 

II 

One must lay up provisions of faith , for it is not 
possible to deprne one of hjs lot of merit and one need 
ha\e no fear of the robbing of thieves. Happy are tlio 
^ramanas who base acquired it, and happy is the wiaC 
man when he meets with (such) a ^ramana.* 

I Tti«ecnLBo(t}iet'in«eTawaji ra«nUry eiplajm »s tl it 

ot d«lr«) md the n»e» of gtony^r-rjJJan, “he who pie* whit 
•lo (U«7*).--P fi, posKseej.” 

Otoej Uin, which the Com • Comp »i j. 
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XI 

IHE ?IIAMANA‘ 

1 (383) 

Cast o£f desires O Bidhmana, stop the stream (of birth) 
by thy earaestaess, he who is not able to cast a'say all 
desires canaot had the one^ (perfect state). 

2 (313) 

The irresolute and careless Pativradjakas only heap 
sms again and again,® he who is diligent and earnest 
knows how to do that which ought to be done 

3 (312) 

An irresolute act badly performed penance, an un 
righteous life, bring no great profit* 

4 (311) 

If an arrow is badly grasped, at cuts the hand ; the 
Qramana who performs his duties badly® is on the way 
to hell 

5 

If an arrow is properly grasped, it does not cut the 

' One who does meditate used Son-ntonjs for rtyam, whereas 

ro rvji) not sm plj a Brihniana <ir it gecerallj transKtes this term by 
a Muni. — P ri«i^‘dmt” 

’ The nirvSna of the complete * Ttangi ipt/od yongt «u mit-dey 
destruction of all the skaodhas pa, an exact copy of the P>di e%* 
— P presexm taniatsaram ftro/iw®®’” 

’ A'un (u rgyu ha dtan pa compare pan 
the (k htjjffi • 'KhR.'iljw.'w.s.’jfit. tlm- ivh* P'®' 

tlitraU lajam The Tibetan las cepts — P 
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hand ; in like manner, the ^ramana who exactly performs 
his duties is on the way to nirvana. 

6 . 

The ignorant ^ramana, who finds it hard to cross (the 
stream), hard to be patient, who is filled with the man} 
sorrows that his faint-heartedness brings him : 


7 - 


The Qramana whose life is like this, is subject to t le 
ever-recurring grief, of which he cannot free himse , o 
one who is filled with indecision. 


8 . 

He who is a bad priest, who delights in sin, and who, as 
a layman, is given to siuful deeds, addicted to e\er}t inij, 
that is bad, he lays up for himself the wretchedness oi 
regeneration. 

9 - 

I^fany of those who wear the patched saffron-coloured 
gown are unrestrained and delight in wickedness , t le. c 
bad men go to perdition.^ 


lo (162). 

lie who, breaking all his vows, (is 
tree by a creeper,- brings him.^elf to lha 
enemy would like lo bri" ’ ’ 


held) ns is a .‘^'da- 
,t .state to which ids 
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12 (261) 

He who 13 virtuous, who has cast off sm, who is a 
Bramach'iriii, and free of all (impurities), he is called 
“ an elder ” 

13 (264) 

He whose conduct is bad ' and who speaks lies, tliough 
his head be shaven, is not a ^ramana They who live in 
Ignorance and lust, how can they be Qramanas ? 

14 (265) 

He whose conduct >3 bad and who speaks lies, though 
his licad be shiven, is not a (Jramana, be who has 
quieted ’’ sm. him, the wise know to be a Qnio'iua.® 

15 

He whoso conduct is bad and who speaks lies, though 
his head be sbaven is not a ^ramana , but lie who, having 
distinguished all sins, great and small, does keep a«T.^ 
fioui them and dues ‘ quiet 'sin he is called “a 

16 

lie who Ins “cast off sm" is a Brabmana, he who 
does “ quiet ’ sin 13 a ^nmana , be who has cast off all 
1)13 impuijtics IS fur that reason called a pnest * 

Chapter on The the Elcienth 


fctwi) which for youth, 

ony pwnxl «f lift. See CbilJer^ 

• » P 5^ * Tjam Uen 

ulj Bn I (ooluh, in, Bcorling to 
(he Cimnientary rytr/o H^ntd 
yar gyvr j-n, hating bteome old 
( r no j-uq-oec " Comp> mDghttj mao 
la I 111 in whah myjhn vignifici 

•'taitt, (iscU*«4, fwlieh" Sre \p- 
Jtn In , c inp. Irf* k of Wmal m, 
>• S, 9, anJ Menu, IL l$A 

* \eT«.« ij ij were tpikm In 
»n«»fr In a .,o«ti'n ft ‘he 1 rnh 
=ua J. fcitala. “I.a.J p.nlucC 


toeuia he nbo does not keip the 
precepti of the rrntinioxa —1 

* bw ^lax ilulleri note on tbn 
«eree Dhammaimkla, p. 6; 

• In f>aglr]un\» O mmentsiy on 
the DhnrmniU tSfarlha |l>lan 
bf5r«e *ot U»ii fol S45) wo hnl 
these dernitnns repeated “Hei* 
• Cran ana Wcause he qni t« sin 
anl fain (kle^t) lie I as ai't off 
all sin an 111 thenf re a 1 rlbniana 
He has remove 1 his imperfi-cti >n*> 
anlisthusB jti.st (ruh-iu-tyvsy), 
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IHE "ffAf' 


fn see the four holy 

Wiira one’s Tdsdom has ViU destroy all 

truths, the knovrledge of this vr 

.„d and is laid by ^'>0 

As the dust ^ is raised by ^ ^as the eye of ^viBdo.n. 

falling rain, in like manner ne 

Ills vrhole mind is at rest. 

3' fg piit an end to 

Th.t knowledge tfo'ne i" ^0=1 »' 

birth and death, and 7 Knowledge), 
that is the best 

(are the best); the eight- 
Amonc.== truths thc/°j;J“u.c best of bipeds is hcuho 
fold wa/is the best of ’^j,.,r,na), passionlcssness. 

.ee,;tbes.eeteeto.'‘rt”^ 

« are impennanent when one hr 
"All created tbm^ l,rrhi, tlio uitmi 

' ver^o 


as 

Tli>< If ft of liffto, tlio Uitnil:.'! 

{Itiani't f'rnntiiilt ) ; 

Til'- ri! fl'ii'l', : 

Tlx If 't Ilf fiock rnlt [r-ji/nhi 
ffO" . . 
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seen tins through knowledge, he is no longer afflicted by 
pain tins is the way to perfect punty 

6 (27S) 

“All cieated things ate gnef, ’ when one has seen 
this throu^li knowledge, he is no more afflicted by pain 
this is the w av to perfect punty 

7 (279) 

“ All created things are empty (9003 ata) , ’ when one 
has seen this through knowledge, he is no more afflicted 
hy pam this is the way to perfect purity 

S 

All created things are unreal , ” * when one has seen 
tins through knowledge, he IS no more afflicted by pam 
tins 15 the way to perfect puritj 

9 (2-6) 

I have taught you that tins way cuts off the pam of 
existence The Tathigata is a teacher , you 3fouraelves 
must strno after (ntr%ana) 


10 

I have taught you that this wa} removes the pam of 
passion The Tathigata is o teacher, 50U 3our«ehe3 
must strne after (nirvana) 

■1 (=74). 

There is no other road but this one that leads to perfect 
enlightenment, hy conccntratmg your niiml on it you will 
cast off the bon Is of Mira.* 

’ /’17 ir«f pir — •nltio*. S«in; koawlfdje that that which nmi»-rv 
that all coTTvpli lu participaU of does not comt tute the vlf (aims) 
the c nil tion of nnrral ij aod u It Is the truth of (I'-c cibUnco of) 
all conditions (fci-M) are dependent, mnerr —I 
n i a-e ani leath like desires are * Coin ri JO. 

I aUa De T)a»le J). 
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12 . 

Tliis vray is straight; it leads one to the other >ror]d,' 
it is the one road to the ocean of purity. Cakyainuni, 
well composed and wise, expounds this again and again to 
the multitude.'* 

13 - 

Having- discovered the ending of birth and death, 
through kindness and compassion T irill teach the way, 
the only road. After having crossed the stream (of sin;, 
I will teach others to cross as I have crossed. 

14. 

The way to reach complete cessation (from existence),** 
control, purity; the way to put an end to the recurrence 
of birth and death ; tlie means of distinguishing all the 
dhfitus : * tliat is what he who has the eye (of wisdom; 
teaches by this way. 
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tector, tbe teacher o! gods and men he who has arrived 
at the end of corporeal existence him do (1) worship ^ 

17 

lly obtaining the perception of the three happinesses * 
and by casting off the three unhappy things* one will 
by these perceptions and by attending to them arrive at 
peace (it is) as the dust (taga) laid by the rain, when 
the iQind and manner are at peace, one then enjoj s the 
felicity of the unsurpassable bodbi* 

18 

His mind attached to the three kinds of samldhi® he 
meditates in solitude on the (four) immeasurables , ® thus 
does the reflective and wue man undo the knots ^ and 
tear (him«elf away) from the three regions* (of desire) 
by means of the tbiee * 


Ho who has wisdom for a weapon, diligence os his 
might, ivho 13 reflecin e *• well composed and who delights 
in meditation (samadhi) having comprehended the origin 


and destruction of worldly 
feet emancipation he who 

* The S^m>« (h»t • der* 

»i<l, "Stham Keuodinjre, iDilaoe 
1 to tarn the wbevl of tb« 

Ijaw Tb • Teree wv coneo- 

(orDtle iruben b; KAand a;* aaJ 
I t be rbv^Tet. 1 irb>i« (wtcaj 

f truuUt itoogbt 

t bu tiVcn u aa ebbretlst on vl 
or ry<Uarana. 

* />jr f«i 7»«*i the re*l delWeiy 
(ffoto tr»n»iii1e'r»U'nl it— I 

* MO jna jttaL, \j <S«* re 
erll mlml (7K>xf-«rtu) bortfaloea* 
(rMM frir lr>r-Vi) —1 

* la of the yog* *ik1 

the dbrlse h* will f b I tbe ( I Cl 7 
r^ tbe cit nrtt-B of dclre (trcbnl 
cc Ike I IkI t if heria; nminej 
n.-iarM of mind.— I t/ alt 2. 


(existence) will obtain per 
has compreheuded the end 

* The »o J, the nnchariiCtcrfrt e, 
the without loDgiog (tmon ^ ntd- 

• KlnilneM mrrey exert on, in 
d ff rence JjjchLr tr Txad,'* 
tod CocimeoUry fot 330U 

r ilJyid eoTctuuiQ**! &t. rln In 
penertl. The rm t of trxniD ,,-tb 
U oO. teeord n; to the Sjbiium.— 1 

• The three regi >n« of Uv n, b" 
Inge or the three erl] way* (Bgao 
eoBi, —I 

* MoralitT mnl tatina (tamSdb!) 
and wlidoBi (;fra<ljnll, tbe«« are the 
three c> mtJlueDt I’an« of the holy 

** /'rue hi N (wnti, the MTroth 
leasch of the rlabtf<^d way 



THE WAY. 


53 


ing of worldly (existence), he, I declare, is called "one 
who has put an end to worldly (existence) and has arrived 
at the other (shore)." 

20 . 

He whose mind is concentrated on the holy eightfold 
way, the straiglit way, has found the immortal (lit. 
ainrita) ; by following it he finds the much-longed-for 
happine.=s, and by finding what is so praiseworthy ho 
increases (!us) fame.’ 

Chapter on “ The IHuy,” tJtc Tircl/lh. 


' TJic line n fl/jn./n ni'-nt.-»rv, bet tbo wnrl< o' 

diiny ffro'ji-pt I tln> plira*"; tra unforteuat' lifscc i 

tfiink tlint my tmti'l.itiou .lerw in my oijy. 
v.ith the •.•ipIanatierH of tlie Cora- 
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XIIL 

noNouEs (satkaea). 

I. 

As the she-mule (dies) on account of her offspring, as the 
reed and the plantain decay on bearing fruit, so likewise 
is the foolish man ^ destroyed by honours.- 

2 (72). 

Xo matter how long the fool sacrifices, he will not 
cease from being infatuated; the fool’s bright lot^ goes on 
decreasing until it brings to sorrow even the crown of his 
head.'* 

3 ( 73 )- 

The fool ® wishes for riches, for the subjection of the 
Bhixus (to his orders), for lordship ® in the abode (of the 
clergy), to receive the homages of other people. 

* E/iO-fW, “a contemptible, fool- up.” — P, The same explanation ap- 
ish man.” — P. This word is not in plies to the reed or bamboo. Cf. 
the dictionaries. Hitopadesa, ii. cL 14S. 

- Devadatta and his five hundred ’ Dlar-j<o{-(cha. is the exact trans- 
followers were receiving from tho lation of the Pali titll-amto. 
king of iKgadba many presents and * Sptji-lo. Corap. the P-Ui tnvd- 
marks of honour. Bhagavat sptike dhd, “ the head, top, suromit,” 
verses I and 2 to illustrate how in- ^ Lit. the u-icked n^an, but the 
jurioua these riches, &c., were. — P. Commentary tells us that it is to Ik; 
” The female mule on brinpng forth understood as synonymous with jJio- 
dies, she and her offspring. When thal in the preceding verse, 
therefore she is on tho point of bring- ® Srr-tna lyrd-jr’a, “to ()e .avari- 
ing forth, a person who is aware of ciou',” according to the dictionaries ; 
the fact pierces her side with a but ns it is here used for tljc Pili 
knife (!) and takes the embryo, other- iairiyan, we must rupi>o«e it can 
wi"e it would die nW.”—P. "WTicn rntan “b’.inglord or ruler,’’ or the 
the plantain products its fruit, calktl Tils-tan translator m.sv have Iv-en 
mo-r£r3,the plantain decay? and dries misled by ircKyi (I’fJi u-’-f), "tnsy.’’ 
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4(74) 

‘ Let both pnests and laymen whosoerer they may be, 
imagine that it is I (who have done it) , in whatever is to 
be done or not done, let them be subject to me , ’ such is 
the mind of the fool, and his desires greatly increase^ 

S(7S) 

One is the way to wealth, another is the road to mrv&na ; 
if the Bhizu, the disciple of Che Buddha, has learnt this, 
he finds no pleasure in honours, but seeks after perfect 
seclusion® (from the world) 


6 

Betain no fondness for anything, deceive no man,® 
give up any occupation * in (following) the law one 
must not bo engaged in commerce 

7 

Look after what is to your own profit and envy not 
what 13 to that ® of another, for the Bbixu who does envy 
another cannot find traa(iQiility (sam&dhi) 

8 ^ 

If a ^ramana aspires to lead a happy hfe, let him put 
on the gown (sangh^ti) of the pnesthood and receive alms 
of food and dnuk. 


9 

If a Qramana aspires to lead a happy hfe, let him keep 


1 His eovetonsneta and pride 
which are the root of transmigra 
tion do Increase — P 

Lit * he increases gradually (hu) 
seclusion,’ in Pdli, nrcXctn ana 
hrtUta ye. 

’ “ Bj mf onnlng wen of > oor own 
qualities, by boasting your own qua 
lities.’’_P Tbisrefera P goes on 
to u}, toobeemng the jUa precepts. 


The Bhizu who u eirtuoru and who 
Iceeps the ^ila precepts would not 
teQ a liB for a hundred thousand 
Vaishapanu, whereas he who thinks 
of bia profit and honours would tell 
n be for a single karshapana 

♦ Bach M that of king &e. — P 

• The good works that another 
tnaj hare.— p 
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to a dwelling-place (of the priesthood), as the reptile does 
to the rat’s hole.’^ 

lo. 

If a ^ramana aspires to lead a happy life, let him he 
contented with the meanest things,- and think only of 
tlie greatest of laws.® 

ir. 

Though one does not know mud), if one keeps well the 
moral precepts, leading (such) a life according to his know- 
ledge, men say of him in praise, “ he is not heedless.” * 

12 . 

If one possesses the three spotless sciences th.at over- 
come the lord of death,® the fool thinks he knows nothing, 
and that he can blame him. 


13 - 

lie who is under the rule of miseiy and sin, if he has but 
food, drink, and wealtli, him the fool will praise. 
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l6 

The mind cannot become dispassionate with but a scrap 
of food, for one must eat to retain this life , he, conse 
quently, who knows that this body only exists through 
eating, goes to collect alms 


17. 

This 13 what the wise reverence and honour, the re 
moval of every atom of the gnef of misery, which is a 
difficult task, and men honour him who is patient and 
painstaking, learn, therefore, how to recognise the swamp * 
(and to keep away from it) 

Chapter on Hmrntrs, the Thirteenth. 


I H« «bQ ii\ti to tb« swuup leek* knd honooM , b» fall* 

d4«i tmlc , «o It ta vitb hia who into am or miser; — P 
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XIV 

HATE ED. 


I. 

Hatred towards those who do no e^dl and who do not 
hate, this is the sign (lit. garment) of the sinner in this 
world and in the otlier. 


2 . 

After having broiiglit misery on liimself, he would after- 
wards bring trouble to others, like unto the hunting 
Ijawk, (?) ^ who, captive himself, does injury to others." 

3 - 

He who smites will be smitten; lie who shows rancour 
will find rancour ; so likewise from reviling comes re- 
viling, and to him who is angered comes anger.* 

4 - 

Those foolish ^ranianas who kmow not tlie holy law, 
though this life be brief, in the foolishness of their 
hearts thej' give them.=elvcs to wrangling. 
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5 

“This 13 the best (man),*' they think, being thus at 
\anaace with the nDanimons opinion “Why does the 
clergy choose this man’ he is without strength and 
without mmd ” 

6 

If a bone 15 broken, (th^ advise) killing, carrying off 
horses, cattle, and n^es, subduing kingdoms, and then 
afterwards to become fnenda again ^ 


7-8 

But the wise man, who knows what is (right), says 
' I'Vhy do )ou not learn this law, which teaches the real 
waytolivet” (lit field of activity) You who have not the 
conduct of sage^, ^atch carefully over the woids of your 
mouth,* guard those of your neighbours who do not 
know (the danger they may run) , they who know (this 
law), speak soft^toned pleasing words ’ 

9(3) 

‘ He abused me, he reviled me, he beat me, he sub- 
dued me,' he who keeps this m his mind, and who 
feels resentment, will find no peace 

10 (4) 

“He abused me, he reviled me, he beat me, he sub- 
dued me,” he who keeps not thia in his mind, and is 
not resentful, will find peace 

> This Terse, as well as sereral by fo<dish pnests but the Com 
of the others, ivere epokett m lUos mentary does not explain it this 
tration of the conduct of King way from ver 7 boweTer I ttujik 
Brahmadatta of ka^i and Dirgda there can be no doubt about it. 

(tu) of Kofala, who were esenues. * AAa lya fn m rtsel-bg^ pa I 
It IS to show the ficUenew of Uie fear I have not perfectly understoi>J 
foolish mans doings who, for a the remark of the commentator on 
mere nothing comm ts mod evil, the first two words He says, “Uea 
and who en^ by doing that which ija banigitm ij gt iHang gi> rjet ift 
ou^t to have been bis first act. mtkanjiiuntt loji a is faniLha f j a 
This (Ter 6) Is the advice given ds s brti^l dt Lam lAni tjoo 



HATRED. 


&3 


II (5)- 

Tie wlio sliows }iatred to tliose who liate will never 
be at peace he who is patient with those who hale 
will find peace ; this is the spirit of reiigion,- 

12 . 

Tie who bears ill-will to those who bear ill-will c.an 
never become pure ; but he who feels no ill-will, pacifies 
them who hate: as halted biings miseiy to mankind, the 
sage knows no Iiatrccl. 

13 (32S). 

If a man find a wise companion," who i^ both strnd- 
fa't and pure, let Iiitn, having overcome nil coiruiition, 
associate witli him, thoughtful and glad.^ 
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i6 (330) 

It IS better to Uve a lonely life than to have com- 
panionship with the fool , casting off all tavation of mind, 
one lives alone like the elephant of the M^tanga forest^ 

Chapter on Hatred, the Fourteenth 


’ Ma tanj dfjon glang po Itar tbe F&ti ndtangarail u> (>a nijo 
The Comnientur; explains &n by Taxatioa ef mind {temt Wtrol) i9 
saj ng Formerly a ncht called also exactly copied oa the FaIi 
M itau^liTedluthisforest Comp appotuiio 
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4 

ITe-who continuall)' reOects on wlnt 'appertains to the 
"body in all its different shapes, on being' without self, 
without altaclimeut for the “mine,” will not care for self, 
he will lia\e no attachment for the “mine " in this manner 
will the Bhixu swiftly cross oyer fiom the regions of 
desire. 

5. 

He uho IS thoughtful, wise, well composed, happy, ^ 
and pure, and who attends carefully at all times - to this 
law, will, I declare, cross over from birth and old age 

6 ' . 

Thus learning to he alwajs on his guard, the Mi«e, 
thoughtful, 8ud diligent Bhixu, after baviDg cast off all 
bonds, finds by this means the destruction of soiroM (nir> 
vlna) 

7 

They who are awake can watch better than they who. 
sleep, I tell j ou , it is better to watch than to sleep, for 
be Mho xvatcbes bas no fear* 

. 8 

He who is watchful and diligent is safe day end night, 
and he will find the end of pain (kie^) in the longed for 
cessation of death (nirv^a) 

9 

They u ho * day and night aie reQecting on the Buddha, 

1 ' Happy,” foi te viho » per * C/ a 16. 
fectly virtu ms, Inowmi; no r«pai * According to one account, vers 
tance is olnayj happ) — P 9 10^ ii, were epoken of a man of 

' * l)va dus au This word is inter VirSta, who having beard of the 
prctcd lu the dictionaries by “fie Buddha, had taken refuge in the 
inertly now and then,” but tle«e three precious ones. According to 
teimi'- caunot 1 think, be used m another authority they were oken 
IKl prevent case. The Comroen of a dev aputra w ho had been born 
tarv tars “ Dus dut fi d f» hja la at RSjagrilla as a pig --P 
HI vOiaraya mtjan-por rfojs par 
l‘ yxi j iapAyir ro’ 
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and who go to the Buddha for a‘ refuge, these men have 
the profits of mankind. ^ 

10. 

They who day and night are ‘reflecting on the law 
(dharma), and who go to the law for a refuge, these men 
have the profits of mankind. 

II- 

They who day and night are reflecting on the church 
(sangha), and who go to the cliurch for a refuge, tiiese 
men have the profits of mankind. 

12 (296). 

The disciple of Gautama is always well awake, day 
and night reflecting on the Buddha. 

13 (297)- 

The disciple of Gautama is always well awake, day and 
night reflecting on the law. 

14 (298). 

The disciple of Gautama is always well awake, day and 
ght reflecting on the church. 

• * 

15- 

ThQ disciple of Gautama is always well awake, day and 
ght reflecting on the laws of morality (i}ila). 

16. 

The disciple of Gautama is always well awake, day and 
ght reflecting on renunciation.^ 

S O 

17. . - 

Tlie disciple of Gautama is always well awake, day and 
ghl reflecting on the wa}'.® 

’ See note to first g’ltha, in the Appi^ndix. 

- appear- to be tbe accompli-hment of Uf- parainita?. 

® Seeking to free himself of the region of desire and of — P. 
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l8 (299) 

The disciple of Gautama is always well awaUe, day and 

jht reflecting on what appertains to the bod}. 

*9 

The disciple of Gautama is alwajs well awake, day 
and night keeping in mind the four kinds of meditation 
(samadhi) ^ 

20 

The disciple of Gautama is always well awake, day and 
night delighting in the cessation of death 

21 {300) 

The disciple of Gautama is always well awake, day and 
night dehgbting m kindness of heart 

22 (301) 

The disciple of Gautama is always well awake, day and 
night dehgbting in meditation 

23 

The disciple of Gautama is always well awake, day and 
night delighting in the unconditioned * 

24 

The disciple of Gautama is always well awake, day and 
night delighting in the uncharacteristic® 

25 

The disciple of Gautama is always well awake, day and 
night delighting in solitude 


1 Divided into two claaies^-ti ) 
dhyana, (2 ) indifference {» omipar 
hdjug pa ) — E Cf SI i8 Perhaps 
basie ) of med tation is the 


^ £tonjfa ntef, (un^ato lit >0 d 
emptiness 

* Mlsan jTia med See W ass lieff 
Boddh pp 293 29S (French trans.) 
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26. 

The disciple of Gautema is alwa\-s well awake, day and 
niglit delighting in what leads to salvation.^ 

27. 

'J’hc disci])lc of Gautama is nlwa3's well awake, day and 
niglit delighting in notliing (worldly ?). 

28. 

.The disciple of Gautama is always well awake, day and 
night rejoicing in nirvana." 

Cl((’2){cr on Jlrjlection, ihc Fificcntli. 


* TiiVyiinita. vlint Ik- strives nnd Innc'! for, which, 

See Childers, s.v. '• S’ivy.'iniho.” when )ie hns re.iclied, he will hate 
- The nirvAna of the destniotion all the felicities of peace. — 1’. 
of ct try particle of the rkandhas is • 
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ViitN you ieel lucbued to do a thing, coniTnence by 
e\amiQing it ' If I had only done thus at first, one 
wishes when it is too late 


1 would hare seen the real nature of desire, and that 
It becomes a fetter let ono watch what he does as long 
as he 13 striving after perfection 


3 (238) 

By application and diligence one will make oneself an 
island Beinove thine impurities as does the smith those 
of the Sliver thine impurities removed and free from sin, 
thou shalt find no more birth and old age ^ 


4 <316 3 > 7 ) 

He who 13 ashamed of what is not shameful, and not 
ashamed of what is shameful, who fears what is not fear- 
ful and who fears not what is fearful, that man has wrong 
Mews and will be lost 

’ Although thu ^ene r«i>ro(](ie«s iL anmore exact tran^Iitlon of 2j9 
alvi Uham. 339 , 1 take it to be the than this one See on the or glu of 
rriiuTklcnt of 23S as ver lc\ chap tiesetau terses theAipenJix. 



MISCELLANEOUS. 


71 


s (172). 

He Tvlio formerly u-as heedless 'and who afterwarls 
has become careful, like the moon free from clouds, he 
brightens up the whole world.^ 

. ■ 6. 

He who formerly was heedless and who afterwards has 
become careful will by reflecting leave behind him tbs 
desires of this world. 


7 (382). 

He who has entered the priesthood when young and 
who follows the doctrines of the Buddha, like the moon 
free from clouds, he brightens up the whole vrorld.^ 

8 . ' 

He who is a young priest and who follows the doctrine 
of the Buddha will by ‘reflecting leave behind him the 
desires of this world. 

9 (173)- 

He who covers up his e%'il deeds by good deeds brightens 
up the whole of this world like the moon free from clouds. 

• • I 

10. * 

He who covers up his evil deeds by good deeds will by 
reflecting leave behind him the desires of this world. 

11. 

He who delights not in life, finds no sorrow in death ; 
he knows the reward cf earnestness, and is without pain 
even in tlie midst of sorrow.® 

' 1 V^irses 5 and 6 were spoken for they became young as before. This 
the edification of King Prasenajit. legend is well known. 

’ Verses 7 and S were spoken be- ■* VerSes 11-13 were spoken by 
cause King Prasenajit would not be- Bhagavat on hearing of the massacre 
lieve in young priests, but only in of the CAkyas, his kifcsmen. “ Re- 
grey-headed men. — P. Eh.ag.avat ward of earnestness” {Irtan-pa go- 
caused all the priests to appe.ar as if Jipliang) means, most likely, nirvaiia 
seventv years old. and afterwards in this and next verse. 
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12 

He who delights not in life finds no sorrow m death, 
he knows the reward of earnestness, and is a shining li^ht 
to the rest of his relatives 


*3 

The Bhixu who hy meditating on virtue has cast oft 
sin leaves his home for a homeless condition which is 
the true field of achvitj, and then having learnt what 
IS real joy he casts off every desire 

14 

One whose heart la alwajs pure, pure by oli^ays con- 
fessing his eins m every act observing the way of puntj, 
will reach perfection * 


I! (SS6) 

lis aveeds that do damage a field tis passions that 
damage roanhiod , he therefore who gives to them wlio 
are without nassions will receive a great reward* 


■6 (357) 

Tis weeds that do damage a field * tis hatred that does 
damage mankind, he therefore who gives to them who 
are without hatred will receive a great rewaid 


1 A Fral imn called Vardradja * A poor man »ho had given 
» Tidaiikft fi c) »a»l to 8uUntU some flour Jovfnl » ties 

^ramana Oautaoia, I bathe in the a re (as a reward) Bhiga at then 
Sundarika river Dbagorat asked spoke these verses (15 iS) Accord 
hi n Brahman wl at is the use of mg to another account rrosenaj t 
batl ng in the Sundanka nver* a ked Bha^avat to whom one ou^ht 
Why ^ramana Gautama one to make gifts — P 
pra ees a monument (*) {ftegi ns ■ Also, grass, is here used for 
btnja;;! pa yin-te) and one praises bad weeds Compare the Pill 
the r ver Sundarrka, which M holy t no. Mankind in Tibetan »l-v« 
He who bathes in the Sondar ka dyu Lt n ne men Compare u th 
I et is cleansed of all h s sis eu^ plural forms the Ch nese nrn 
Then Bl a^&vat answered. 4o ~P SR « nat ons ye luan, mag s 
fnl 263 vol hixi trates &e 
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1/ (358). 

’Tis \reeds that do damage a field, 'tis ignorance that 
does damage mankind; he therefore who gives to them 
who are without ignorance will receive a great reward. 

i8. 

’Tis weeds that do damage a field, ’tis selfishness that 
does damage mankind ; lie therefore who gives to thein 
who are wilJiout selfislincss will receive a great reward. 

19 (359)- 

’Tis weeds that do damage a field, ’tis lust that does 
damage mankind; he therefore who gives to them who 
are without lust will receive a great reward. 

20 . 

’Tis weeds that do damage a field, ’tis desire (trichna) 
that does damage mankind; he therefore who gives to 
them who arc without desires will receive a great reward. 
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Tliex who do not percene the <ource’frora whence 
comes ill their nii<er> ire held in bondage, thev who 
ha^e found it out Icive the waters (of sin) and crovs 
over to the other side, where they ire free from 

SlODa. 

• Ciiaptcr on .Vii.ffffanifs, /Xe SuiuniA, 



XVIL 


WATER 

1 (90- 

TirEY who, with aU. their energy given to reflection. And 
no pleasure in a home, like a swan * who leaves a pol- 
luted lake, they leave their homes and cross the stream. 

2 (175). 

The steadfast depart from the world,- having overcome 
the troops of M&ra ; they are like unto swans in the path 
of the sun, moving in the ether by means of their, mira- 
culous power (irddhi).’ 

3 (i55)- ■ 

They who do not live like’ Brahmatcharis, and who 
do not acquire wealth ip their youth, become like old 
herons on the banks of a polluted pool with few fish.^ 


* The text has 7 )gang^ " goose,” but 

this Tvord is here used as in the 
Pali goose, fiwan.” 

* Hyg-rtcn ngas-hyung-nas. This 
expression is copied on the Pali 
nryanti lohamJia. 

^ These two verges {i, 2) were 
FpoJccn on the following occs.^wn : — 
There was a Brahman called Xya- 
grodha, whoso riches equalled tho^e 
of Mah'ipadma, He owned sixteen 
tillage*, thirty riavc village*, nine 
hundred and ninety-nine pair of 
oxen, sixty koti of treasun-, l/e^idcs 
flighty gold car-ring*. Ilis 
called ^iahakn^uapa, bad not taken 


a wife, notwithstanding the entre-a- 
tics of his parent*. Pinally he 
Eaid, “If there be a maiden who 
eclipses this image made of gold of 
the Jambu river, her will I take.” 
Ifc took as his wife Kapilabhadrl 
of ^ligadha, and after a while left 
her and entered the priesthood, 
where he obtained the condition of 
an 'Arhat. — P. See Bulva, ix. fok 
37-54 where thec-c verses are not, 
however, occur; and in SchiefnerV 
Tibetan Tal^«, the Ftorr of Maha- 
ka^yapa and Bhadr.l. 

* “J'cwfibh,” r'n nuvg ; compare 
th^ P.ili U>.}naririt:cliC. 
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4 (‘ 56 ) . 

They who do not live lihe Brahmatch&ne, and who do 
not acquire wealth la their youth, remembentig ^hat 
they have formerly done, they lie thirsting for the past. 

5 ('2') 

TJiint not ' Evil is of little importance, it will not 
follow after me, ’ for as a large vase is filled by the 
filling of drops of water, so will the fool become full of 
evil, even if he gathers it Uttle by little. 

6 (12’) 

Think not "Virtue is of little importance, it will not 
follow after me , ' for as a large pot is filled by the filling 
ot drops of water, so will the earnest man become full of 
virtue, even tf he gathers it little by little • 

7 

Longing to leave the vast and turbid lake and to cross 
the waters of the ocean the wise man is carried across m 
the vessel that he has prepared 

S 

IVhen he has crossed over,* he shall inhabit the pro 
inised land of the Enlightened of the Blessed, of the 
Brahmana, therefore let the Bhixus, and they who listen 
(to my doctrine), washing themselves clean (of sm) make 
ready a vessel. 

9 ( 82 ) 

The wise and excellent man who listens to the law 
becomes like a deep, limpid, and pure lake.* 

1 ty Ilitopadesa, >i 10 fre« of all haman cond t on^ he la 

* After having gradaallj cast o5 enlightened (t r , a Buddha) — P 
all sm and acquired wisdom BeillS * According to the Commentary 
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lO. 

'\^nien there is "vrater everywhere, who is there whc 
would run about seeking the water of a well 1 "Wliat use 
is there for well water ? Destroy then desires from the 
very rootsd 

1 1 (8o). 

The scourer^ washes with water, the fletcher straightens 
(his arrows) with fire, the carpenter hews 'his logsj the 
wise man shapes himself, 

12 . 

Passionless as the firmament, firm as the lintel of the 
door,2 the wise man delights not in transmigration, which 
is like 3 . troubled lake. 

Chapter on Water, the ^Seventeenth. 


1 This verse' is not mentioned in one who washes and cleans clothes 
the Commentarj-, in soda (lul-tvj) water, &c. — P. 

- GUo-lla'j-mk'han is a man who Comp. Stan. Julien, Avadana', i. p. 
(u«es) tchu-tdiu (rhubarb?) mixed 23. 

with water, or, aocordiu" to others, ’ Comp. Sutta Isipata, 213, 22S. 
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THE FLOWEK. 

* (44> 

Who 03 there that can ovetcome the world of the gods 
of the lord of death (\aiD») and of men, who kno^\fe 
how to expose the mo^t delightful law, as one houIU 
floners^i 


2 (45) 

It 13 the di«ciple (seUia^) who can o\ ercoine the world 
of the god«*of the lord of death and of men who knou3 
how to expose the inost delightful law Os oue uould 
flowei-s. 


3 (283) 

Fear is horn o! the forest (of ignorance) so cnt dowr 
not (odlj ) tlie trees of the forest but all that appertain 
to the forest (xe tl e toots) and then the Cramana will 


find niri inx* 


) L ke onto s < errr irmth 
ruLcr wbo h> n; t^en Hovers 
(rom ft pinion hu mftnofactarel 
them into beaut fa] wreaths and 
Im then gieen them ftwaj ia be 
»*i bavin? fith ml s tr 

{7yii n. m) of proer} from out the 
rav ftnl f nn 1 II la int • 

liar col-etondis Uacb th m 

t. thers.— 1 vo] Ivv f I 
Cois2> M bauU.fit'inUua 


"Quraara vertuv beae enar 
ntea, per v (roronax us) fl rrs 
velut. o I ’it*” The irrnch 
tnuiiia. □ hemaod llile) anx*” 
V) me very object onaWe Q I 
d veloppera Is e rs de la 1/ >• 
cnniDe on J vil jpc ftdn Umvot 
one fi ur* 

* See on th- or ?in of th s vers* 
th ipj* J X 
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4 (284). 

If man destroys not everything tliat appertains to 
the forest down. to the smallest part, his mind will he 
held in bondage, as the calf that v\ants milk is to its 
mother’s side.^ 

5 (285)- 

Cut out the love of self as you would an autumn lotus ; 
cherish the road of peace on account of the nirvana which 
the Victorious One has explained.- 

6(51). 

Like a pretty flower, of pleasing colour hut without scent, 
are the agieeably spoken hut fiuitless words of one who 
’dots not act (accordingly).^ 

7 ( 49 )- 

As- the bee, which harms neither the colour nor the 
scent of the flower, hut having sucked it flies away, so 
let the Jiluni valk ihiotigh a village.’ 



So 


VDAKAVARGA 


10 (59) 

So the disciple of the perfect Luddha shines by his 
wisdom imong other meu, s\lio are blind and (like) a 
heap of filth 

11 (53) 

As out of a heap of flowers many garlands arc made 
so when a man baa been born be can do many virtuous 
deeds 

12 (377) 

As the vakula* plant lu summei sheds all its flowers, 
so let the Bhmi drop passions hatred, and ignorance 

13 (47) 

A man whoso mind is troubled, like one gathering 
flowers the lord of death carries bim off as the flood 
does a sleeping village 

14 (48) 

A man whose mind is troubled, like oq(i gathering 
flowers, falls into the power of the lord of death without 
having satisfied his desires 

15 

A man who^e mind is troubled like one gathering 
flowers falls into the power of the lord of death without 
him having acquired wealth (enough to satisfy him) 

16 

A man whose mind is troubled, like one gathering 
flowers, falls into the power of the lord of death without 
having arrived at the object of his puisuit. 

17 

He who has perceived that this body is (empty) as a 
vase, and who knows fliat all thmgs (dharma) are as an 

^ ' The M mwo-ps Eleng\ The Pjli text ba« the wiij plant or great 
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• * 

illusion, does thus destroy the chief of Mara’s flowers, and 
will no more be seen by the king of death. 

1 8 ( 46 ). 

He who has perceived that this world is like froth, 
and who knows that all things are as an illusion, does 
thus destroy the chief of Mara's flowers, and will no more 
be seen by the king of death. • 

19. 

He who has perceived that this body is like froth, and 
who knows that all things are as an illusion, does thus 
destroy the chief of Mara’s flowers, and will no more be 
seen by the king of death. 

. 20. 

(Repetition of verse 18.) 


' 21. 

The Ehixu who knows that existence is without reality, 
like an udumbara ^ flower, casts .off what is and is not of 
the other shore,'as a snake shuffles off his old dried-up 
sldu." . 

22. 

The Ehixu who cuts off every particle of passion, as 
one does the flower from the water-born (lotus) growing 
in a tank, casts off what is and is not of the other shore, 
as a snake shuffles off his old dried-up skin.^ 

23 - 

t 

The Ehixu ydio cuts off eveiy particle of hatred, as 
one docs the flower from the water-born (lotus) grooving 

^ rkur^lnnrratn. “ Like one that the great lakt; 7ira-r3ro»-{n Dfa- 
hxiks for floi'tra ou fig troc-i ’’ na'-a', v.-Iun p<'rceiving n> ar h.v a 
j'au-h)in. grove of fi.’-trcr<t (tsdiimhira tri.-.-), 

' - Pi'- L'raca .‘'iitt-a. 5 (.'^ut. Nip) he Fp-ike tin* vir-e — 1‘. 
liiiagavat vv.i'' fjuictly .".at'J near ’ .<f.- Uraga Putta 2 . 
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in a tank casts off what i3 and is not of the other «hore 
as a snake shuffles off his old dried up skin. 

24. 

The Bhixu who cuts off evciy particle of ignorance as 
one does the flower of the water borii (lotus) growing in 
a tank casts off what is and is not of the other shore ^ as 
a snake shuffles off his old dried up skin 

25 

The Bhixu who cuts off every particle of egotism as 
one does the flower of the water borh (lotus) growing m a 
tank easts off what is and is not of the otlier shore as a ' 
snal e shuffles off bis old dried up skin 

26 

The BhiTU who cuts of every particle of affection as 
one does the flower of the water born (lotus) growing m 
a tank casts off what is and is not of the other shore as a 
snake shuffles off his old dned up skin 

27 

The Bhixu who cuts off every particle o! desire, as one 
does the flower of the water born (lotus) growing m a 
tank casts off what i» and is not of the other shore as a 
snake shuffles off bis old dned up skin. 

Cliapter on The Flov.tr the Eighteenth 


I Ttat » to say tt* five skao 
dhas on the edge of Ibe 

world he etnvea earnestly to cast 
oil what IS opposed to the other 
world. — P The text is rather ob 
scure pha rol m n-pai jtha rnt^fO 
rpony $te Anooiding to hi. Ians 


bull • tianalatios he leaves th 3 
and the farther shore. The Tibetan 
text m ght however be rendered 
he casts oS what is opposed to the 
other shore S r Coomara Swamy 
translates thu phrase by gives up 



XIX. 


. THE nOESE. 

I (144). 

If a good horse is struck with a whip, he is frightened and 
exerts himself with all his strength; so likewise when 
one is full of faith, morality, and meditation (samadhi), 
ha\dng never aught to do with the phenomenal world 
(dharma), having his senses well composed, patient, and 
glad, thus goaded on he leaves the world comidetely 
hehind.* 

2. 

If a good horse is struck with a whip, he is frightened 
and exerts himself with all his strength ; so likewise wlien 
one is full of faith, morality, and meditation, lla^’ing never 
aught to do with the phenomenal world, having know- 
ledge and (observing) the fundamental (rules),- thus goaded 
on ® he casts away every particle of misery. 

3 (143)- 

« 

Tliey who are well subdued, like well-broken horses, 
whose senses are so well controlled as to keep dovrn 
anger, putting thus an end to sorrow, these Slunis will 
soon be rejoicing among the gods. 
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4 - 

The pure roan has no intercourse with the careless, the 
vigilant with the slothful, as the good horse who is wise 
leaves the wild horses and wanders (alone) ^ 

5 - 

He who minds modesty and knowledge as a good horse 
does the whip, and who is well composed by wisdom, 
cleanses himself of sin* 

6 (32O 

The tamed (horse) is made to go to the place of as- 
sembly,* the king ndes the tamed (horse)-, the best 
among tamed men is be who patiently endures abuse. 

7 ( 322 ) 

Better than the largest of elephants, than thorough- 
bred * Sindhu horses, than well-broken mules, 13 he who 
tames himself. 

8 (323) 

With one’3 own welhtamed self one can reach peace, 
hut with these other modes of conveyance it is not pos- 
sible to reach that state. 


9 - 

Better than the largest of elephants, than •thorough- 
bred Sindhu horses, than well-broken mules, is he who 
t wnes bimselL 

10 • 

With one’s own well-tamed self one can arrive at the 

* Comp Kba^TisSiM Sntts, 19 * Hie text u Sincfui thanj 

The eimile used in the Fib vereion, rht, which, if we translnte accord 
• fet one wander alone bite a rhino, mg to Uie lexicons, would Imply 
eero<,’ is frequently used in the “all knowing Sindu (sic) horses’’ 
Tibetan Vibhsnga Cf BbiTuni I think that wo may use the word 
Vinaya Vibhanga, S 90b, 91!^ it “ thoroughbred ” when we take into 
passtsi. consideration the Fib ujiniyi to 

’ O mp. Dham. I43. siiuttant. See Cliil Icrs, a t * A}1 

* lldun-nr C.'mpar6 Fib <ti» nami " and “Ajlniya” 
fem nayanli scmibui. 
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end of affliction, but ivitli these other modes of convey- 
ance it is not possible to reach that state. 

11. ' 

Eetber than the largest of elephants, than thorough- 
bred Sindhu horses, than svell-broken mules, is be who 
tames himself. 

12 . 

"With one’s own well-tamed self one can cast off 
humanity, ‘but ‘svith these other modes of conveyance it 
is not possible to reach that state. 

13 - 

Better than the largest of elephants, than thorough- 
bred Siudhu horses, than well-broken mules, is he whO' 
tames liimself. 

14. 

"VVith one's own well-tamed .«elf one will depart, having 
severed one’s bonds, but with these other modes of convey- 
ance it is not possible to reach that state. 

• 15- 

ITc wlio would be tamed like a good horse must lame 

liilll'Clf ' tllG Tv.'fvll fot-rinfl nrtrt Tft'ipTTnc flin 

of affliction. 
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He vrho, kno-wing that his enemy is angered, remains 
peaceful himself, does tiiat -which is beneficial both to 
himself and to the other 

15 

He who acts thus for the benefit of himself and others, 
they who know not the law, lightly think “He is a fool* 

*3 

The words of the superior man are patient through fear 
(of the consequences) , the patience that endures abuse 
and provocations, -which endures humiliating words, that 
patience is the best, the sage says 

14 

The fool who 13 angered and who tiunks to triumph 
by using tibusivo language, is always vanquished by him 
whoso words arc patient 

IS (224) 

Speak the truth, yield not to anger j give to him who 
bogs, eien though it he hut a little by living up to these 
three (rules of conduct) thou wilt go to the abode of the 
gods' 

16 

He who 13 overcome by anger sees not what is good for 
himself , 1! you would free yourself of tiansmigtalion, 
speak not angry words 

17 • 

He who, having been angered, gives way to anger again, 
IS sinful , but he uho, having been angered, gives way to 
It no more, has won a mighty victory 

•VtT»c* ij »6, uid 17 wtT* UltKvl JluV Ipccn o&de T.tt'Qkt'I 
M &n oU fnrit who wu VUud^jayuui, hb »ocki I h*" 
OTarici-M}! an>] rheatr aad who hoi who fpraka the worJi cf tho 

tiken Ml oI 1 wnrn-oQt elvk ujtlboil t«xL &«e lAks JiUko. 

U Sied tv *0 kt to look »• 
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1 8 (223). 

Overcome anger by not being angered • overcome evil 
by good ; overcome avarice by liberality ; overcome false- 
hoods by truth.^ 

19. 

He -who is controlled and vbo leads a righteous life, 
by vhat could he be angered ? The wise, who have 
perfect Vrisdom and who are emancipated, are without 
anger.* 

20. 

• 

The elect associate always with him who is without 
anger, without wichedness; the}' who are wicked and 
given to anger (live alone), weighed down as if by a 
mountain.* 

21 (222). 

lie who holds in rising anger, as he would guide a 
chariot on the road, him I call an accomplished driver; 
the vulgar crowd only hold the reins.* 


Cii'ijiicr ori Anger, the Twentieth. 
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XXI 

TDE TATHACATA. 


In tlii3 world I kuow all I liave conq^uered all, I uui 
free from all conditions (dliarma), I hare cast away 
everything , having put an end to all desires, perfectly 
eunncipated, manifestly wise, hy whom can I be taught * 

2 

I am the Tathlgata the highest teacher, I am al- 
mightj, omniscient, and have obtained perfect wisdom 
(bodhi) which I fathomed by mjself, inconiparable and 
unequalled, by whom can I be taught * * 

3 

I am the Arhat of the world,* in this world I am un 
equalled, (alone) among gods and men I ha\e conquered 
the hosts of Mara.® As there is none other like me nc 
one can be my master, all alone in the world I ha\e 
found perfect and umurpassable wiidom (samjaksam 
bodlii) . 

4 

I have found the cessation of the ^sravas, like unto 
me are (all) Djmas, who have found this out. I haie 

' According to the Commentary, lightenaient. See Appendii. Comp- 
these first two verses are not ae IXahivagga. L 7, S 
parateil. In fact, nearly aQ the * Or I hire confjnered the 
first part of this chapter is supposed enemy of the norld ('MSra.) 
to bo one vdJiio spxiLen by Gan * Comp, Lalita \ utara, chap 
tama shortly after a**ainj02 en- nsri 
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and the present perfect Bnddha do liberate (mankind) 
from many sorrows To reverence the law for all those 
who have been who are and who shall be, this is the 
great law of all Perfectly Enlightened ones He there 
fore who in this world cares about himself and who 
wishes to arrive at greatness let him remember the com 
mandment of the Suddhas and reverence the law 

10 

The man who has no faith in the doctrine of the 
Buddha is a fool , he will finally come to grief fls did the 
merchants with the Bakshaais (female demons) * 

11 

The man who has faith in the doctrine of the Buddha 
and who is wise will arrive at felicity in the other world 
like the merthenxs (earned off) by Might ti & Clwd. * 

12 

It 19 hy perfect understandiDg of happiness end of the 
value oi seclusion and hy living according to both of 
these that the unequalled and incomparable Tatbfigatas 
the perfectly enlightened dispel darkness pass over to 
the other side, and acquire glory (among men) 

13 

Their minds all powerful by having obtained what 
w&s to be obtained perfectly free having put an end to 
the ^sravas completely emancipated meroifnlly longing 
to deliver (mankind) without wicledness® or flsrava* 
they show the beings of the universe what is beneficial 
to them 

1 From the S aghalasClrs — p »Btruncats heareQ who del vered 
See H uen Theang S yu k i pp. the merchecta from the island of 
13314a ThsSCtrai not m the tbeKSkabasa. See H uen Th an„ 
T betan canon lot at f. 133. 

® Spr n-gyi aftuyi cAan name of * Iha 4ti such as anger ic — P 
the div ne horse from the Tray * SelSshnes gnnrance Sc.— P 
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I4-IS- 

They ■who are on the summit of a mountain can see 
all men; in like manner they ■who are intelligent and 
free from sorro'w are enabled to', ascend above the para- 
dise of the gods ; and ■when they there have seen the silb- 
jection of man to birth and death and the sorrows by which 
he is afflicted, they open the doors of the immortah Let 
those who will listen free themselves of all distmstfulness.^ 

Chapter of the Tathagata, the Twenty-First, 


1 The?e verses were spoken for them entirely ; free yourselves of 
the edification of Mahabrahma. — them ; remove aU doubt in the 
P. The last line is explained thus : (efficiency) of the way that leads 
“They who do not believe in the to the cessation of death. — -P. Cf. 
pro\ ince {yul) of truth, remove iv. 4. 
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XXII. 

THE IT TAPfr 


To listen attentively, to live righteously to give up i 
borne for a state o! happiness' to consent to gi> e up all 
these are ahbe praiseworthy m a ^ramana. 

2 

The fool who hnows not behaves as il he was iia 
mortal , the wise man oppbes himself day and night 
to the holy law 

3-4. 

If a person eaters into a house wrapped m darkne s 
though he has eyes he cannot see objects that are (m it) 
so likewise though a man is well bom and has mtelhgence 
if he hears not the law of nee and of virtue he cannot 
have wisdom. 

5 

Like a man who having eyes and who hearing also a 
lamp 'ees all objects is he who has heard the law of 
vice and of virtue, he will become perfectly wise* 

6 

They who hearken acquire knowledge of the law, they 
who hearken turn away from sm , they who hearken give 
up all evil doers,® they who hearken find nmana. 

1 To enter tbe pne^thood. — P * HfTt-med iponj wh ch the Coin 

* Comp. SnU* 43 »eet.oo», menWr; explains by “ jd 3 y«i-<A3(v 
eeet xr Mlgt i iitai j<io. 
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7 - 

If one has heard much but observes not the moral 
laws (cila), he, because he disdains the moral laws, is 
not the best kind of hearer. 

8 . 

If one has heard little but does carefully observe the 
moral laws, he, because he honours the moral laws, is the 
best kind of hearer.^ 

9 - 

He who listens but little and he who observes not the 
moral laws, both -of these, by reason of their disrespect- 
fulness, lead not the best of lives. 


10. 

He who has heard and he who carefully observes the 
moral laws, both of these, by reason of their reverence, 
lead the best of lives. 

% 

11. 

They who have heard much and who understand the 
law, who are wise and well composed, no one. can scorn 
them, for they are like a jewel of gold of Djambud- 
vipa. 

12 . ) 

He who describes me in'his speech, having judged me 
(only) by outward appearance (lit. form), that man is held 
by lust and does not know me.^ 

13 - 

If one has a thorough knowledge of the inner ® (cjuali- 


1 Comp, verges 7, 8 ith iv. 22, 23. 

” Pra‘-enajit, being very much 
pleaded with the language of one of 
the dbciples, had come to make 
him a pre'-cnt to v.here he was ^v^th 
Ananda, but, on dra-ning nigh, he 
saw that he had a \cry repulsive 


appearance, bo he put down his gifts 
in anger and forthwith went away.' 
Then the Buddha spoke these fi\e 
verses (12-16). 

^ Nanjf “ that i=, the perfections 
(guna) that are inside, the way to 
nir\ana.** — V. 



UDA\A\ ARGA 


9& 

ties of the Buddha) but has not ceen the outer* (perfec- 
tions of his person) let bun haviiig perceited the inner 
fruits be candid in his language 

14. 

If one has «een the otitCT (perfections of the Buddha)* 
but has not a knowledge of the inner (qualities of hia 
doctrine) let him having perceived the apparent fruit* 
be candid m bn. language 

15 

If one, bas no knowledge of tbe inner (qnalities) and 
has not perceived the outer (perfections of my person) 
a fool in utter darkness let him be candid m his 
langua^’e.* 

16 

li one has a kno'wledge tf the innet (qaali* 

ties) and has seen th" outer (perfections) a 
knows the way to salvation let him be candid in hia 
language 

*7 

Though tbe ear hears much and the eye sees many 
things all they who do hear and 'ee the doctrine do not 
behevfc 

18 

Though a man has inwardly digested the well T>oken 
words he has heard and has acquir^ the es-ence of medi 
tation if he acts corruptly his hearing and understanding 
will avail him nothing 

* Wy*-rot that u, fona (rojaV— F tlay n the n^t »sy (the way 

* The thirtT two iigBS o( tbe tntli *1 Theie Terse* 

fmt man, the e^ty beast e* of ceroal iliEealUea that 1 am rot 
bjt person. — P eore of harm elaeiJated. Thu 

’ They base Been the perfeet on of last tne which recora 1“ tacit of 
hu bodT — P these Ters-a ( I z 16 u*‘rfe»** 7 ™' 

* Z>re»5-<f« rv*iy if they b» be yiatraey-i/a mny ” 

1 rers in fa.v. doetnoea. 1 t 
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19. 

They -who delight in the lavr taught hy the elect, -who 
follow it in hody and speech, who delight in the society 
of the patient, who control their senses, they will obtain 
the reward of hearing and of understanding. • 

Chajater on “ The Hearer !’ the Twenty-second. 
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XXIII. 

SELF (ATMA) 


LE/^RK T7bat has been well explained, associate only with 
^tamanaa,^ m aeclusion and with only a single mat, 
and tby mind will be at rest. 


He who has but a single mat, one resting* place ^the 
earth »), who is without iadoIeDce,*who dwells alone in 
a forest, he will learn to control himself. 

3 ( 103 ) 

He who conquers a thousand tunes a thousand men m 
battle, a greater conqueror than be is he who conquers 
himself * 

4 (104)* 

He who by contintial control has conquered himself 
has by this one conquest gamed so great a victory that 
that over the rest of mankind could not add to it, 

5 (loS) 

The Bhixu who has conquered through knowledge, 

• Itw, “toreTerene*,* but * On h«»nB£of thegreit Tietor!** 

V expUios it faere bj “to »»»oci»tB I*nMiuijit, «bo bml been cur . 
oaJj with Tirtuouc percooj imnied tbe Victorlooc, Dbegurst 

t.vaiU*.\ ” _ ^Ve ^t»»e» 3, 4, S-— V 
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IMara and BrahniS. cannot defeat him, nor can a Deva 
or a Gandharva,! 

6(158). • 

If one in the first place has done that which is right, 
he can afterwards discipline others to be like himself; 
if one in the first place has done that which is right, 
afterwards the wise" man and those he shall have dis- 
ciplined - will he free from sufiering,® 


7. 

If a man make others as he has made himself, then, 
being subdued and at rest, he can educate others to be 
happy. 

8 (159). 

If a man would make others as he has made himself, 
ah 1 let yourself be well subdued, for it is difiQctilt to sub- 
due one’s self. 

9 (166). • 

One must give up what is beneficial to the multitude * 
for what is for one’s own good; wlien one has 'found that 
wliich is so greatly beneficial to himself, let him make 
his own welfare his chief concern.'* 


Self is the lord of self ; ® what other lord could there 


^ M^ra, i.e., the lord of the region 
of desires ; Brahmtl, i e., the lord 
of all the regions of the universe ; 
Deva, t.e., they who are still in the 
regions of desire, which th§ Bhixu 
has left behind ; Gandharva, i.e., 
the joyous, w’ho play music, &c. — P. 

^ Jldvl-Uo mhhai^pa. X am not 
quite sure that Uo is correct, but 
this is evidently the sense of the 
pTirase. P. says, “ By causing others 
to enter the right way he and others 
will not suffer.” 

* There was an ^Id man in Cra- 
vasti who was in the habit of jest- 
ihg, joking, and talking nonHense 
•w’ith the Brahmans and householders 


who passed by, and who did insolently 
scoff to Brahmans and householders 
about the teaching of the Dharina. 
Bhagavat (on hearing him) spoke 
these three (6, 7, 8) verses.— P, 

* A Bhixu at ^ravasti, who had 
heard but very little of the law, was 
80 greatly delighted, that he would 
enter the town every now and then 
(nung^du nung-du) to teach the 
Brahmans and householders. Bha- 
gavat spoke this verse to prevent 
him doing this. — P. 

® Bhagavat spoke these ten verses 
(10-14) for the following reason : 
He had entered a vih/ira where he 
saw a Bhixu very ill, who had been 
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be ^ The Vise'mau who baa become master of bimseli 
finds great profit. 

II. 

Self IS the lord of self, what other lord could there 
be ^ The wise man Vibo has become master of lumself 
finds the law^ 

12 

Self IS the lord of self, what other lord could theie 
hel llie wise man who has become master o*f himself 
finds what is glorious 

13 

Self IS the lord of self, wlnt other lord could there 
be t The wise man who has become master of himself 
finds happiness 

14- f 

Self is the lord of self, what other lord could there 
be "i The wise man who has become master of himself 
‘finds how to reach felicity 


J5 

Self 13 the lord of self, what other lord could there 
be ^ The wi«e man who has become master of himsJf 
will find joy for a long time in hearen 


i6 

Self is the lord of self , what other lord could there 
be 1 The wise man who has become master of himself 
is a beacon to his relatnes 


left for a wtiola w«eV Jjuig m hjlfK vho 19 >11* Do not misters 
the midst of hi9 excrements unit and <)i c plee uait on each oth^r 
tended He leas ft natarall; vio «hen lU* Besides is he cot ^our 
1 ntman and he had loudly cursed, apldhyaya' * He u not oir 
Biymg that the pnests (l»a ^y>a mater, they ansnered. See \oh 
ftunjs }<a •p /od pa rna is) shraed Iss" W 61 

hm no respect Therefore the * Thelin thxtfrecs himof oorldly 
•Eh XUS hvl left him Dmiing ezisteace vihich p rents him re 
n gh (Ehi^rat) end, Bhii s why tnnung— B Or, ‘ be finds tie 
ih' }po not attpuj pa pear opJJ err fiiw. 
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. 17 - 

Self is the lord of self ; what other lord coidd there 
he ? He who has become master of himself will find no 
•pain in the midst of sorrow.^ 

iS. 

Self is the lord of self; what other lord could there 
be ? He who has become master of' himself cuts off all 
bonds. 

19 - 

Self is the lord of self ; what other lord could there 
be ? He who has become master of 'himself casts off all 
evil births, ■ 

20 (i 6 o). 

Self is the lord of self ; what other lord could there be ? 
He who has become master of himself finds a patron - in 
himself. • • • - 

21 . 

Self is the lord of self ; what other lord could there' 
be ? He who becomes master of himself draws nigh unto 
nirvana itself (or unto the real destruction of sorrow).^ 

Cha])tcr on “ Tlic SdfJ' the Tivznty -third. 

^ He will feel no pain althongh he ^ This verse was addressed to two 
lives in the regions of desire, &c. — P. Bhixus by the name of Bakshana (?). 
This and preceding verse seem to Nirvana is* said to be the destruction 
be another version of xvi. 1 1, 12. of the skandhas, escape from the orb 

- jl/yon is here explained by *‘wbat of transmigration. — 
is useful to himself.” — P. 




XXIV 


MtMBEItS (os COMtAnSONS). 

1 (ICO) 

It 13 better to speab one word of sense which brings one 
nigh unto peace, than to recite a hundred githds which 
aie without sense 

2 ( 10 ^) 

It IS better to speah one word of the law which brings 
one nigh unto peace than to recitv o hundred gUhas 
which are not of the law 


3 ( 110 ) 

He who hies a liundred jears \iolating all hi3 vows a 
life of one single da^ is better if cue obsertes all his 
ions 

4(112) 

III. who li\cs a hundred jvars la laziness and slothful* 
ness ajife of one itngle daj is better if one exerts one 
self 10 zealous ojjlication 

lie who lues a hundred seirs Itts mind without aim 
cr olject, a life o! one single day is better if one is wise 
cud well composed. 

6 (113) 

He who hies a hunirel scars without perccutng birth 
"n 1 duvlutioii a life of one single da} u belter if oui. 
K*t«.*.i\ps 1 jrth and dissolution. 
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7 - 

He vho lives a hundred years without perceiving the 
ending of perception (vedanaV a life of one. single day 
is better if one perceives the ending of perception. ' 

8 . 

He who lives a hundred years without perceiving the 
end of sin (asrava), a life “bf one single day is better if one 
perceives the end of sin. 

9 (114)- 

He who lives a hundred years without perceiving the 
unchanging place a life of one single day is better if o&e 
perceives the unchanging place (nirvana). 


10. 

He who lives a hundred years without knowing the 
ideal knowledge that is hard (to arrive at),® a life of one 
single day is better if one knows the ideal knowledge that 
is hard (to arrive at). 

11. 

He who lives a hundred years without perceiving what 
is most exalted,^ a life of one single day is better if one 
perceives what is most exalted. 


12. 

He who lives a hundred years without perceiving the 
perfection of the holy (law), a life of one single day- is 


1 Who does not learn h6w to late it by rank, degree, &c., and 
free himself from the passions pro- possibly by extension, “ place,” like 
Deeding from the two regions of pada. Any other translation of this 
form. — word would hardly convey the idea 
“ Go-?tp 7 ianff mi-gyo; compare the of the original P. exjilains it by 
Pali, amalam padam. Mi-gyo, “ un- “ the real immortal, nirvAna.” 
changing,” seems here to be used ® Having left the senses behind 
in the same way as amalam for to comprehend by the yoga. — P. 
“nirvAna,” i.e., it is unchangeable The root of virtue. — P. But 
because there is neither birth nor this explanation is inadmissible, 
death. See Childers, s.v. “Amata.” See note 5, p. 104. 

A« fn nn^h'iJmnn. 1#»Ytnr>TtR fcrans-* 
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better if one perceives the perfection of the holy (H^i ■ 
nir\ana) * 

He who lives a hundred years without perceiving the 
perfect cessation of death, a We of one single day is 
better if one perceives the perfect cessation of death. 

14 . • 

.He who lives a hundred years without perceiving 
the most perfect amrita,* a life of one single day is better 
if one perceives the most perfect amnti. 


J5- 

He who lives a hundred years without perceiving perfect 
passionlcssnesa,* a life of one single day is better if ouo 
perceives perfect passioclcssness. 


i«5 

He who lives a hundred years without perceiving the 
perfect absence of passion,* a lifo of one single day is 
better if one perceives tbo perfect absence of passion 
(raga) ® , 

17 (107). 

If a man live for a hundred years in a forest, wholly 

i,Thia v«ne Is repeated in the destruction o{ fear, bee&use there Is 
text, of the EUah bsyiir and in that no death " 

of the Bstan hgyur The Cominen * I‘<lvl meti go hphnflg, the de 
tary however, reads ma hyasmaetse struetkn of i^orance, selSshncss, 
12, and dam pa in the fdlonuig 4 c — T 

J\fa bj/as, “the unmade,” free from * Separation from am and from 
cauie and effect, a ijunhScation the passions of tlie regions of desire 
o! nirvtnv According to thw ar — P 

rangement there la an extra verse, • “Destruction of perceptions &e 
and the >2 of the text of the DLah (see verse 7, tt sej ], are all spoken 
hgsMT hecoBies jlb abesAmrx&iia.’ — P That is to sty, 

• Comp amata as used in Piili that from verse 7 to 17 all the per 
for ‘nectar, and an epithet of fections (jo Ap^allJ) mentioned are 
nirvit a This appears to he the uvbcnUve iif the happiness of nir 
mean ng of this \ erse. P say^ " The vlra. 
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relying on the fire^ (Agni), 'and if he hut for one single 
moment pays homage to a man -who meditates on the 
self, this homage is greater than sacrifices for a hundred 
years. 

18. 

He TTho month after month eats .liis food vrith a tip 
(of a blade) of kuQa grass, is not -worth the sixteenth part 
of him who has faith in the Buddha. 

19 (70). 

He who month after month eats his food with a tip- 
(of a blade) of 'kuca grass, is not worth the sixteenth part 
of him who has faith in the holy law. 

20. 

He who mpnth after month eats his food with a tip 
(of a blade) of kuga grass, is not worth the sixteenth part 
of him who has faith in the chutch (Sangha). 


21. 

He who month after month eats his food -with a tip 
(of a blade) of kuga grass, is not worth the sixteenth part 
of him who is inerciful to sentient creatures." 


•22. 

He who month after month eats his food -with a tip 
(of a blade) of kuga grass, is riot worth the sixteenth part 
of hini who is inerciful to animated creatures.® 

23. - 

He who month after month eats his food -ndth a tip 

1 -The Commentaiy mentions - Senu-dian-maTm, “ having a 
three Wnds of fires, which it calls mind.” 

garJiarati, aliavani, and daltliana, ® Srog-tcliags-mams. The Jlaitr;- 
to which the fire-worshippers sue- bhavana SQtra (JIdo xix. f. 575, 
cessively eaj Ihu, hhu bho, and tva. 576a), al=o in the Pali Pitalm, has 
f?ee Commentary, vol: JxiiL foL some quite pretty verses on the 
673. reward of mercy. 
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(of a blade) of ku(;a grass, is not "worth the sixteenth part 
of him who is mercifnl to beings (hhnta),' 

24. 

He who month after month eats his food with the tip 
(of a blade) of kuqa grass, is not worth the sixteenth part 
of him who seeks to show kindness. 

2S 

He who month after month eats his food with the tip 
(of a blade) of ku^a grass, is not worth the sixteenth part 
of him who explains well the holjlaw 

26. 

He who for a hundred years makes a thousand sac* 
niices * each month, is not worth the sixteenth part of 
him who has faith in the Buddha. 

27 - 

He who for a hundred years makes a thousand sac- 
rifices each month, is not worth the sixteeath part of 
him who has faith in the holy law. 

28 

He who for a hundred years makes a thousand sac- 
rifices each month, is not worth the sixteenth part of 
him who has faith in the church ^ngha). 

29. 

He who for a hundred years makes a thousand sacrifices 
each month, is not worth the sixteenth part of him who is 
merciful to sentient creatores. 

30 

He who for a hundred years makes a thousand sacrifices 

> IliyMnO po-maim. It tort, tbia means “ffbo offen > tiiou 

hale breath. — P Band karstapanas.^ — P- 

* Aecordmg to some oommentn 
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each month, is not 'svoilh the sixteenth part of him who is 
merciful to animated creatures. 

31 * 

He who for a hundred years makes a thousand sacrifices 
each month, is not worth the sixteenth part of him who is 
merciful to beings (bhuta). 

32. 

He who for a hundred years makes a thousand sacrifices 
■ each month, is not worth the sixteenth part of him who 
seeks to show kindness.* 

33 - 

He who for a hundred years makes a thousand sacrifices 
each month, is not worth the sixteenth part of him who 
.explains well the holy law. 

34 (108). 

Ho matter what sacrifice a man may offer in this world 
to acquire merit, it is not worth the quarter of doing 
homage to one who has a quieted and upright mind. 


Clia/plcT on " Numbers” the Twenty-fourth. 
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E3oofe 


XXV. 

miEXDsinp. 


I. 

The ■wise man should not know him who is without faith, 
who is avaricious, who stirs up strife, and who slanders ; 
he should not associate with the wicked,^ 


2 . 

The "wise man should have as his friends those who 
have faith, who speak pleasingly, who are attentive, •vir- 
tuous, and ■wise; he should associate ■with the best of 
men. 

3 (78>. 

» 

Do not keep sinful persons -as associates, stay not with 
the wicked; keep virtuous friends, stay with righteous 
men. If one associates with such as these, he becomes 
not sinful, but righteous.^ 


4- 

Associate with them who have listened much, retained 
much, who reflect, who have faith and wisdom; if one 


^ At (Jravasti, on the one Hide 
of Bha;?avat vrere Devadatta, Ka^ 
morakatishya, and on the other 
Cariputra and all those who had 
ca^ off passions. Seeing the con- 
tempt which the Brahmans and 
householders showed Devadatta, and 


the homages thgr offered the vener- 
able Cariputra, (Ehagavat) spoke 
these three verses (i, 2 , 3 ). — 

* Comp. Kaljana - mitra se\ana 
Sutra, 3Ido xxv. ; Peer, Textes tlri^ 
du Kandjour, liv. iv. pp. 10 , ii. 
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but hearken here to the pleasing words (of these men), 
he wiU attamthat which surpasses everything' 

5 - 

He whp associates with what is low is contaminated by 
(their) sinfulness , be who associates with what is entirely 
fallen is held down to earth,* associating with what is 
best brings one to nghteousness Keep then to those 
who will raise you to excellence 


If one associates with those best of men who are vir- 
tuous, dispassionate, who have the best of knowledge, 
though one he good,* one will arrive at still greater 
excellence. 

7. 

It IS with him who associates with the sinful as with 
the sweet ku5a grass in which a man wrapped up some 
decayed hsh , the ku^a also became decayed. 

• 8 

It IS With him who associates with the virtuous as with 
the pald(5a leaacs* in which a mad wrapped up some 
incense (tagara) , the leaves also became scented * 

' po na» kyanj Ihyad par ‘ he will hecome more perfect than 
tliob por hpjuT The Cosunentary the perfect (with whom he I3 asso 
explains this bj " he will obtain the ciatinf;) ' 

highest understanding' (vtnijimkis * Pa la tka\ lo ma, the Ettca 
rtojtpa) frondota See Childers, 8V “Pa 

•“ Thnd lar 8aS pa btlcn pa$ to tta llso * 
gnat i.c, associating with sinneis, • Compare Dsangblun p no 
he will not be able to escape trans • 'Whentsampaka flowers are pressed 
migration I lia>e translated anna together with rape seed docs not 
as if It were ta na The change of the ml retun the sweet odour of 
the a into 0 is possible, aecendmg the flowers’ ’ Comp Stan Julien, 
to M Jaschke. See a T ’ So*” u Avadinas. n pp 32-34 , (cxtiact 
P -578 from the PayupijuKing )Beil, 

* GUo ho has \>,nTig fc^rs gltor Itomantte 1/egi.nd, p 37^» 
wbjiJi m.sij aJ.sahp.WidRsed., 
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9 - 

If those "who are not -wicked associate -with the wicked, 
there arises an inclination to do evil, which will grow into 
open acts of wickedness ; by associating with those with 
whom one ought not to associate, one becomes sinful 
through their sinfulness.’^ 

lO. 

As when an arrow has been dipped in poison, even 
where the poison has not come in contact with it, it is 
poisonous, so are those who are clothed in sin, that source 
of terror : keep not wicked friends. 


ir. 

As are one’s associates, as is what one holds fast to, so 
will one become in a short wliile; examine well, then, 
whom you associate with, as you would a basket of fruit. 

12 . 

Not associating with the unrighteous, the wise man 
associates with the righteous ; by following this road the 
Bhixu ” will find the end of misery. 

13 (64)- 

If a fool for the whole of his life be associated with a 
wise man, he w’ill no more perceive the law than does 
a spoon the taste of soup. 

14 (65). 

If an intelligent man be associated for .an instant with 
a wise man, he will perceive the Law as does the tongue 
the taste of soup. 
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15 

If a fool for the whole of his life be associated with a 
wise man, as he has no eyes he will not perceive the law. 

16 

If an intelligent man be only for an instant associated 
with a wise man, he, having eyes, will perceive the law 

17 

If a fool for the whole of his life be associated with a 
wise man, he will not understand the law taught by the 
perfect Buddha 

18 

If an intelligent man be only associated for an instant 
with a wise man, he will understand the law taught by 
tbe perfect Buddha. 

*9 

A single significant word suffices for him who is wise, 
all the teaching of the Buddha would not suffice for the 
fool 

20 

He who IS intelligent will with one word know a 
hundred , the fool with a thousand words will not know 
a single one 

21 

The wise man cares not for foo!% he makes not his 
friends of fools , for he who is fond of the society of fools 
» is led down to hell * 

22 (63) 

If a fool bays, ‘‘I am a fool," he is wise in that 
knowledge, but the fool who thiulm himself a wise man, 
he IS called “ a fool " (indeed) 

* The tvo aoD9 o( a neb tneTchaot Adjatasatra for baring commiltril 
bad made evil doers their fnendi adolterj' — P 
wil. W. Vij Xang 
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23 - 

When the fool doth praise and when the wise njan doth 
scorn; the scorn of the wise man is just, but improper is 
the praise of the fooL^ 

24 (207). 

He who associates with a fool is in misery, as if he 
were with an enemy;- one ought not to associate with 
fools, neither ought one to listen to or see them; asso- 
ciating with the steadfast is happiness, like meeting 
again one’s kinsfolk. 

25 (20S). 

Therefore, as the moon keeps to the path of the con- 
stellations, so likewise keep (only) with them who are 
steadfast, erudite, who know what is best, virtuous, with 
the manners of the elect (Ariyas), pre-eminentj kmd»‘ 
and intelligent. 

Chapter on Friendship, the Twenty-fifth. 


Spoken on acconnt of DevSdatta’g lefonnation. 

* “'Who Is ready to strike Jum ynth a sword.” — P. 


( Ii6 ) 


XXVI 

NirVANA- 


The Bhixu who concentrates within himself all the facul- 
ties of lu3 mind as the tortoise draws its body into its 
shell ^ attached to nothmg, injuring no one, does naught to 
impede (the attaining of) nirvSna * 

2 (184) 

Patience is the greatest penance , patience, the Buddha 
Bays, 16 the gieatest nirvina he who vs a priest and 
■who injures others, who harms others, is not a 
(lit one who practises virtue)* 

3 (133) 

Use no harsh words, for as one has been spoken to so 
will he answer , quarrelsome words bring sorrow, they 
receive their punishment 


4- 

He who sends forth (evil-sounding words) like a bronze 
vase that has been struck, will suffer for a long time, 
wandering about from birth to old age 

* To prTOttcV itsell Item U»e lox limba he ebstracts his senses lioni 

(or otter*) wba sranted to doToor sensible objects in bim wisdom is 
him — P establisbed 

* Comp Beai lac ext p. 73 ud * Comp Pratimoxa Sfltra I , 

Stan Julien AvadAnas, l p 141 << Itlel Asiat , tiil pp 590 and 593 > 
leq also Ehagarfcdgiti, u 58 Catena p 158 where 16 

Yada$anharate tchayam kxtrmo ke.. Is taken from the Chinese I*raU 

M ns ihe boi^oise draws m £a its moxa. 
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12 (369) 

The pilot of this boat makes it light , so if you cast 
away hatred and passions, you 'wiU reach mrv&na.' 

13 

If what has formerly been bora is not born, there will 
he produced that which is not born (the elementary) , 
that which la not bora (the dementary) not producing 
(compound things), there is an end to production itself ® 

*4 

He who perceives what is difficult to see (suffering), 
and who heeds not uncertain happiness,* who under- 
stands the truth and has knowledge, who sees the 
nothingness of desires (tnchnfi) and (worldly) joy, he 
who IS like unto this has put an end to suffering 

15 

Having cast off desires (tnchn&), having cast away 
passions, (I am) like unto a dned-up lake that flows no 
more, be who is like unto this puts an end to suffering* 

' Blisg«Tit VM going Id tbe xxa p 311 etitq , otll, 
summer time to Varwilsi and ar translation 

riTing on tbe sbore of the Ganges ' J^tAa med Sder mi mthany The 
a boatman innted turn into bia commentator explama mCAn mtd bj 
boat So he and his dismplea en idir ml&zi tjra nt ngajiai tngS° 
teced Into it but it filling with Not being given to triehnS, nKich 
water, tbe boatman said to tbe canaes lutferiDg (the second truth) 

other men m the boat, *'&{! it he conaeguentlj Icnorrs the cessation 

cnrt {phgost Aig) so that the boat ol suflenng or the thi^ truth I 
may not sinlc. — F Comp. Beal, baTeendeaTouredtofolloiv thaCom 
Komantic Legend p, 289 mentaryintranalatingthiseerse the 

• Bhagaeat was at UronlTa a first part of which la unintelligible 
short time after haring attained without its aseistasce, and m which 
perfect enlightenment, when be I suspect errors, 
thought ‘Through the prodne * BhagaratwasatUniTilTaaihort 
tiOD of what thing bare 1 been time after hanng attained perfect 
brought inta thu existence and bj eidightenment, and was tecelrms 
the suppression of what will I be the homages of a great concourse of 
reheved of itT The elementary is deeas &me of them asserted that 
perfectly free therefore U there la he wu a perfect Buddha, others said 
no birth and no not birth, btrth be was not, some were uncertain, 
will not be’ Then he sai4 &c EhapiTat,kiiowmgtbeir minds, rose 
— B Comp. Lalila Vlstara, ebapi op la tbe air to the height of seren 
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16, 

He •whose sensations (vedana) have become cool^ whose 
perceptions (sandjS,) are suppressed, whose being (sans- 
k§,ra) is at rest, whose consciousness (vinnana) has disap- 
peared ; he who is like unto this puts an end to suffering.^ 


17 - 

He who has perceived what ought to be seen, -iTho has 
heard what ought to be listened to, who has understood 
what ought to be rmderstood, who knows perfectly what 
ought to be kno'wn perfectly ; he who is like this puts an 
end to suffering : he who only longs for the thing which 
ought to be longed for (ie., to be at rest), he who is Idee unto 
this puts an end to suffering. 

18. 

He who de%ht3 not in what is tan^ble, who is at 
peace, who casts off every passion; he who is like unto 
this puts an end to suffering. 


19. 

From -the source (ignorance)" springs the commission 


tala (tree?), and pronounced this 
solemn utterance (udana udane"!). — 
r. Comp. Lalita "Viatara, p. 336 
(trans.) 

' This is said to teach the four 
truths. The four attributes alluded 
to are four of the skandhas. ^"Bha- 
gavat was in the Aduma (AtumS) 
country, as sv.as also a Eischi from 
Aduma called Keneya (ICcuiya). 
Bhagavat, while resting at noon on 
the banV: of a gently Honing brook, 
thought, ‘ ^V^lo is there in the world 
to whom I can impart the fourfold 
protecting l.aw J ’ and then he per- 
ceived that the Ei“chi Kcniya could 
bo converted with b>it little trouble,” 
Ac. Comp.irah.'’ivngca,Ti.3£i, where 
Keniya is called a jahla, “an ascetic 
svearing long, ra.attrd hair.” On 
“Atumil," tec Slahivagga, vi. 37. 


According to the Commentary, ver. 
16 ought to be placed after 17. 

“ lUcn-pa, which the Commentarv 
explains by saying, “that ignor- 
ance, which is the root of existence.” 
This verse ecems to be an unusual 
form of the theory of the twelve 
Nid.lnas. Its origin is this : — A 
Brahman by the name of XJtaka- 
targa, who knew all tluj theories 
(sldhanta) of the three Vedas, of the 
Pradjniparamita, of Agni (’), came 
nigh unto Bhagavat, and asted him, 
“ yramana Gaut-am.a, foino philo- 
sophers (mu-rlfffej contend that tliLs 
world being cverla'ting ffAsr-n/y), 
there is no getting free of it ; others 
say that on dying one goes not to 
another world, and that, According 
to the Vedas, there is no tran«mi. 
gration. ^Vhat say you to thi”, 
Gautama, I pray you V — J>. 
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(of sins) , from the commission springs the bin<3ing (fo 
their consequences)^ from the binding springs that which 
IS not to he removed (transmigration) , from that which 
is not to he removed springs going and coming , from going 
and coming springs suffenng another death , frcina having 
to suffer another death sprmgs another birth, and old age, 
disease death, sorrow, misery, affliction, unhappiness, dis- 
agreeahihties i are created , and in this manner does one 
bring on oneself a great amount of sufferings 

20 

There being no source (ignorance), there is no com- 
mission, there being no commission (of sins), there is no 
binding to (their consequences) , there being po binding 
there is not that which is not to be removed , there not 
being that which is not to be removed, there 19 no going 
and coming , there being no gomg and coming, there is no 
suffering another death, there being no suffering another 
death, there is not another birtb, and old age, disease 
death, sorrow, misery, affliction, unhappiness, disagree- 
abilities ate stopped , and in this way one puts nn end to 
a great amount of suffering 


21 . 

Bhixus, the uncreated, the invisible, the unmade, the 
elementary, the unpioduced, exist (as well as) tbo created, 
the visible, the made, the conceivable, the compound, the 
produced , and there is an uumterruptcd connection be- 
tween the two * 


* Such ftS cold, he»t insects flies raeomeoncertainty TJhagiTat who 

(j/aeJranj) wind.— P had heard them, theO *pohe these 

* From this paragraph to Na 29 words P The five first terms, we 

the test is in prose are also told are the portions 

* A peat many Ehiios were ga (tcio) felicities (mlJw") of ^*“2 
thered together in a resting bon^ deliveied of all attach®®**!*- 

and were eystematisuigliiTviij* and Commeiilary.vol lun fcl-91 They 
the law of connection between eansi. represent the state of on® 
and effect, as also on what was to bo reached the nirvSna of the destnic 
looked for in pirvina, but they were tion id the elements of existence. 
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22 . 

Blimis, if tlie uncreated, the invisible, the unmade, the 
elementary, the unproduced was nonentity,^ I could not 
say that the result of their connection from cause to effect 
with the created, the visible, the made, the compound, the 
conceivable was final emancipation,^ 


23. 

Bhixus, it is because of the real existence of the un- 
created, the invisible, the elementary, the unproduced that 
I say that the result of their connection from cause to 
effect® with the created, the visible, the made, the com- 
pound, the conceivable is final emancipation. 


24. 

The impermanency of the created, the visible, the made, 
the produced, the compound, the great torment of subjec- 
tion to old age, death, and ignorance, what proceeds from 
the cause of eating ; * (all this) is destroyed, and there 
is found no delight in it; this is the essential feature 
of final emancipation. Then there will be no doubts and 
scruples ; all sources of suffering will be stopped,® and one 
will have the happiness of the peace of the sanskara.® 


^ ** If nirvilna v/as annihilation*” 
— P. 

' Isga^par-hhi/un^. Tbiq term i*f 
generally uocd for mryamha (Pilli 
nhjijanikci), “final emancipation.’* 
See Jtischke, fi.v. “Kgcs*pa.” The 
Commentary explains it by “that 
vt'hich really exists, consequently 
the condition (bhava, dngos) of the 
other world is not nothingness. .AU 
conditions {dnyoi) are related, and it 
cannot be conceived that there is one 
that i'^olated : light U (connected^ 
with darkne 5 «, heat with cold, , . . 

then, is nirvilna ? It is the end 
of mffering and final einancipation 
(nyfjr-/t 6 y«ny) and life (di/J) without 
end.” See Commentary, vol. IxxiL 

fol. 93. 

3 Jltcn-cJi\T\ylilird‘l<irhh}psnyt “tlie 


coming to pass in continuous connec- 
tion.” Jafcbice, f.v. “Kten.” See 
on the twelve 2sidana«, Bnrnouf, 
Intr. h rUlst. du Buddh. Indien, 
p. 485, ct ecq. 

* \\lien the wise man has exa- 
mined the cau=e of eating, he enters 
the priesthood and is dependent on 
another (thing?). Beings exi=t by 
eating ; without eating there would 
be no existence. Food is the excit- 
ing cau^^e of Fuficring, the origin of 
nitfering. — P. 

* The five slcandhas. — P. 

^ Tliis is the highest bappincs,s 
of nirv.'.na. — P. This is alwut as 
explicit a de'^cription of tlie Ftato 
of parinirvAna (anttpa'Uf'^ifirsdJAr^a) 
a- can b*.* found in the TiKlan 


canrjn. 
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25 

Bhixus^ it (nirvana) is neither in earth, or m water 
fire or wind * 

26 

It (nirvana) 13 not in a spiritual state (Ajatana) m the 
immensity of space nor m a spiritual state of infinite 
wisdom nor in a spiritual state in the region of nothing 
nor in a spiritual state in the region where there is no 
conception (and) where there 13 not no (conception),* 
it 13 not in this world or in another world , it is not in 
either the siin or the moon these (ideas) are not I assert 
the correct conception (of it) 

27 

Bhixus as I say it does not exist with going and 
coming It IS what 13 not existence , * as I do not say it 
exists where there is death, it is not to be horn this then 
13 the end of snffenog * 

28 

It (nirvana) does not exist m either earth water fire 
or wmd * in it white (and the other colours) are not 

* Bhiigsvat was rending in • lor * TlieSe appertain to the region 
est and was teacbing tbe Bhune a without lorin — S Wasiilieff Buil 

§ roper belief in nirrSna Then the dhmne, p. 249 nent one these four 
Ihixua thouglit. What then is Sjataoae The four kinds of Sya 
it I But he understanding tbetr tana are noth ng else than the four 
thoughts said. It u etcancipatiOQ k ndsof aamapattior contemplat on 

from all suffering it is the know wtueh correspond with the inr s Me 
ledge of the real nature (bbava world See algo note 4 p 242 of 
dngo>) of all thmgg it le as iC a the eante work This and preced Eg 
isan held an amalaka (fruit) in bu paragra^ are evidently an adapta 

hand it it tbe poesewion of the t on of a pasgage of the BrahmajUa 

knowledge to atop &c This la Sfttra. See Granblot Sept Suttaa 
what you mu»t believe thislswhat Bala p 43 and hldo, xix f 128b 
I teach. — P * <?n<i».2ior ma ywv no The Coni 

• These belong to the regione of ipeotary explains the first word by 
deBireandofform,andthey Iteadi, fftuu pai ffmu tlaU aeon 

do not contain it (n rvSna] In these dition. state of be ng 
(regions) there exists both pleasure * This is complete nirvSna the 
and pa n like a garland of tcban cessation (I t. calm) of all harm — 'P 
dana or other flowers which have • Thu verse is to mim m anse the 
also in them tp tberl.^duionor thurna, teSfJun^vjtyneyjiMft'jswfidui'Svers®®' 
BO IS it with these two regions — P — P 
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visible ; ^ in it there is not even darkness ; in it the moon 
does not shine, nor does the sun send forth its rays, 

29. 

He who is a Muni - and a Brahmana, and who is conse- 
quently wise, is delivered from the material (rhpa) and 
the immaterial (arupa), and from all kinds of suffering.® 

30. 

He who has reached the end ^ and is without fear, is 
without pride and without sin; having left behind the 
pains of existence, he has a body for the last time. 


31 - 

This is the chief (beatitude) of those who have reached 
the end, perfect and unsurpassable peace (amatam padam), 
the destruction of all characteristics, the perfection of per- 
fect purity, the annihilation of death. 


32. 

The Muni having cast off the sansk&ra of existence (and 
also) like and unlike, by delighting in perfect composure 
he has broken the shell of the egg of existence and goes 
out (of the world).® 


* “Tor it is the elementaiy ” in 
•which colours cannot exist (?). 
“ WTiite and darkness mean day 
and night.” — P. It vrould seem, 
according to P., that -we ought to 
translate “there is not even dart- 
ness, for the moon,” Sc. ; but this is 
not quite in accordance with the text. 

- According to P., this term may 
either mean an Arhat or one who 
has found out nirrSna. Brahmana 
means one who has c^ off ijassions. 

® The versified part recommences 
with this udana. 

■* The Ayuchmat Kjhepaka was 
living in the complete seclusion of 
a forest, and having through earnest- 
ness obtained the fruit of arhatship, 
he was sa^'ouring the bibs of perfect 


freedom. Verses 30 and 31 were 
spoken of him. — V. 

® Ehagavat spoke thb verse to 
Ananda while at Vaisali. As when 
in a hen’s egg the body has matured 
(the chick) breaks the shell -with its 
beak and having crushed it, comes 
out, BO in like manner Bhagavnt, 
having destroyed sins by hb perfect 
knowledge of their nature and of the 
nature of sinfulness, has entered into 
nirvaM. The happiness of nirvana 
eclipses all happinesses. That b what 
thb teaches. — P." Thb consequently 
alludes to the nirvana which forms 
part of the condition of the Arhat 
while Btni in life— Kflesanibbana. 
See Chnders, s.v. "Ji'ibbana,” p. 
266, a rej. 
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33 ( 354 ) 

The greatest of gifts is the gift of the law , the greatest 
of delights 13 delight m the law , the greatest of strengths 
is the strength of patience , the greatest happiness is ^be 
destruction of desire (tnehn^) i 

Chapter on Ntrxdna, the Tuenty swrfA 


‘ Spoken in nnserer to loot que« in tb« Uw , ’ tho text has Icioi lyt 
tiona ot ft devn. — 1> 1 foUow th« dyah. Seeon the uao o! l-yt inetead 
Commentarr in translating debgbt of In, Foucaux, Cram Tib., p 92 
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SIGHT. 

1 (252). 

It is easier to see tbe faults of others than those of oneself ; 
the faults of others are easily seen, for they are sifted like 
chaff, but one’s o-wn faults are difficult to see. It is Hke 
the cheat who shows the dice (of his adversary) and hides 
his own, caUing attention to the shortcomings of the other 
(player), and continually thinking of accusing him ; he is 
far from seeing what is right (dharma), and greatly in- 
creases his unhappy lot.^ 


2 (244). 

Life is easy for an impudent, thieving, boasting fellow, 
with filthy (instincts ?) like a crow,^ who leads a life of 
sinfulness and impudicify. 

3 (245). 

Life is hard for the man who is always seeking what is 
pure, who is disinterested, temperate, chaste, and modest. 

4 (174)- 

This world is in darkness; few there are who have 


’ Gyon-j'hyogs, vrhich the Com- - Mi-gizang las Man Iha Ita-lra. 
mentary explains by "disgraceful;” The Pali version is lalasirena, “a 
he adds to his natmal -svickedness. crow hero.” I prefer the Tibetan . 
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spiritual insight' and 'who, like buds escaped from a 
net, go to enjoy the heavens. 

5 

The fool who 13 held m bondage by his body is wrapped 
m darkness , they who covet worldly goods consider all 
other things in this same (sinful) way * 

6 

Some think sentient beings are their own creators, some 
think that another (Isvata, fi-c.) made them , they who 
take as the truth what is not the truth can see nothing 
at all , not seeing that they are not even unanimous on 
this point,* they cannot perceive misery 

7 

It enters not the aind of those beings who seek the 
pleasures of the senses that the misery they have until 
then seen (broiight on themselves) is their own work , they 
do not understand that other like deeds will hung (misery 
also with them) 


Those beings who are selfish fond of selfishness, held 
in the bonds of selfishness who are given to controversial 
opinions * will not escape from the orb of transmlgratioa 


* Uiag mt\mg-idan (in flU 
j>a«arul) ** produced b; the mccess 
ful exercise of ecsUtic me^tatiOD 
&nd IS an attribute of arhstsbip 
Childers,aT SpenceBsrdy MaUDal 
otBuddiism p. 232 rtpatnm 

2 He cons ders as deep cable tbe 
qualities necessarj for tbe attan 
tnent of happ ness (cupid ty) is tbe 
foundation of aU wickedness Ha 
13 like a wild beast, a p fltcbs a 
fam shed beast a wolf after other 
men s possess ocs. — F 

* He ni hjat byanj mi vt&mg 


dnny I translate Kga* by ort 
nDaoimons, In accordance with tbe 
Oommentuy whwhsajsS'jas-f^nj' 
that that IS thus coiiaidei^ by 
only one. This phrase howsw 
IS eery obscure It seems to imply 
that they who have sucb a eery 
si ght idea of the real nature of the 
wwid cannot, of course, perceive tbe 
■Diaeey of life and the cans® of misery 
* Wbo are fond of the sixty two 
nions (&a) — P That is to say 
the s ity two heterodox opm ons 
discussed in the HrahmajUa Sitm. 
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9 - 

Enow that the (births) that one has been subject to, and 
those that he will be subject to, all of these are wrapped 
in sinfulness (raga) ; they are subject to decay.i 


10, 

There are those who practise morality, the precepts, 
good behaviour, who lead a life of holiness (brahmachariya), 
and there is an extreme which is to devote oneself to 
asceticism.2 

11. 

And there is another extreme in which they say: 
“ Desires are pure ; though one has desires he is virtuous; 
desires are to be indulged in; desires have nothing sinful 
in them.” These men are swallowed up by their desires.® 
(The followers of) • both these extreme (theories), fre- 
quenting mostly burial-places, are called ‘'frequenters of 
burial-places ” (sosaniko).^ 


12. 

Eeither of these extremes see (the cause of sufFeiing), 
so part of them are filled with desires, and part of them 
are wildly running about;® they who can see perceive 
how full of desires they are, and how they run about. 

^ A Bfaixu having returned to ® Like a fly falling in the milk (it 
Bhagavat after the rainy season, is enjoying). — P. 
the Blessed One asked him, “Bhixu, ‘ I do not understand the latter 
where have you passed the summer?” part of this verse ; the Commentary 
" I have passed it in the Himavat only says that “the dur-Wirod-Ttphd- 
monntains.” “What did you see ta (sosSniko?) with xmenlightened 
marvellous, O Bhixu ? ” He an- mind sees not and cannot under- 
swered Bhagavat, “ I saw Eischis stand.” On the practice of frequent- 
coming from and going to heaven ; ing burial-places, to reflect on the 
I was filled with delight, and longed impermanency of the body, which is 
to know when I would be like them.” one of the thirteen dhutanga pre- 
— P. cepts, see Eumonf, Introd. h I’Hist. 

- I consider this and the follow- Bud., p. 30S, et teq^. 
ing phrase as being a version of the ® “ Mngon-^ar rgyugjpar-hytd'’ 
two extremes mentioned in the That is to say, going after desires 
sermon of Benares (Dharma ?akra even to a great distance, to enjoy 
pravartana Sfitra). My translation the region of form, &a — B. “ Billed 
is conjectural ; the general sense, with desires ” alludes to those who 
however, is quite clear. devote themselves to ontrvard acts 

of penance. 
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13 

They who can see perceive that if these two extremes 
coold but see they would give up desires and cease 
running (after them), so they have no desires, and do not 
run about (after them) As they do not thus, as they 
think not thus (1 e as the two extremes), as they are not 
held in this way, they have found the end of snfl’enng 

14 (170) 

He who looks on the world as a bubble, who considers 
it as a milage, the king of death will not ace hiro-' 

15 

He who looks on the body as a bubble, wbo considers it 
os a mirage, the king of death will not see him 

16 (171) 

Look always at this body as at 0 beautiful royal 
chanot, the ^ool debgbts in it the wise man has no 
fondness for it ^ 

*7 

Look always at tlus body as at a beautiful royal 
chariot , the fool is deceived by it, the wise man is not 
deceived by it. 

18 

Look always at this body as at a beautiful royal 
chanot , the fool is brought low through it like an old 
elephant sunk m the mud 


19 

Look always at this body as sick and subject to decay, 
as a wounded man as changing and impermanent 


' He w n become an Arbat " 
— P 

* The eight following verse* (i6- 
23) were spoken of Ajuchmat BSs 
trapila, -who having acquired Uie 


perfect mannera of the pnestboo^ 
vrent to Sthulakoshtha (sk) for the 
cake of hia parenta, &c — P 
thia episode in Dulva i* *** 
etcej 
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20 , 

Look at tkis body, ornamented with jewels, bracelets, 
and ear-rings, as ^sensed and subject to decay, as 
changing and impermanent. 


21. 

The fool in bis stupidity adorns bis curls, paints bis 
eyes witb collyr, and seeks not after tbe other world. 


22. 

The fool in bis stupidity paints (his body) witb 
colours,’^ covers witb jewels this corrupt body,® and 
seeks not after tbe other world. 


23. 

The fool in bis stupidity anoints this body with per- 
fumes, rubs bis feet witb gerika,® and seeks not after the 
other world. 

24. 

He who is entirely devoted to desires, and who sees 
not tbe sinfulness of his devotion, is unable through his 
devotion to desires to cross the wide and eternal stream. 

25. 

He who has commenced by casting off the principal 
desires, and finally all of them, who looks neither to the 
I or the mine, crosses the until then impassable stream, 
and finishes with existence. 

^ “ A variety of neck, bracelets round the wrists 

powders sinniar in colour to anti* and feet, &c.’* — P. 
monj' (?) It here ^ Btsag-pa. “Slade of li-lchri 

means that patterns are draTv^i on {minixim) sen-rtsi {ochve'i) &c.“ Ac- 
the individual to beautify his or her cording to Jdschkc, his'trj means 
person. “red ochre according to Childers, 

' “With strings of gold on the “red chalk,” 
head, ttrings of pearls round the 
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26 (344) 

He who having freed himself of the forest,^ being 
sMthoMt the forest, tuna to the forest, though he has 
freed himself of it, look at that misetable xnau who 
gives up freedom for bondage' 

27- 

Look at that sinless being,* agreeable (to look at) in 
e'veiy limb, with a chariot well made (down to) the 
spokes, (see her) clothed in a white goii n,* and free 5 our- 
self of the stream of bondage * 

28 (188) 

The common of men, driven by fear, seek a refuge m 
mountains, forests, groves, sacrificial places, and in great 
trees* 

29 (189) 

These are not the best of refuges, these are not the 
chief refuges, for a man who goes to them for a refuge 
IS not freed from all suffering 

30 (190) 

He who seeks a refuge in the Buddha, the law 
(dhaima), and the church (sangha), (he who sees with 
understanding) suffering, the pr^uction of suffering, the 
destruction of suffering 


1 The forest of dfsires. — P The 
double BignificatioD of the Fill 
lana, “forest and Inst, is lo^ 
lu the Tibetan translation 

* Spoken at tbeaightofthejmiKeaa 
Ksbema mounted on « chariot ap 
proachin? to see Bhogavat.— P 

* Women tfavelling in v^goaa 
geoeraDy wear white gowns — P 

according to the Commentary, 
this ^ri-se is meant to in ply i 
' Agreeable ui every limb means 
m<»td ty , 2 “ i^otbed la a white 
gown* joeana perfect freedjm aod 


perfect knowledge 5 3 “pleasing 
epokes " means perfect memory, 
understanding and meditation , 4 
a chariot means correct views , it 
18 consecpiently the way and it* 
branches The verse would conse 
quently mean “Look at that sio 
1 ^ being with correct views, moral 
Uy, perfect memory, perfect uuder 
stemding Ac., with putfect fteedomi 
&a, do as she has done and destroy 
what holds you in bond tge 
* Comp Burnout loC. cit, p l87» 
and Apanpaka Jltaka, 
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31 (191)- 

He who sees with tinderstanding happiness, the way 
to nirvana, the eightfold holy way and the four blessed 
truths : 

32 (192). 

This is the chief refuge, this is the holy refuge; he 
who goes to this refuge becomes freed from all suffer- 
ing-^ 

33 - 

He who perceives (mentally) what he sees, can per- 
ceive also the unseen with his sight;- he who sees not 
the unseen does not perceive what he ought to see ; 
ordinary sight ® and spiritual insight (vipassana) are hy 
their nature as different as day and night, which never 
are at the same time. 

34 - 

"With ordinary sight one cannot perceive (suffering, 
&c .) ; if one sees, he loses sight of form (rupa) ; ^ with this 
sight {i.e., vipassanft) one perceives not form; with ordi- 
nary sight one is without perceiving anything.® 

35 - 

He who perceives nothing, sees (but) form; he who 
perceives, sees not form ; thus they who perceive not 
form have freed themselves of ordinary sight (i.e., have 
obtained vipassau^).® 


^ See Apannaka Jataka. 

* He has vipassandj in Tibetan 
Uuifj'TntIumgy “sight which is free 
from any darkness (sin), which has 
overcome sin.” — V, 

^ JJdra-mthongt “sight that has 
not been put to good account {med~ 
fja la sgro-ltags).*’ Hdra means also 
“form, shape, Iwdy,” The first two 
lines of this udina, which is rery ob- 
Ecnrc, are: M thong has mtliong-dsing 
mthoivj'bas ma-mihong vUKong ma- 


vnihong mt mtliongdiya mtkong-mi 
hygur. 

* He loses sight of the self. — P. 

® Xot perceiving the state of the 
world, he does not perceive his 
o^vn nature. The sight of the 
world is very coarse, and the truth 
(sight of truth very minute. — P. 

** This verse is to sum up the 
teaching of the two preceding 
ones. 
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36 

When one perceives not suffering then he considers 
but the self (le, he has ordinary sight) , but when one 
distinguishes suffering, then he perceives not form 

37 

He who IS in the midst of darkness of repeated re- 
generation perceives not the suffering of the sansk&ra, 
consequently he has but ordinary sight, and does not per- 
ceive how to put an end to form. 

Chapter on Stgkt, the Twenty seventh. 
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I (183}. 

Avoid doing all ■wicked actions, practise most perfect 
virtue, thoroughly subdue your mind; this is the doc- 
trine of the Buddha.^ 


2 . 

By charity one’s merit is increased, hy being ■well 
controlled one makes no enemies ; the virtuous man, 
having cast off sin, puts an end to misery (klc§a) and 
obtains nirvana." 

3 - 

If the ■wise man is mixed "with fools and lives in 
their midst, he remains separate; as one natural!}' drinks 
milk rather than ■water, so docs the wise man cast away 
evil-doers.® 

4 - 

Seeing all the wickedness of the world,^ having .'^ecn 
the means to put an end to it, the elect take no pleasure 
in sin; the wicked c.annot please tho virtuous. 
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the sweetness of solitude; free from disease,* without sio, 
he drinks the sweetness of dcbghtmg in the law. 

6 . 

His mind having done away with sms (asrava), and 
not held by fetters, having cast off virtue and vice,^ he 
(the elect) is without fear of the evil way. 


7 - 

Having given up a house, speaking well, teaching what 
is sm, the wise man tells what puts an end to (life) ,* with 
such as he ought men to associate If one associates with 
such as he, one la not made sinful hut vittnous 

8 

He who is at rest and dispassionate, speaks with 
moderation and is without arrogance, he tears off ell 
wickedness as does the wind the leaves of a tree 

9 0 ^ 5 ) 

Ihe fool who is angered against a pure and sinless 
person who is without liatred, the sin foils back on him 
like dust thrown up against the wind* 


lo. 

By acts of virtue one is virtuous, by acts of wickedness 
one is wicked , a man will perceive himself (the conse- 
quence) of that which he has repeatedly done.® 

* For ever free from paiiL — P means “advising respect and ear 

* ‘Virtue mean* here that, nestexertuiu ’ 

having cast off passions, and being * Comp Sutra In ‘42 sections, 
V. ithout the material and the iDnna nu This verse was spoken on 
terial la the regions ol perfect account ot Varadhaja having sworn 
composure, one has cast off virtue ’ that Bhagavat had openly spoken 
(”) “Vice means desires (tnehnt) vneked words to her, &c. Accord 
Having cast off rice there B no fear mg to another version, it was 
ct evil births, and having cart <ff spoken of the deeds of the hunter 
\ irtoe there is no fear of happj Koha — P 

birtha ’ — P » Spoken to illustrate theconduct 

* Tiar gcKod imra byed, which, of Ananda and of Ddvadatta, as are 
acetuamg to the Comcan)tai7, also the two next ones 
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11 (163). 

If by oneself evil has been done, oneself has all tlie 
sufiering: if by oneself evil lias been left undone, oneself 
is made pure: one cannot cleanse another; purity and 
impurity are one’s ovra doings. 

12 (161). 

Tlie sins that one has committed accumulate until 
they crush the fool, as a diamond pierces a precious 
stone. 

13 - 

As the traveller ivho can sec (avoids) the dangers, so 
does the wise man avoid the sins of the life in this 
world.' 

14 (123). 

As the me'. Ja*nt who has great treasures and few com- 
panions avoids dangerous roads, ns he who loves life 
avoids poison, so let the sage avoid sinfulness.- 
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18 (69) 

As long as an evil deed has not ripened, the fool thinks 
that It IS sweet, when an evil deed has ripened, then be 
perceives that it is burning^ 

19 (119). 

As long as an evil deed has not ripened, one thinks 
that it 13 Tight , -when an evil deed has ripened, then one 
sees that it is evil * 

20 (120) 

As long as a good deed has not ripened, good seems 
like evil, when a good deed has npened, then one per- 
ceives It IS good. 

21 (117) 

He who has laid up for himself the miseries of sm will 
find no joy, even if a man has done evil a hundred times, 
let him not do it again 

22 (118) 

He who has laid up for himself the felicity of virtue 
will find joy , if a man had done what is virtuous, let him 
do it again 

23 (116) 

The mind (of that man) delights in evil who does what 
IS right slothfully , keeping his mind away from evil, he 
must hasten towards what is good * 

24 

He who has done even a little evil experiences in this 
world and m the other* great rum and a great deal of 

* SpolteD in refly to » question of ra» jriiyjin whom aspint of chanty 

An&thapiridilfa. ^lie three follow hail njot ariaen during miiety nine 
mg verses «ere also spoken on the Lalpas — P Comp. Buddhaghosa 1 
same occasion Cummentary, FausboUs Dhamma 

* Comp Kbadiranglia J&taka. podam, p. S90. 

* Spoken on account of a OAleLa * InUuslifeandjo the subsequent 
sltaka Brahman (tram zeffttugfhad onea— F 
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suffering; it is like poison that has entered into the 
internal parts.^ 

25 - 

He who has done even a little good finds in this world 
and in the other happiness and great profit; it is like 
a seed that has well taken root. 


26 (I37j, 

He who inflicts pain on one who is sinless, who is 
angered with one who is without anger, will speedily 
arrive himself at one of these ten states,^ 


27 (138). 

He will experience no end of pain (vedana), or he will 
he torn limb from limb, or he will experience a heavy 
sensation of pain,^ or his mind will become deranged : 


28 (139). 

Or he will be separated from his relatives, or he will 
lose his wealth, or he will have some trouble with the 
Idng,^ or no end of disagreeable things : 


29 (140). 

Or yet, again, his home will be destroyed by a great 
fire ; ° and when the senseless man has finished with this 
body he will go to hell.® 


’ M. .Taschke, s.v. "Khong,” gives 
this Last line as occurring in the 
Tibetan work entitled “ Thar-gyan.” 

- This verpe and the three follow- 
ing ones were spoken on account of 
the tortures inflicted on the Ariy.a 
iI.“ihaniodgalyayana, who, having 
been tied like (a bundle) of reeds, 
had been enishcd, &c., with the 
point of a stick. Others gay it was 
on account of Shinkhandina [lie), 
who had killed his father, &c. — P. 
On the first version, see .Spence 
Hardy, JIanual, p. 349, and FaupboU, 
Dliaminapadain, p. 29S, et tcq. 

5 Gtjod-pai Uor-htt Ichi-la. This 
exprcPHion, which I think uncom- 


mon, is exactly copied in the Pali, 
yarulam rdpi dhddham. 

^ Jiyyal-jioi ynod-jia lihjuny ha- 
ani, lit. “there will be a trouble to 
the king ; ” but, besides the well- 
known use of the sign of the genitive 
for the dative (see Foucaux, Gram. 
Tib., p. 91), the Commentary pays, 
“He nill experience pome great 
trouble from the ruler of the coun- 
try ; his good name ■null be lo't, his 
abode will Buffer, or he vill be pun- 
i«hcd ; it is as if be had insulted the 
king.”— P. 

' Fire from lightning. — P. 

® I.ike Kokalita. — P. .See ch.sp. 
viiL verses 1-4. 
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30 

He who has done what as evil cannot free himself of 
It , he may have done it long ago or afar o£F^ he may have 
done it in solitude but he cannot cast it off, and when it 
has ripened be cannot cast it off* 

31 

He who has done what is right is free of fear , he may 
have done it long ago or afar off he may have done it in 
solitude , he is without fear, and when it (t e , his good 
deed) has ripened he is without fear 

32 

He who has done what is evil brings grief fon himself) , 
though he has done it long ago or afar off it brings sorrow , 
he may have done it in solitude, it brings sorrow , and 
when it has npened it brings bira sorrow 

33 (15) 

When one has seen ones evil deeds, one has sorrow 
here and one will have sorrow m the other world, the 
evil doer has sorrow m both places, he mourns and will 
greatly sorrow 

34 

He who has done what is right m made happy , (though) 
he has done it long ago and afar off, he is made happy , he 
may have done it m solitude (but) he is made happy , and 
when It has ripened it brmgs him joy * 

> Tht {roit 3>t iQ ev3l w like e»lnlelheottieiwas'W3tlio3itf>-ith*aid 

8ee<lwhich,tbougtiODebasforgDtten mTuicUTus. It canie to past that the/ 
when it wasput m the giOTiKl,i»iitit bnth died and the former was born 
destroyed. — P mOieTushita heaven while the latter 

* ThisverveandthenextOTiewere wenttohelL— P 
epoken by Bhagavat on bein^ told • Spoken on account of the Tirtu 
that “there were two tons of • nter oos life of the Ariyl SomanSsa, who 
chant of (^vasti, young raen of a had been tebom in the world cf the 
sameage (nniJ fan^sf) onebadcna goda. — F 
ceivedanlnSn tefaith n theTruatna, 
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35 (16). 

Wlien one has seen one’s righteous deeds, one rejoices 
here and will also rejoice in the other (world) ; he who 
has done what is right rejoices in both places ; he is made 
glad, he will be exceedingly joyfuL 

36. 

He who has done what is evil is made to suffer: thoucrh 
he has done it long ago, though he has done it afar off, he 
is made to suffer ; though he has done it in solitude, he is 
made to suffer; and when it has ripened it brings him 
suffering. 

37 (17)- 

’^Vhen one has seen one’s evil deeds,^ one suffers in this 
(world); one will suffer in the next (world); the evil-doer 
suffers in both ; he suffers and he will greatly suffer, 

38. 

He who has done what is right is made happy ; (though) 
he has done it long ago, (though) he has done it afar off, 
he is made happy ; though he has done it in solitude he is 
made happy ; and when it has ripened he is made happy.^ 

39 (18). 

When one has seen one’s righteous deeds ® one rejoices 
here and will rejoice in the other world ; he who has done 
what is right rejoices in both places; he is made glad, he 
will be made exceedingly joyful. 

40. 

He who has done evil and has not done what was right, 

^ black 3 2>Xnr-/vot white In 

• The only point in which thw verse 35 then' is 
\t.rso (lifTor? frxnn Xo. 34 i» in the fi-ctly pnn*; ' thisand then*' h»rt of 
line; it i*, however, a mtre inslend of “oth'r 

rci>etiti<in. The Conimentarj* docs world,*' con*titi:t^j Iho Fok difTt.n.nc'* 
not menti^m this vcr»e. L-ctwten ihoe two vcr«'.'. 
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who strays avray from the law, who is an uabelierer, the 
\7iclved man is in fear of deatli, like one on a great river 
in a leaky (lit bad) boat* 

4 * 

He who has been virtaons and has done what is right, 
who follows the doctrines of the holy men of old,® he has 
never any fear of death, like one m a strong boat which 
can reach the other shore * 

Chapter on Stn, the Ticenty-eighth. 


' WlientheBodhuattTawasKated 
OD th« diamond tbrono (vadiKUtna) 
thirty aixlcotioEdenooi had»aaail«d 
him T^ith all Iciods o{ weapons and 
inetrumenta Then afumards the 
de\aa aviiftly went to the Bodbi 
tree, and nnounding the Bodhi 
aattea, they joined Iheit hands and 
oaLed him, Had<t thou no fear of 


MiraandaUhisgreatho'ts’” Then 

the Bodhiaattra rep^at^d these tw 
Terses of a former Tathijsta— r 
See Lalita (fouejuv ■ tran» 

btion) p. 32a 

* The perfect Buddha Kasyapa, 

&«■— f . » 

* Compare KdriUtitta (Sutta 
p<ita) & 
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DAT A^'D NIGirr.l 


I. 

As long as the sun has not' risen the glow-T'orm doth 
shine ; "wlien the sun lias risen lie is witliout briglitness, 
and becomes as he formerly wos.- 


2 . 

As long as the Tathagata had not appeared the 
BOpliists^ did shine; when the perfectly Enlightened One 
appeared in the world, teachers and disciples shined no 
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4 ( 12 ) 

He who perceives that what is not precious is not 
precious, and that what is precious is precious his 
whole understanding properly arranged, he will find 
what 13 precious 

5 

They who are again and again adding to their bonds 
through their fondness for these (theories), and giving 
ear to them, flitting about in the orb of transmigration, 
they like the moths fall into the fire * 

6 

When one in this world has any kind of nncertainty 
about the enjoyment here (of the maturity of ones 
actions) or the enjoyment hereafter if he is living a life 
of holiness (brahtnachanyi) when he has thought on it 
(hia doubts) iaiII be entirely removed 

7 ( 9 ) 

He whose (mind) is like troubled water, and who 
wears the saffron-coloared gown being without restraint, 
he IS not woitliy of the safifrou coloured gown * 

8 (lo) 

He who has cast ofT all impurities, whose mind is 
attentive to the moral laws being thus restrained, he is 
worthy of the saffion coloured gown.® 


y 

The artful, deceitful, and avaricious man, notwith- 

the of coming and going Tirtli l-as. 

the f™«>. ■ They faU, they 

Dietleana m? >>e added the word* 

h “ ^ ?rSTastI at night, of the text —P 

AnT “P * Spoken at Veluvana on account 

innth, ftn of'heeTildoingaof Kokalita. 

Xr n J ,/* ? » V^: •"'“'“S * IJke the colour of the root of a 

oBernge [l/iabti/os) of the croud tree— P 
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standing tlie colour (of liis gown), liis appearance, and 
what he may say, has not become the best of men. 


10. 

He who has cut down these tliree characteristics (of 
the sinner) ^ as lie would tlie top of a tala-tree, intelligent 
and cleansed of sins, he is called the best of men. 

1 1 . 

He who in this world, not being well controlled, deceit- 
fully, for some interested motive, produces the incorrect 
idea that he is well controlled by the general appearance 
of his garb (lit. colour and jierson), no confidence must be 
placed in him. 

12 . 

As deceiving as the colour of brass, like iron coated 
over with gold is he whose inside is poison, and whose 
outward manner is that of the elect, and who goes about 
in this world with a great company." 

13 (325)- 

He avho is given to gourmandising, to sleeping, to goiii" 
about day and night seeking for a place to lie down in, 
like a ereat hoe fwallowinel in the mire, this man will !“,• 
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14 

The man who is always thoughtful, who knows how 
to be always moderate in his food, he is subject to but 
little suffering,^ and his slow digestion prolongs his 
life* 

15 ( 7 ) 

He whose senses are not controlled, who does not 
know how to be moderate m his food, who is thoughtless 
and idle, who lives seeking what pleases (the eye),* is 
overthrown by his passions as is a weak tree by the 
wind, 

16 (8) 

He whose senses are well controlled, who knows how 
to be moderate m his food, who remembers everything* 
and 13 diligent, who seeks not after what pleases (the 
eye), is not disturbed by passions, like a mountain uo* 
shaken by the wind 

*7 (99). 

The forest is delightful, where man finds no delight; 
there the passionless finds debght, for he seeks not after 
pleasures. 

18 (98). 

In a forest or in a village, on a mountain top or m 
a valley,* m whatever part of the earth an Ariya dwells, 
that (spot) 13 agreeable, 

* IIs IS not Biide ill by Sola **irhat u neat, tidy ” It is used 

lency, tc— P here for the PSli iulka, ‘‘pleasnre, 

* • Prince PtasSnajit was so teiy ndiant, histroui ’ 

fat, that tbou^h at rest, be was * So tor tfran tfsiriy, t>e, *'femein 
covered with perspiration Having henog wbat appertains to the 

bad the energy to go to where body * P That it is impenna- 

Bhagavat was, he said, “Vener, sent, &c (t) 

able one, my person is so stout and * BAong dam thang du. Com 
cumbersome, and annoys me so pare the PSli nmne lyi yadtva AaU, 
much, that it causes me to blnsh whi^i. according to Childers might 
P See Beal, loc fit, p 134. bo translated on low ground or 

* Gttarg mar Ha dting, “one on high ground ’ But it has 
does wbat is pleasing in looking at alsraya been translated by m marl 
the persons of womea — P CttaHj velm terra” 
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the uncharacteristic, and solitode, hia v^ay > is diEBcuIt to 
percene, like that of birds m the ether* 


25 (93) 

He who IS without concupiscence, who is always mode- 
rate m his food, the field of whose activity is the void, 
the uncharacteristic, and solitude, his track* 13 Jiificult 
to perceive like tlie track of birds m the ether. 


26 

He who is without concupiscence, who is alwats 
modeiate m his food the field of whose activity is the 
void, the uncharacteristic, and continual contenipl ition 
(a ij ana), his way is difficult to perceive, like the track 
of birds la the ether 

27 

He who 13 without concupiscence, who is alwavs 
moderate in his food, the field of whose activity is the 
void, the uncharacteristic, and continual contemplation, 
his track is difficult to perceive, like the track of birds in 
tho ether 

28 29 

(Repetitions of veises 24 and 25 ) 


He who is not held to this shore who has found out 
the cessation of the dsravas, the field of whose activity is 
the void, the uncharactenstic, and solitude, his way is 
difficult to perceive, like the track of birds in the ether 


31. 

He who is not held to this shore, who has found out 
the cessation of the Ssravas the field of whose activity is 

* J7gm ha = gati. 

* Comp 3ook of Wisdom v ij 

* Sja pa = pacia 
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the void, the uncharacteristic, and solitude, his track is 
difficult to perceive, like the track of birds in the ether. 

32. 

He ^Yho is not held to tliis shore, vlio has found out 
the cessation of .the ^ravas, the field of %v]]03e activity 
is the void, tlie uncharacteristic, and continual contempla- 
tion, his way is difficult to perceive, like the track of birds 
in the ether. 

33- 

Ile who is not held to this shore,^ who has found out 
the ces.'ation of tl)e asravas, the field of whose acthnty 
is the void, the uncharacteristic, and continual medita- 
tion, his track is difficult to perceive, like the track of 
birds in the etlier. 

34, 33- 

(Picpetitions of verses 32 and 33.) 

36 (85). 

The common of mortals run along this shore; few there 
are among men who go to the other shore.- 


37 (S6). 

Those beings who walk in the way of the law that has 
been well taught, reach the otljcr shore of the great sea of 
birth and dcatli, that is difficult to cross. 


3 ^- 

He wlio frees himself by watchfulne==,^ who leaves ni 
the past all sorrows, one wiio thus delivers himself of ail 
his bonds, will know no aflliction wliatcvcr. 


39 - 
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accompanies it' and is ont of the way of precipices (le 
falling into the evil way) freed of all bonds and tieo, ha 
lias desti oj ed the poison of the passions 

40 (251) 

There is no swamp like dcsiie (tnchnd ) , there is nothing 
na pernicioua as hatred there os «o net like ignorance , 
tliLie is no torrent hi e covetousness 

41 

The Qramana who has leothed the other shore is hke 
the trackless firmament * the fool delights m his ocenpa- 
iions and the latliagata is not his occupation The fool 
IS led through (attachment), the wise man destroys all 
attachment 

42 

llie wise man destroys all attachments of gods and 
men and b> being free fiom all attachmeut he becomes 
en ancipated from all suffering 

45 

Fiom attachment* proceeds existence, without attach 
ment tliere is no existence to the acquisition of the 
knowledge of these two ways of existence and not ex 
istence and the w ly to be perfeeth delivered of attach 
luent let the wise man ajplv Limself 

44 - 

Ile who Ins clone tl at which is wrong, "ufTers for it, 
and when 1 ereafter he will be in the evil nay he nill 
siffer, he who has done that which is right is made 
hippy and when hereaftei he will be m the happy wav 
he w ill be happ} * 

‘ He Tvho leaves beh nd all evil todcs re* to^falsaltheones t igmv 
— r ance. The LUcas of the three regio a 

* Lit 1 keapathm thefinnament, •— p 

— I* * <y verses 42 43 with l 

* Attachment (iJjfor) to ev steTce 37 S 
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45 - 

It is better in both (this world and the otlier) if one 
lias not done evil, for he who does it will suffer; it is 
good for one to do what is right, for he will have no 
afiliction. 

46. 

The wi'e man and the fool being mixed together, it is 
not possible to distinguish them when they have not 
spoken ; but let one of them impart (the way) to the 
perfection of peace (nirvana), then he is known by lus 
speech (to be a sage). 

4 /* 

The expounding (of the law) is the standanl of the 
llischi (f.c., Bliagavat) ; the law being the standard of tiie 
liischi, and the law by liis explanations being made 
brilliant, let the liischi raise on high his standard. 

4S (227). 

If one has not spoken he is blamed ; if one has spoken 
much he is blamed; he who sneaks slowly is blamed: 
there is no one in the world who is not blamed. 
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dom^ there is no one ^ho can blame him, he is like a 
jewel of Djambudiipa gold 

52 (Si) 

As mount'iins and rocks are unshaken by the wind, so 
likewise the wise man is unmoved by praise or blame ^ 

S3 

The earnest man without any toot in the earth, without 
a leaf (of sinfulness) on any branch, delivered from bond- 
age, there is no one who can blame him 

54 (179) 

He who does not suffer from conquest, whom the world 
cannot conquer in the least the Buddha, the field of who«e 
activity IS infinite, there is no being by whose steps be is 
guided * 

55 

He who does not suffer from conquest, whom the woild 
cannot conquer in the least the Buddha, whose might is 
infinite, there is no being by whose steps he is guided. 

56 (t8o) 

He to whom the alluiements of desires and the regions 
of desire have no d^ight the Buddha, the field of whotie 
actmty is infinite, there is no being by who'se steps he is 
guided 

57. 

He to whom the allurements of desires and the region 
of desire have no debght, the Buddha whose might is 
infinite, there is no being by whose steps he is guided 

^ BMa hphan ni mati/Hnghar deoUjr an adaplAtion of the gltba of 

I am unable to tranalate tbu Iite the Jataba. 

rallj the Commentary expla na • King CuddhCdana becoming de 
it by saying doing coDtiDOaOy airo a o{ seeing (again) Bhagavats 
wbat is virtuous having ma face sent a messenger towards him 
<iom. with instructions that if he would not 

' Cy JatakanidSnam Mdo xzv. come of himself he must bni g him 
f 45Sa and Fausboll s Jstala, Igr force Bhagavat sy>aVe the four 
«4 f*tha 163 Tlie udln* la ett fgHowing verses (54 57) — P 
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58. 

He who is illumined by perfect understanding, who 
having fathomed everything abides in nothing, who is 
delivered of all attachments, of form, and consciousness 
(sandja), who has got rid of the four yogas, ^ he has put an 
end to birth. 

59 (348). 

Having cast off what is before, having cast off what is 
behind, having cast off what is in tlie middle, one goes to 
the other shore of existence ; when the mind is free from 
everything, one will not be subject to birth and death. 

Chapter of “Day and Niyldf the Twenty-ninth. 


1 According to the Commentarr, correspond with the fonr Samnpatti 
these are the four Ayatanas allnded of the invisible world. The teat 
to in chap. xxvL 26. This is only implies that he has given np all fond- 
true as far as the four Ayatanas ness for the invisible world 
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UAPPINESS- 

1 (20l). 

From victory proceeds rancour, the defeated foe is in 
misery, if one oasts off victory and defeat he uiU find 
tlie happiness of peace. 

2 (291). 

He -who causes misery to others in seedling for bis ovrn 
NYolhre brings \\ ichouc distinction misery on friends and 
foes. 

3 (> 30 * 

lie rrho seeking happiness persecutes and punishes 
other beings also seeking for happiness, mil not find 
happiness in the other uotld. 

4 (132) 

He who seeking happiness does not persecute and 
punish beings seeking for happiness, will find happiness 
in the other world. 

5 

Perform carefully the precepts of the law ; abstain from 
all cmI deeds . he who keeps the law finds happiness u 
tins world and in the other. 


6 . 

The observance of the law brings happiness ; he who 
keeps the law is guarded by the Jaw ; he who keeps the 
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law goes not on the evil way ; for this is the ohserv'ance of 
the law beneficial. 

7. 

He who keeps the law is slieltered by the law, as is one 
in summer by a large umbrella ; he who keeps the law- 
goes not on the evil way, for tliis reason is the observance 
of the law beneficial. 

8 . 

The careless man who observes not the law, no matter 
w'ho he may be, goes to damnation ; he who keeps not the 
law is as surely destroyed as is the black snake that one 
has caught by the middle. 


9. 

The rewards of the righteous and of the unrighteous are 
not the same ; the unrighteous go to hell, the righteous 
find the way to happiness. 


10, II. 

"When one is charitable and when one gives battle, if 
well understood these (operations) are primarily alike ; ^ 
as I have said (or it has been said) that being charitable 
and fighting are alike, be careful in both cases and rely 
not on what is bad. A single man well equipped can 
conquer (a legion) of badly equipped rabble (?),- so like- 
wise if one gives through faith, even though a little, he 
will thereb3>^ find happiness in the otlier world. 


12. 

He who has been victorious in a hundred battles, and 
who Las overcome all liis enemies, is not so great a con- 
queror, I declare, as he wlio gives with a pure heart. 

' They ore both the means of irill conquer innumerable enemies." 
acquiring fame and great profit. Jlf'hyei, according to the dictionarii!", 

- I.rgi-X-amatiJiashphiiri-latrfflf'al. means "to creep, to crawl lilcc » 
The Commentarj' explains it by "he snake." 
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left behind hatred and fear, and has crossed over from 
vorldly existence. 

20 . 

To hear the law, to perceive the law, and to delight 
in seclusion, is happiness ; to all living beings in the world 
to comprehend the complete cessation of death is happi- 
ness. 

21 . 

To abandon desires, to be free of the passions of the 
world, is happiness j to subdue the selfish thought of 
“ I ” is the greatest happiness. 

22 ( 333 )- 

To be virtuous unto old age is happiness ; to live in 
perfect faith ds happiness; to delight in words of sense is 
happiness ; to do no evil is happiness. 

23 ( 332 ). 

Happy in this world is he who honours his father, i so 
likewise he who honours his mother is happy ; happy in 
this world he who honours ^mmanas, so likewise he who 
honours Brahmanas is happy. 

24 (i94)- 

The arising of a Buddha is happiness, the teaching of 
the law is happiness, the harmony of the clergy is 
happiness, the devotion (tapas) of those who are united 
is happiness. 

25. 

’Tis hapj)iness to sec a virtuous man ; to see one who 
iias heard much is happiness ; to see j\rhats who are de- 
livered from existence is happiness. 

1 /nf/in ** to com' pr3i«r'‘I.” — P, Max MuUVrV 
with or)c'it fnth^’r a tranOftli' n. 

of jn^ril, mkI tnuch lo be 
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The reward of virtue is happiness, he who has 'made 
this his goal will speedily find perfect rest and nirvana.^ 

M 

There is nothing hy which men can harm them who are 
virtuous , they from the world of the gods and of Jl&ia 
are not able to hurt them 

15 

He who, to put an end to misery, applies himself 
diligently to the acquirement of righteousness and 
knowledge shall enjoy (it) through supei natural sight 
(vipaijyana) 

16 

He who delights in the law * with a truly believing 
mind, finds happiness, the sage always delights in the 
law tliat has been taught by the elect 

17, 18 

They whose minds delight m contemplation (dhyana)* 
who delight in no created thing who delight m the four 
modes of arranging the memoiy,* m the seven branches of 
the Bodhi, in tlie four bases of performing miracles,® in 
tlie eightfold way, they wear the garment of the law and 
are happy in living on alms 


*9 

They move about in peace on mountains and in forests, 
they are happy in findmg happiness, and leave sorrow 
behind in the perception of the law (nirtdna) He has 

' Tbia verse occun «ith » m ajitonTinoua of lamddht 

\ari!ition in \ asubmclhus GiikS (ineditation) 

Bamgraha, 1^0. 17 SeeMetAsut ♦ Tchatuh einntyupasthlnk See 
viiL pp. 564 568, end Appendix. Bomouf Intr, p. 626 ««I 

> I>aw mean* tbe truUi concern * Jiidh%pdda eee Tng , 
ing luffenng — P Enraonf loe at p 625 and Coil 

* The Coinmentaiy coniiden *lm» ders, b.v ' Idd!i>i>ado- 
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left behind hatred and fear, and has crossed over from 
worldly existence. 

20 . 

To hear the law, to perceive the law, and to delight 
in seclusion, is happiness ; to all living beings in tlje world 
to comprehend the complete cessation of death is happi- 
ness. 


21 . 

To abandon desires, to be free of the passions of the 
world, is happiness; to subdue the selfish thought of 
“ I ” is the greatest happiness. 

22 ( 333 )- 

To be virtuous unto old age is happiness ; to live in 
perfect faithds happiness; to delight in words of sense is 
happiness ; to 'do no evil is happiness. 

23 (332). 

Happy in this world is he who honours his father, 1 so 
likewise he who honours his mother is happy ; happy in 
this world he who honours ^ramanas, so likewise he who 
honours Erahmanas is happy. 

24 (194). 

The arising of a Buddha is happiness, the teaching of 
the law is happiness, the harmony of the clergy is 
happiness, the devotion (tapas) of those who are united 
is happiness. 

25. 

’Tis happiness to see a virtuous man ; to see one who 
lias heard- much is happiness ; to see Arliats who are de- 
livered from existence is happiness. 

1 Phar hdtin jta, " to agree com- praised.” — P. Cf. Max Muller’s 
pletely with one's father is a source transiation. 
of great merit, and much to be 
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26 

Tis happiness to reach the shore of the river of hnppi 
11063 , happy the being who has the triumph of the law 
(t e ivho has attained punta ) , to obtain w isdom is happi 
noss , to put an end to selfishness is happiness. 

27 (206) 

To see the elect is happiness, to associate with the 
nghteoua 13 happiness, not to sec fools vs alwR>3 happi 
ness * 

2S (207) 

Tis as great suffering to be 111 the company of fools as 
III that of enemies he who associates with fools will 
repent him of it for a lon^ time. 

29 (*93) 

An omniscient person* is hard to find, ho docs QOt 
appear everywhere tis happiness to associate with the 
steadfast hhe unto meeting ones hinsmcn, wherever 
such a steadfast person is born that } cople finds happi 
ness. 

30 

The rmlimanas who havo left sorrow behind, find most 
jKrfect happiness , he who Im divested himself of desires 
who IS without (Isravos 1 $ perfectly free. 

3* 

Tlicy who have dcstn^cd all desires who have cleanse I 
Uair hearts of all cankers* their minds bring them 
peace, and in p».aco then, is hapj incss, 

32 (293) 

If the stealKst man s tks for great happiness anl 

• V mr* *7 »n“UV:m fmtntb* inirkt of tb« w 1< 

<4 Ibe I'ntluoia. H«« alc«nmln; th« r<^ls Sc — I* 
it-Utm. Ii. f • bu<li M kitwJ, Ae.-“l 

• «-M Trecltlji} [mt 
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■would give up little happiness, let him cast a'way the little 
happiness and look well to the great one.^ 


33 - 

Worldly happiness and happiness in the region of the 
gods is not worth the sixteenth part of- the happiness (re- 
sulting) from the destruction of desires. 

34 - 

If one has been miserable under the weight of his 
burden,^ ’tis happiness to cast it down; if one has cast 
down his heavy load, he will not in future take up 
another. 

35 - 

He who has put an end to all attachment, who has 
cast away all affection, who perfectly understands all 
the skandhas, will not be subject to any subsequent 
existence. 

36. 

To associate with those who bring one great profit is 
happiness; to be virtuous in the different circumstances 
of life is happiness; to be satisfied with no matter how 
mean a pittance is happiness ; to put an end to all 
suffering is happiness. 

37 - 

By beating with a hammer the iron that has been burnt 
with fire it is finally destroyed ; in like manner is the 
uirwise man done away with. 


^ In the countn' of Veni« 5 h:lna 
(Vira9ana? See Stan. Julien, Si* 
yu-ki, Book iv. p. 235), a Bthavira 
called Sinha had died. His dis* 
ciple (sekhas) paid to the Ijhixus 
%\ho had come thither, “Honour 
my master (uptdhyd3'a) who has 
passed awaj', for he (has gone to) 
great 'wealth. *' Bhagavat hear- 
ing that (Sinha) had left lyehind 
evejy remnant of the ekandhas, &c., 
went that waj*, and having heard 


the request (of the disciple), he 
Kiid, “Your upadhyAj'a is enjoj'ing 
to its full extent the happiness of 
the land of the three dhyanas, where 
he has been bom.” — P. 

- The skandhas. There mry 
have been in the original feme pnn 
on the ■word tlandha (p/tt/ny-T’o), 
“heap, accumulation.” This \ers? 
and the following one "were fpoken 
on the fame occasion bi teach the 
Bhixus what “ onrden ” mt*nnt — P. 
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He who having forded the miry stream of desire, has 
found the unchanging place (aiiiatam padnm, nirvSna), 
there is nothing that will hold back that being who has 
(found) perfect emancipation 

39 

He whom nothing agitates, who has left existence and 
not existence, free of terror, happy and without sorrow, 
even the gods on seeing (his happiness) cannot com- 
prehend its (extent) 

40 

In this world to hear mocli of tlie Jaw and to coin- 
pioheud It, nothing is so great a happiness ' Man is 
Mled with love for his body, and see how little it takes 
to destroy it < ^ 


42 

Ho who Ins understood that there is nothing com* 
ineiidable in the human condition will have the lnppine«s 
of never being subject to birth, man is filled with love for 
Ills bod ) , and see how httlc it takes to destroy it I 

43 

While it 13 misery to bo in subjection to another, to be 
one’s own master is great happiness , 'tis hard to cast off 
attachment, and to put an end to the source of all 
troubles 

' Thu Terse and ths next one snnio grease , so he went the 
were epuken on the liiliwiDg ne h»H, and alter hating drunk a 
cas on. Kin; Prasenajit bad or puat nuantity of melted butter he 
drred for a limited tune atartM (or hie home. “My *1^” 

mrifp'i) a dutnbution of mel^ will bs well satbSed, ' ha thougft . 

butter an 1 eeume oil (tila) , no one but the qtuntltr of butter be ha I 
WM to carry any home, but he waa drunk could not bo d ,’e»teJ, an 1 he 
all wed for a short sjiace of timo fell (dead*) In the street. Anan la 
tipartake of aamacb as t>c likeL bid the event b> Ilhw^avst, ie. — I 
A parirrwijaka, Ms wife barlnz \er 41 ts omitted as Uln; a rei^tl 

brought fo^ a cb 4- rwjuirad tlon of Ter 40. 
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44 ('199). 

Ah! let us live exceedingly happy, living without 
greed among men who are greedy, without greed in the 
midst of the greedy. 

45 (198). 

Ah !. let us live exceedingly happy, living without dis- 
ease among men afflicted by diseases, without disease in 
midst of disease. 

46. 

Ah ! let us live exceedingly happy, living without 
enmity amidst men who are inimicalj without enmity 
among the inimical, 

47- 

Ah ! let us live exceedingly happy, living without cruel 
thoughts amidst men who have cruel thoughts, without 
cruelty among the cruel. 

48. 

Ah! let us live exceedingly happy, living without 
hatred amidst men who hate, without hatred among 
haters. 


49. 

Ah! let us live exceedingly happy; though Mithila 
burns, nothing of mine does burn, for I have nothing.^ 

50 (200). 

Ah ! let us live exceedingly happ)' ; though there be 
nothing to call our own, we sliall feed on happiness like 
the shining gods.- 

' See Mali.lbharata, xii. 9917, and been spoken by a (foimer) Buddha. 
Jla.v Muller’s Bhammapada, p. 53, — P. 

note. “There once lived a king of - Od-gtal = dbhdtrara. See Eur- 
Mithila who had become a lUschi, nouf, Intr., p. 611 ; Egya-tcher rol- 
and had cast off desires and pas- pa, p. 143, 340, &c. ; and Eralima- 
sions. Having perceived Mithila j.Ua Sfitra. Mdo xxx. f. 1 1 53, where 
in flames, he spoke a g.'itha th.-it had their c.xistcnce is described. 
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5 * 

Ah’ let us li\e exceedingly happy, relying on nothing 
perishable, and though there be nothing to call our own, 
uc shall feed on happiness 


52 

■\Mien one meets uilh the consequences of attachment 
(upadam) one must suffer, when there is no attachment 
there is nothing to meet winch can cause suffering; lie 
u lio has finished with both the one and the other (attacli* 
raent and its consequences) and is happy, will not have to 
endure allUction in either forest or hamlpt.^ 

53 

In this World the holy man is ueitlier dated or dcprc»sel 
by joy or sorrow , the steadfast are not made vain bj the 
objects of desire ,* the holy man forsakes everything 

Chapter on Uappxriess, the Thirtieth, 


' Thti Tvne U nth<r (tiSnlt I Corora^nUr; but bars been »UijeJ 
bsT* tb« •ugsestiotu A lL« to t-snultto nther free]/ 

* IVoGt bdJ lionourf.— r 
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THE MIKD. 

1 (35). 

It is good to control the mind, -which is difficult to hold, 
unstable, and -which goes where it pleases : -with a con- 
trolled mind one acquires happiness. 

2 (34). 

To escape from the abode of Mara one is filled with 
trembling, like a fish taken from its watery abode and 
thro-wn on dry land. 


3- 

Like one deprived of the light of the sun, one's mind 
wanders about; they who are truly wise hold it in, as one 
does an elephant with an iron hook. 

4 . 

It is not “do that which is of no profit to oneself, 
which is not worth a thought, which is of no import; but 
continually to control your mind” — that is what I 
say. 

5 (326). 

Formerly this mind (of mine) ran about as it wanted. 
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IS siuted its fancy , bow it is orderly, and I hold it in as 
does the man Tfith a hook' a maddened elephant 

6 (IS3) 

Maker of the hoose, I haye sought until now to find 
thee,- going through the revolution of countless exist- 
ences, and subject to the pain of evet-recumng birth 

7 ( 154 ) 

Maker of the house, having found thee out, and the 
great beams of the house (Ue^a) being destroyed, and all 
tlie rafters (trichai) * hewn down, thou shalt cot hereafter 
make a house (for me) * 

8 (33) 

When one, having freed the mind of the sansk^ra, 
would put an end to it (birth), the mind being uncer- 
tain changeable, flighty, and bard to control, he must 
stnightCD it by application as the fletcher straightens 
(hi3 arrows) with fire 

S>. 

Ho who, thinking not of the body, lues in a ca\e, and 
wanders about all alone, does conquer this flighty mind, 
and 13 deli% cred of the greatest of terrors 

8 Ml j/u Jc/aji-Jiyut s: a nabout, * \ pmon who bad entered the 
to r*li uni nijjaAa pnestbood after priDg up a houvf 

• Ah roj H vu fhfiiny “I have bolder! Uis was admimshed by 
gone a -aia and a^m to find tbr« Dbagarat (m these rerses) arben 
really 'Ut, source ol existence** being disconsolate. Aocordin,; to 
I hvii ’17 u part pret of khn" another account they were sp ken 

to drvir f rth to bnng to light. by the Lodhisatlra while dwelling 
The th nl lioi., tlyr (an Kihor la da near tbe Bo tree, when the enioya. 
ma I seems to be a translati a J:c. «( hUra came to trouble his 
of the 1 4Ii nmnratt = landblrati mind.— P Comp Beal Bomantio 
(saQ IblTusam). m which ease dnj Legend, p 45 Also the reni >n <d 
might be the a< rist of hjiy pa. The thedalalhiai iinara id the Introduc 
Commentary, boweeer doennotrx ti in Sec also I’gya teher rol !>» 

I Um this line as if it represented • ([^ ta ^ iiUra) p ^65 of the Tibc- 
conprtjnd. tan text "I bare hail created In 

* Or alectim instead of kleta, me tbe perceptiin of knowledges * 
an I {'nc'ruiee instead of tnrhiid, bare finished with birth, ' &c. 
accord og to oth".r ojlnlsns — P 
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10 (42). 

He Trliose mind is evilly inclined will bring suffering 
on himself, as will not a hater by hatred, as will not an 
enemy to an enemy. 

11 (43)- 

He whose mind is virtuously inclined will bring 
happiness on himself, as cannot bring father, mother, 
and the other relatives. 

12 (13)- 

As into the badly-covered house pours the rain, so 
likewise is the unmeditative mind overwhelmed by 


As into the badly-covered house pours the rain, so 
likewise is the unmeditative mind overwhelmed by 
passions. 

14 (14)- 

As into the well-covered house drops not the rain, so 
the meditative mind keeps out the rising passions. 

IS- 

As into the badly-covered house pours the rain, so 
is the unmeditative mind overwhelmed by ignorance 
(tamas). 

16. 

As into the well-covered house drops not the rain, so 
the meditative mind keeps out rising ignorance. 

17- 

As into the badly-covered house pours the rain, so is 
the unmeditative mind overwhelmed by selfishness, 

18. 

As into the well-covered house drops not the rain, so 
the meditative mind keeps out rising selfishness. 
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As into the badly-covered honse pours the rain, so is 
the umneditative mind overwhelmed by affections* 

20 

As into the well-covered house drops not the rain, so 
the meditative mind keeps out rising affections. 

21. 

As into the badly-covered house pours the rain, so is 
the unmeditative mind overwhelmed by desires. 

22. 

As into the well-covered house drops not the rain, so 
the meditative mmd keeps out rising desires. 

23 (0 

The mind IS the leader of its faculties (dhama); the 
mmd 13 swift, the mind is the ruler, if one has either 
spoken or acted with evil intent, be wiU experience 
suffermg, as he whose head was cut off by a wheel* 

24 (2). 

The mind is the leader of its faculties,* the mmd is 
swift, the mmd is the ruler if one has either spoken or 
acted with pure intent, he will find happiness (as surely) 
as one’s shadow follows one's ttacln 

> s attachments Tlmnigb merchants spoke oSensirelj of the 

ont these verses (12 22) the ^betaa Buddha and bu duciples the other 
uses the plural “ ignorances, aelGA one in terms of great praise A 
nesses &c diort time after, while lying under 

’ The origin of this verse and the a tree ileepmg, the wheel of a 
next is bneSy this Two merdiants w^gon passed over the former and 
had heard the Buddha preach re Uled him. ^e Beal, Bbamin., pp 
commending that when one had 63, 63 

eaten enough he should give to * Of ideas, of virtue, and wicked 
another what was left One <4 the nesa. — P 
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25- 

He who is greatly given to wrangling, whose mind is 
sinful, though he may seek the means to do so, cannot 
well understand what has been well erplained.^ 

26. 

They who are angered or quarrelsome, or whose minds 
are without faith, cannot understand . the blessed law 
taught by the perfect Buddha. 

27. 

They who, their minds without impurity and with 
auger perfectly subdued, have cast off all evil-minded- 
ness, they by this means can understand w’hat is well 
explained. 

28. 

He whose mind is not steadfast cannot rmderstand the 
holy law ; he whose faith is fickle cannot acquire perfect 
wisdom. 

29 (339)- 

He who, given up to the indulgence of pleasure, is held 
in the stream of the thirty-sir evil ideas, will be swept 
aw’ay by the flood of his passions, 

30. 

Thoughts of pleasure and subjection to the senses pur- 
sue the mind, demolishing the weak man’s bright lot,- like 
birds do the fruits on a tree, 

1 At Qravasti, a Brahman called villages to him who would kill 
Pipralikasari, proficient in all the ('.’afcyamuni, &c. See Spence 
false theories of the Brahmans, Hardy, Manual, p. 350. Verses 
went to where Bbagavat was, and 25-27 were spoken on this occasion, 
said: “ Bho Gautama {lye gaxttama), ^ Grage, lit. “ glory, renown ” — 
tell me the dharma, and I will grage-pa ni enan pao — or, according 
listen to it,” &c. According to to other authorities, “the excellency 
another version, Tchandasri, mini- to which he may have attained.” 
ster of Adjatasatru, a man who The first line is obscure — eemt dgali 
delighted in killing and cruelty, to dhang-jio['!) plial-padang. The Ek. 
promote the interests of Devadatta, reads dadpo or dangggo. The Corn- 
had offered to give three hundred ment., dhung-po. 
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31 (371) 

Delight not thy mmd in seeking what is dazzling, keep 
thy mmd diligent and pure, that thou mayest not for thy 
wicked deeds, being boni in hell, have to weep on swal- 
lowing the iron ball 

32 (280) 

He who remains aeated when it is time to rise, who, 
though strong and young, sits slothfully at home, who is 
always careless m hia thoughts, will not find the road to 
wisdom 

33 

They who, though understanding what is trifling (t e . 
desires), and understanding (the importance of) passion 
lessness have their innermost mmd still disturbed ' have 
not thorough uuderstandiag , their minds are deceived, and 
they wander about (m the orb of transmigration) again 
and again 

34 * 

They whose taemoty is perfectly developed, who are 
diligent, who discriminate, the wise, they have under 
standing, and by means of their intellect they cast away 
every one of the errors in the interior of the mind, 

35 (40) 

He who has discerned that this body is like a vase, 
having by his thoughts made this (idea) as lasting as a 
citadel, fights BlSrawith wisdom as a weapon, and having 
overcome him, he will keep to a houseless state ^ 

36 

He who has discerned that this world is like a vase 
(t e , empty), having by his thoughts made this (idea) os 
lasting as a citadel, fights Udra with wisdom as a weapon , 

' IVtaoKcmi&dconseqaenttjiaBot In PlU anictuono nyo. Sro 
enntrolIedL MnJler » Dhamm , ij 14 . 

Cnai mtd jtarni ItriiTij bar^l|l^ 
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and having overcome him, he ■jdU keep to a houseless 
state. 

37- 

He who has discerned that tliis body is like froth, hav- 
ing by his thoughts made this (idea) as lasting as a cita- 
del, fights Mara with wisdom as a weapon; and having 
overcome him, he will keep to a houseless state. 

38. 

He who has discerned that this world is like froth, 
having by his thoughts made this (idea) .as lasting^ as a 
citadel, fights Jlara with wisdom as a weapon ; .and having 
overcome him, he will keep to a houseless state. 

39 (89)- 

He whose mind is devoted to meditating on tlie seven 
bnanches of the bodhi, who is free from all attachment 
(upadana), who has cast off attachment, is cleansed of the 
stains of misery, and goes beyond sorrow (parinibbuta) 
in this world." 

40. 

He who watches over his mind ns does the 3’.ak over 
the end of its t.ail, is merciful to all creatures, and his 
happiness will not grow less (in this world).® 
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creatures (bhuta), who is mercifal to creatures, there never 
arises any ill feeling in him* 

43 

He who knows no evil thoughts, who is kind to all 
creatures, who is merciful to all living beings, there never 
arises any ill feeling in him 


44. 

He who knows no evil thoughts, who 13 kind to crea- 
tures, who shows mercy to all sentient beings, there never 
arises any ill feeling in him 

45 

(Repetition of verse 44) 

46 

He who IS kind to all his acquaintances, to all his 
fnends and to all creatures and who entertains a spirit 
of mercy, will greatly increase his happmess * 

47 

If one has but thoughts devoid of cruelty for living 
beings and shows mercy he is by this fact virtuous, if 
one shows a compassionate heart to all sentient bemgs 
be will attain such merit as is acquired by the elect 
(anya) 

48 

The man who with a joyous mind without fainthearted- 
ness observes the laws of virtue,* will arrive at perfection 
and happiness 

49 

Emancipated by perfect knowledge he is safe and at 

^ Or it may be translated ‘ there the happmesB of no harm (befall ng 
never ar aea U1 feeling towardbim. him) or the happmege of reach 

* He will either be bom in tbe the end (of worldly hfe’)—r 
World of Brahma or be will hare * Morality and meditation— P 
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Test ; liis mind being at rest, the actions of his body and 
his words are quiet.^ 

50. 

Thus, by having the mind fixed on one point, one ob- 
tains perfect comprehension of the law, but it is not by 
having cymbals on the five limbs that one will find joy. 

51 * 

They whose minds delight in meditation find no en- 
joyment in desires ; he who is shielded from the smallest 
affliction will enjoy blissful slumber. 

52 . 

They whose minds delight in meditation find no en- 
joyment in desires ; he who is troubled by no affliction 
whatever will find great joy. 


53- 

He whose mind, like a rock, remains without being 
moved, who in the midst of passions is without passions, in 
the midst of anger is without anger, with a mind such as 
this it is not possible to experience suffering. 

54 (185). 

Speak no abuse, do no harm, be firm in the observance 
of the Pratimoxa, know how to be moderate in your food, 
take up your abode in a remote forest, and you will find 
peace of mind in spiritual insight (vipagyana) ; this is the 
doctrine of the Buddha.^ 

^ There is evidently a hiatus in on hearing the inhabitants of EAja- 
the text of the Bkah-hgyur between griha exclaim on seeing him, “ This 
the last line of veree 48 and the is happiness! this is joy! ” The latter 
second line of verse 50. The text part of verse 50 alludes most likely 
of the 71st voL of the Bstan-hgyur to the singers and dancers of the 
gives, however, the missing lines, king. 

and it is from it that I have taken ~ According to.one account, there 
verse 49 and the first line of 50. was at Cravasti a great concourse of 
These three verses were spoken on Bhiius, who, on seeing a dead dog 
seeing King Adjatasatru amusing which omitted amostoffensiveodour, 
himself with his wives and court, and spoke evil words, some of them say- 
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Ho who possesses a correct estimation of the mind, who 
appreciates the flavour of perfect solitude, protected by 
the earnestness of his meditative mind, he enjoys the 
pleasure of being without anything (that causes suffering) 

56 

He whose attentive mind delights in the truth and 
adheres to the (four) tmths,^ who always walks in the 
way with his body, he is safe m speech and in mind,* and, 
casting off sorrow, he will experience no more suffermg 

57 

He whose mind is not guarded, who is under the rule of 
false theories, subdued by sleep and laziness, he will fall 
into the power of Mira 

58. 

His mind therefore guarded, led by orthodox opinions, 
with perfect understanding m his way of doing,® perfectly 
comprehending birth and decay, the Bhixu, subduing sleep 
and laziness, Im found the way to put an end to suffer- 
ing. 

59 

He who is pure is in safety , he whose mind is subdued 
and perfectly controlled is happy, all those who have 
been led astray by brutish instincts * will go to hell 

mj, “Who can have thrown this * He is not eTposed t''lyiBg,co- 

into the kings highway I” Bntthe ^etoo'^ness, &c.— F 

ayuebmat Ananda spoke estcdliDg * Knowing the way to salvation 

It — ‘ Its teeth ace white like a white (mryanika), &c — P 

rose ” &c , he said.— F Cotopaie * igv. eemi l-yts The Comm 

chap. xxiu. 30 eitplaM8slyedyuby»Wi'trf<jy»,“Ii» 

* There 13 some uncertainty In the ing being,' but jnabea no other re- 
first line The text of the Bkab markontbiaexpression Itevidentlj 
hgyur reads dbeny "solitude, m implies such thoughts as are inherent 
both cases , that of the Sst dben to one's lower nature, as the Comm. 
and6rien,‘‘truth’ The Comm, reads speaks of the “foola who have alow 
idtn in both cases I bare followed (<Aa inaf} nature ’’ 
tbia version. 
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60. 

He who is pure is in safety ; he whose mind is subdued 
and perfectly controlled is happy; all those who have 
been led astray by brutish instincts wiU. exist (hereafter) 
among beasts. 

6r. 

He who is pure is in safety ; he whose mind is subdued 
and perfectly controlled is happy; all those who have 
been led astray by brutish instincts will exist (hereafter) 
atn'ong pretas. 

62. 

He who is pure is in safety ; he whose mind is subdued 
and perfectly controlled is happy ; all those who are 
guarded against brutish instincts will find joy among 
men. 

63- 

He who is pure isjn safety ; he whose mind is subdued 
and perfectly controlled is happy ; all those who are 
guarded against brutish instincts will find joy in heaven. 

64. 

He who is pure is in safety ; he whose mind is subdued 
and perfectly controlled is happy; all those who are guarded 
against brutish instincts will find nirvHna.^ 

Chapter on the Mind, the Thirty-first. 


’ Tho laijt nix venea were sp<il;cn liad been born in hell. The mur- 
for the following rc.-ison ; Vinidhalin, clercd Catj'as went on the hifpy 
for h-aving killed a great number of way and left I>ehmd all sorrow, 
the C’akyas and delighting in killing, — 1’. 
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XXXII. 

TDE BHISD. 

I (365). 

A Bmxu who 13 satisfied with what alms are given him, 
and who frets not about what is given to others, who is 
protected by continual passtonlessness and reflection, him 
the gods do delight in. 

2. 

A Bhixu who IS satisfied with what alms are given him. 
nnd who frets not about what is given to others, who 
13 protected (by passionlessness tpd reflection), and in 
whom the gods delight, in such a one there is no desire 
for honours, nches, and fame. 

3 

A Bhixu who has cast off oil desires, is free from pas- 
sions, though having before him (the objects of desire) ; 
the steadfast one, who is without selfishness and is con- 
trolled, ought not to hold intercourse with others ^ 

4 - 

Hurt by the words of uncontrolled men, and listening 
to the words of the lU.natured, the Bhucu is without anger 

I ^’inputn hsTiDg gona to tlio of tbe worI<l, one cutf off deeii^ 
house of some reUtirei, hftd dooe eotirelj The Btshti oTereoraes »11 
them the kindness to teach them the tb&t inwerdlj distnrhe bun bj keep* 
law Ad inimical llrabenaTi, who mg bu minii remote (mm all ; hr 

cuuU not bear It, “He has being In seclusion he can destrojtbe 

beeadeludiil himself amidorsdehide remotest root of desire— that is to 
others.’ (Illiagarat) then taul “By say, the su Taoitiea (pAra rpyiu) 
entering the prieitbood one cats off exutence.— -F. 
d-tire» which perrade all tbe rygMiM 
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■w’liafc ere occurs, like the elephant pierced by arrows on 
the battlefield, 

5 - 

Hurt by words of uncontrolled men, and listening to the 
words of the ill-natured, the Bhisu is equally composed 
what ere occurs, like the elephant pierced by arrows on 
the battlefield. 

6 . 

Xot exercising any handicraft i for the gratification of 
the self, his senses under control, perfectly emancipated, 
without fondness for a home, without selfishness, having 
cast off desires and living all alone, that man is a Bhixu.- 

7 ( 375 )' 

Associating only with men whose lives arc pure and 
who are udthout slothfulness, observing the different 
prescriptions,^ one will learn the necessary rules to 
follow in life (to acquire nirvana). 

8 (362). 

He who controls his hands, who controls his feet, who 
controls his speech, who controls his senses, who finds 
all his pleasure in solitude, who is contented, him I call 
a BI * 
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the innermost (part of the law), will experience divine J07 
on perceiving the law rightly 

>i (374) 

As soon as he has nghtly understood the creation 
and destruction of the skandhas, he will find joy and 
ravishment , the Bhixn filled with joy will find the way 
to put an end to sufienng 

12 

As a rocky mountain 13 unshaken by the wind, so 
likewise the Bhixu who has put an end to passions is 
immovable 

n 

As a rocky mountam is unshaken by the wind, so 
likewise the Bhixu who has put an end to ignorance is 
immovable. 

14 

As a rocky mountain is unshaken by the wind, so 
likewise the Bhixu who has put an end to selfishness 
is immovable. 

15 

As a rocky mountain is unshaken by the wind, so 
likewise the Bhixu who has put an end to lust is im- 
movable 

16 

As a rocky mountain is unshaken by the wind, so 
likewise the Bhixu who has put an end to affection is 
immovable ^ 

17 

He who IS without worldly goods, who cares not for 
self, for whom there is no affliction in. anythmg be is 
called a Bhixu 

* Mdba Maudgalyayana B body sboired no agitation (BtagaTat) 
had been dreadfuUy beaten then spokj verses 12 16 — P This 
Gudashikhiyaka (sc), the Bnh piobablyBlludestoMaudgalrayanaa 
mans and householders hav ng come death See Spence Hardy Manual, 
to where he was asked, wlij ho ^ |,y^BJanxn». ^aad.nQte2 ^ Ijo 
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18. 

They who only heg of others must not be considered as 
Bhixus ; they who are attached to the ways of the world ^ 
must not be considered as Bhixus. 


19 - 

He who has cast off virtue ^ and vice,® who leads a 
life of holiness, who lives away from the society of 
men, he is called a Bhisu. 

20. 

The Bhixu who is kind, who has perfect faith in the 
teaching of the Buddha, wBl find the perfection of peace 
(amatam padam), of which one can never weary. 


21. 

The Bhixu who is kind, who has perfect faith in the 
teaching of the Buddha, will find the perfection of peace, 
the peace from the sanskfira (body). 


22. 

The Bhixu who is kind, who has perfect faith in the 
teaching of the Buddha, will arrive by degrees at the 
complete destruction of all attachment. 


23. 

The Bhixu who is kind, who has perfect faith in the 
teaching of the Buddha, will pull himself out of the evil 
way, as the elephant does himself out of the mire.* 

24- 

The Bhixu who is kind, who has perfect faith in the 

* Lit. the practice itehoj) of the obi hdod pao). I rannet cxphnin 

Tillage, which the Commentary cx- these definitions aa they arc given in 
plaina by fclfi?hncc3. the Comment. 

' The fruit"! of existence. — P. ■* Comp. Dhamm., 3:7, .and ir. 

* Not desiring the fruiU {hbmt- also veraes 24, 25, with iv. 27, 2$. 
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teadiing o! the Buddha, vnU shake off all wickedness, as 
does the wind the leaves of a treo. 

ZS 

The Bhixa who is kind, who baa perfect faith 10 the 
teaching of the Buddha, is so near nirrina that he cannot 
posSibly fall away from iL* 

26 

The Bbixu who has subdued what charms the heart 
what 13 agreeable to the mind, what delights and what 
does not delight (t t , passions), is full of delight, and will 
find the end of suffering 

27 

His body at rest* and dispassionate, his mind perfectly 
composed, having cast off all worldly affairs, the Bhixu is 
(then) to peace, I declare. 

23 (372) 

Without meditation (sam&dhi) there Is no knowledge, 
without knowledge there is no meditation he who pos 
sesses knowledge and meditation, he shall he called a 

BhixiL* 

29 

They who are wise devote themselves to meditation and 
knowledge the first thing therefore for an intelligent 
Bbixa IS to acquire these 

^ The boatxaeQ the shore * A ^reat namher of AshthsTss 

of the Ganges being angewd, bad gaoa (««:) Riacbis were assembled 
commenced abnsmg Bhagavat and on the ihon of the Ayoda (A;d 
bis disciplea when ;et a great way dbyl f) and oa seeing the Bbisns 

o 9 . On drawing nigh all the dm they were greatly pleaa^ (with their 

c pies Temarlred Bhagayats per appearance) Bhagayat spohe the 
fertly calm extenor ao they beber two following yerses (zS, 29) — P 
ing in him, requested bun to go to There is a s) ght diSerenee m the 
these boatmen (and talk to them) last line of 2S between the text of 
baying done wb cb he spoke to Qua the Bkab and that of the Bst Ac* 
disciples) verses 20-35. — P cording to the Utter it is heiaoear 

* UavEng given up all willed to nirvSna,” The Comment. foUowi 
deeda— P the version of the Bst. 
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30. 

Learn contentment and to control the senses ; consider 
well what is necessary to salvation,^ learn to be moderate 
in your food, live in a secluded spot, and seek peace of 
mind in spiritual insight (vipaqyana) ; this is the doctrine 
of the Buddha.^ 

31 ( 378 ). 

He who has not sinned in either body, speech, or mind, 
his conduct is virtuous, his mind is chaste, he is a Bhixu. 


32 . 

He who meditates on the seven constituent parts of 
samhodhi,® has the greatest of virtues, perfect composure, 
he is a Bhixu. 

33 - 

He who in this world has learned how to put an end to 
his suffering, who is pure and wise and without corrup- 
tion (^srava), he is called a Bhixu. 

34 - 

He who, though virtuous, or an ascetic, or one who has 
heard much, has not been able to put an end to sinfulness 
though he lives in solitude, if he becomes wearied of seek- 
ing to obtain samadhi, and gives it up through want of 
confidence, he is not a Bhixu.® 


35 - 

The elements of being (skandha), that are called the 
individual, are the afilictions of this world; perfect en- 


^ Comp. XXXI. 54, andDham., 185. 
Vipa^yana is here explained by ''the 
four dhyanaa of being without fis* 
ravas.” 

* Sec Bumouf, Lotus, p. 796 et 
seq , ; Foocaux, Bgya tcher rol pa, p, 
36 ; and Buddh. trigL, foL iSa. 

* This verse, spoken previously by 
the Buddlia, was repeated by a Leva 


to a Bhixu who had devoted him- 
self to a forest life, but had given 
up exerting himself, though he pos- 
sessed great virtues. The following 
verse, that had been spoken by Bba- 
gavat at Uruvilva, a short time after 
attaining biiddha'^hip, was also re- 
peated on this occasion. 
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lightenment (samyak sambodhi) is happiness, to it the 
elect must devote themselves 

36 

Accoidmg to the vray one has thought so shall he 
become in another (life) they will come back again to 
this world, they who love existence who delight in ex 
istence who long for worldly goods, who consider hut 
existence (in their theories) who delight in existence 
itself 

37 

Their joy is but suffering their happiness but trembling 
with fear , they who would free themselves of existence 
devote themselves to a bfe of purity (brahmacharyft) 

38 

Qramanas and Brahmans all do teach that existence is 
deliverance from existence,* they none of them knoir 
deliverance from existence I declare 

39 

^lamanas and Brahmans all do teach that existence is 
deliverance from existence they none of them know real 
emancipation from existence I declare 

40 

Suffering is the outcome of attachment to existence* 
(upadana) and from suffering proceeds attachment if all 
attachments are destroyed there will not be produced 
any more suffering 

* That Is to say the gos) Ih^ * Lm pa — ilt bartm pa toseelc 
offer to their follower* — 1 felo Brah lor eagerly — P It is the n nth ol 
ml* heaven— 1* atlU a corporeal ex daoa. Bumouf translates tbiaword 
istence which of course caon^ be by concept on. See Intr , p- 494- 
permanenb 
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41. 

“To "vrliatever form of existence one has attachment/ it 
is impermanent, miserable, subject to change;” he "who 
by perfect kno-wledge regards them all in this light, -will 
cast off all fondness for existence, and -will find delight in 
the destruction of existence.^ 

42. 

Then the Bhixu who has left sorrow behind (nibbuta) is 
safe, (for) being without attachment to another (exist- 
ence), he will put an end to existence; subduing Mara, 
conquering in the fight, he will then be delivered from all 
existences : this is the end of suffering/ 


43 - 

The Bhixu who has cut himself off from existence 
(bhava), who is dispassionate, whose mind is at peace, 
will not experience existence again, having fallen out of 
the orb of regeneration. 

44 - 

The Bhixu who has cut himself off from existence, who 
is dispassionate, whose mind is at peace, is freed from the 
bonds of Mfira, having fallen out of the orb of regenera- 
tion. 

45. 

The Bhixu who has cut himself off from existence, whose 
mind has become without sin (asrava), will not experience 
existence again, having fallen out of the orb of regenera- 
tion. 

46. 

The Bhixu who has cut himself off from existence, whose 
mind has become without sin, is freed from the bonds of 
Mara, having fallen out of the orb of regeneration. 

1 By opSdana is meant the five ’ These three verses are oppe-ed 
npldAnaskandh-as.— P. to llie opinions expressed in verses 

’ This ndana and the following 38 and 39. 
one are in prose. 
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ITie Bhixu who has cut himself off from existence, who 
has cut to pieces fouduess foe existeuce, will not expe- 
rience existence again, and has fallen out of the orb of 
regeneration. 

48 

The Bhixu who has cut himself off from existence, who 
has cut off fondness for existence, is freed from the bonds 
of Mhra, having fallen ont of the orb of regeneration.^ 

* 49. 

He who, having crossed the swamp (of desire), and being 
(no longer) pricked by the thorns of worldliness,* has 
found the way to put an end to passions, he is (truly) called 
a Bhixu, 

50 

He who, having crossed the swamp, and being (no longer) 
pricked by the thorns 0! worldliness, has found the way 
to put an end to hatred, be is (truly) called a Bhixu.^ 


55- 

He who has put an end * to revihng, killing, hurting, 
and to the thorns of worldlmess, who is as immovable 
as a mountain, whom pleasure does not disturb, he is a 
Bhixu 

‘ In K&ushambi a great fimrae aolelytogathenngalme) — F Comp 
having come oc, the Bbme, tbeir Beal toe nt, p. 53 
attention being diverted fnmi alma- * tit , “ thorns of the town,” that 
gathering mos gyengt is, desire of profit, honours, 4a — P 

theirbodiesandmindsbecamesois- * Verses 51-54 are the same aa 
passionate that they arrived at tiie 49, 50, without " ignorance, selfish- 
comprehension of freedom (moxa) ness, lust, affection,” in the place of 
The famine having paased away, the ‘‘hatced’* 

SIX preceding versea were spoken to * Thyd la, ” to allay ” (the dust ) { 
deter them from reaumiDg their for "hurting literally, "to bmd, to 
mer hahita (of devoting themselves pnt in bondage ' 
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56. 

The Bhixu who does not revile or exaggerate,^ who per- 
ceives that this world is like a mirage, casts off what is 
and is hot of the other shore, as a snake shuffles off its 
old worn-out skin. 

57 - 

As the physician cures the poison of the snake, so the 
Bhixu who conquers rising passions casts off what is and 
is not of the other shore, as a snake shuffles off its old 
worn-out slcin.® 

64. 

The Bhixu who eradicates every particle of the pas- 
sions as does the mighty river the weak embankment, 
casts off what is and is not of the other shore, as a snake 
shuffles off its old worn-out skin.® 


70. 

The Bhixu who casts off all the qualities of desire, who 
frees himself from aU the bonds of holding on to desire, 
casts off what is and is not of the other shore, as a snake 
shuffles off its old worn-out skin.^ 


71 - 

The Bhixu who, having cast off all mental ohscunties, 
is without sin, whose mind is severed from the pef ot 
misery; casts off what is and is not of the other shore, as 
a snake shuffles off its old worn-out skin. 

Comp. Uragasutta (Sutta Nip^), 6 . 

2 Comp. 'CTragasutta, II. Verses 

cS-Ss aimilar to this 
tutine for “passions, hatred, 

ignoiince,^ selfishness, lust, anger, 

^"^ 3 'verses 65-69 

■» Comp. Uragasutta, 16. 


^ Sgro-hdogs. There is much uncer- 
tainty about the proper way of ren- 
dering this word- See Jaschke, s.j. 

igro. The Comment, does not allude 

to it. As to the first verb, it s^, 
** We must not revile, not seeing ^at 
all conditions (dhanna) are, by their 
nature, nothing.” ‘‘^ese two (re* 
viling and exaggerating) 
teach to cast off any low habits. 
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The Bhixu whose judgment is clear, who sees clearly 
into e\ etythiag, casts off what 13 and is not of the other 
shore, as a snake shuffles off its old worn-out skm, 

73 

The Bhixu who has eradicated the whole forest of 
sinfulness, easts off what is and is not of the other shore, 
as a snake shuffles off its old worn out skin, 

74 

The Bhixu nho has eradicated all the plagues, 5.C.,* of 
sinfulness, casts off what is and is not of the other shore, 
as a snake shuffles off its old worn-out skin 

75. 

The Bhixu who has eradicated erery sinful inchnation,* 
casts off what is and is not of the other shore, as a snake 
shuffles off Its old worn out skin 

76. 

The Bhixu who observes the law, who is in contem* 
plation (dhyina) of the void (of all substances), who has 
continual peace of mind,’ who has left sorrow behind 
(mbhuta), is happy. 

77 - 

The Bhixu who, speaking neither pleasantly nor un- 
pleasantly, takes up bis abode m remote places, living in 
punty, entirely drives out lovo of existence and (smful) 
inchnations 

Chapter on the Bhixu, the Thirty second 


‘ Such M Unger, ic — P ulto WuaailieS Buddb , p- 34 0°^* 

’ Or bagt (or bag] la flat la z: Hey ur» 98 or 118 In number, be 
pirn rgi/ai * tempt&tioDi. Th^ nyt. 

compTue fcSecVioiia puattonl, (dfiin * Who la u yogin , thn term i* 
neas, igconnce, doubt, te See nearly • tynoiTtn of dbylna 
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1 (142). 

He who, though having ornamental apparel, is righteous, 
controlled, quiet, restrained, leading a life of holiness 
(brahmacharya), who neither harms or kills any Hvmg 
thing, he is a Brahmana, a gramana, he is a Bhixu,! 

2 (141)* 

It is not by nakedness, by long hair, by dirt, by 
fasting, or by sleeping on the bare ground, not by ust 
and dirt,2 or by devoting oneself to sitting motionless, 
that men become pure and leave their doubts behind. 


3 - 

Whatever Cramanas and Brahmanas there be who have 
passions, they will not put an end to sinfulness (the 
&sravas), and will experience the suffering of pa^sin^, 
from life to life ® (transmigrating). 


^ "Brahmana” means one who 
has cast off sin, one who has many 
good qualities, who does not suffer 
from desires, who walks in the wayj 
" ^ramana,” one who has quieted sin, 
or who practises virtue ; “ Bhixu,’ 
one who has conquered corruption 
(klega), or one who is held by the 
prescriptions of the Pratiraoxa. 

P. 

' JiduL dang dri-Ttux. Udiil means 
"ashes,” and dn-Tna means "dust* 
{rdul)j and any other small par- 


ses of dirt.— P. Comp. Bumouf, 
.trod., pp. 324, 325. these 

70 verses occur in the Legend o 
ingha Baxchita, taken from the 
ivya Avadana. _ 

^ Bar-ma-dor, hJihor-hai nany 
lo According to Tibetan ideas, 
r-moefo means ‘‘the intemediate 
ate between death and rebirth, of 
shorter or longer duration (yet 
■A of more than forty days), &c. 
ue Jiischke, s.v., and Schlagin- 
eit, Buddh. in Tibet, p. 109. 



i86 


VDAhAVARGA 


4 

Whatever Qramanas and Brihmanas there be who 
have passions, they will not put an end to sensation 
(vedana), and will experience the suffering ol passing 
from life to life 

5 

Whatever ^ramanas and Brdhmanas there be who 
have passions and who have but a foolish object m 
view,^ they will expenence the suffering of passing 
from life to life. 

6 

Whatever ®®d Br^hminas there be who 

have passions * the foolish, stnpid men will experience 
the suffering of passing from life to life 

7 

Whatever Brlhmanas there be who 

have passions, they will not find the blessed ideal (nir- 
Vina), and will experience the suffering of passing from life 
to life. 

8 (394) 

0 fool I what is the use of thy long locks ? what is the 
use of thy garment of skin ? Within thee there abides 
darkness , the outside thou makest clean * 


9 (393) 

One does not become a BrdhDtana by his family, by his 

* The eatufrui? of their desires, » r<>iuig BrahmAS who banns 

the acqmaitioa of vealtb, &c — mapped aroond hu person stuff 
P (r#*) that resembled long hair was 

* Thinking that existence can deceiving men. Bbagarat baring 
be the final debrerancc from heard cf him came that way and 
existence — P See chap xxxii. converted bim — P Comp the 

gS KuhakabrShmana (deceitful Brab. 

* There lived In a honse tm the man) in FausboU a Cham., v 394, 
shore of the Valgumata (nc) nvec p 427 
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long locks, by his lineage ; he ■who possesses the law of 
truth and who is pure, he is a Brahmana. 


lO. 


One does not become a Brahmana by his family, by 
his long locks, by his lineage; he who casts away aU 
sins both great and small, him, because he has cast awaj 
sin, I call a Brahmana, 

II. 

A man is not a ^ramana on account of his shaven 
head, a man is not a Brahmana because he^ sajs 
He who knows what is virtue, and who is pure, he is a 
Brahmana. 


12 . 

A man is not a Qramana on account of his ^shaven 
head ; a man is not a Brahmana because he says m . 
He who casts away all sins both great an sma , e, 
because he has cast away sins, is a 9ramana, a Bran- 
man a. 


13 - 

One does not become pure by washing, as do the 
common of mortals in tliis world; he who 
every sin both great and small, he, because e as 
away sins, is a Qramana, a Brahmana.^ 


14. 

He who has cast off all sinfulness, who 
self to continual reflection, who has t e 
lightenment of the destruction of all attachmen , 

(three) worlds is a Brahmana.® 

1 Om! U., "oni, bhor, bbavab, “rnTthere to bathe 

Fvah.” The pronouncing of tbese^l- thouE their sins; 

lables does not constitute a Br4h- and be Bhaeavat spoke this 

man, for a magpie can repeat them it was that Bhagava 

also, — P. -R hman called Pnskarasira 

^ Bhagavat was living at the stfipa Bhagavat, “Venerable 

of GayS^ira when at the tune ol ^jl.tnowing elephant is 

the feast of the summer month one - 
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15. 

The Brahmana who has cast off all sinftilness, who 
13 without hypocrisy, and who leads a pure life, has 
reached the perfection (set forth in) the Vedas , > his life 
IS a life of holiness (hrahmacharya), and when he does 
speak, his speech la holy. 

16. 

He who 13 not given to deceiving, who is without 
selfishness, who is without passions, without expects* 
tion, who has conquered hatred, who is on the way to 
nirvana (the extinction of sorrow), he is a Brahmana, a 
^ramana, he is a Bhixu. 

>7 (39«) 

. He who has been horn of woman, if he has great 
possessions, he may be called “ Bhovadi,” ® but I call him 
not a Brdhmana , he who possesses nothing, who accepts 
nothing, him I call a Br&bmana. 

IS (39i> 

He who does nothing sinful in body, speech, end mind, 
who has the three parts well controlled, he, I declare, JS a 
Brdhmana 

19 

He who uses not harsh Worjis, who speaks what is 
right (true) and pleasing, who is without sinfulness, he, I 
declare, is a Brihinana. 

the first among elephants the ot the Vedas being the destinetion 
thoroughbred horse the first among ofse^nS theiaint (tnl^r p^yin/ia) 
horses, the wish tree (a tree that of the Veda is a Iiring being — P 
grants every wish) the first among Ihis verse teaches in other words, 
trees, a jewel (ratua) the first the destruction of passions The 
among treasures, so likewise. Comment is not very satisfactory 
Veoerftble one, pramanasand Brah * De niny iAu dttt rmro oar 
nans are the best, and the greatest Sifaa, One who uses bhur, bhu, 
among men," — !’ See on tbe Ac., may be called by that name 
wish tree, Beal, Romantic Lrrad. — P Compare the Pill bhoradt 
p stS , alsoGubematis Mythologie sufna so Aoti. See also Childrr*. 
des Plantes, and Scbiefners Tibetan J R. A S, new senes, v p. 230, 
Tales, p. 9 and Diet, a.v Mo, also Sutta 

^Rtjbi/rdtnthar-fhyin. Thegnal ^ipata,£zo 
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20 ( 399 )- 

He wlio patiently endures stripes,^ bonds, and abuse, in 
whose manner is patience, which gives the strength of a 
host,- he, I declare, is a Brahmana. 


21 (400). 

• He who is without anger, who observes the precepts, 
well-behaved, without desires, who has now a body for 
the last time, he, I declare, is a Brahmana. 

22 (404). 

He who no longer dwells among either the clergy or 
the laity, who has- few desires, who frequents not houses, 
he, I declare, is a' Brahmana. 


23 - 

He for whom there are no pleasures in lie future, who 
feels no pain on account of those he has left e m , w 
has thrown off the bond of voluptuousness, who has con- 
quered in the fight (against Mara), he, I declare, is a 
ErS,hmana. 

24. 

He for whom there are no pleasures in the future, who 
feels no pain on account of those be has ^ ^ ' 
is immaculate, dispassionate, without sorrow, e, ec 
is a Brdhmana. 

others, but wai vanquish others. In 
nke manner, he whose manner is 
patient can, after having 
L, he victorious also of the toree 

p Compare what Chil 

Tm says of the wLd baldnilco, s-v 
Tlris verse was spoken on account 
of Baradhvadja abusing Bhagayat 

?^m as far off" as he could see him. 

— P. 


^ Osodf lit. “to cut, to kilh” 
Comp, the PAU vadho. 

^ Bzod‘pai hrtul'dsugs stobs Uogs 
cliaTif literally “ of patience the 
manner, strength, having a multi- 
tude.“ The Comment, explains tsogs 
by dpung^ “an army.” **If a king 
has an army {dpung-gi Uogs) com- 
posed of the four (necessary) ele- 
ments, he cannot be conquered by 



VDANAVARGA, 


190 


25* 

He "wbo nouTisbes not tbe stnaUest desiie, "wbo is sub- 
dued, who IS devoted to (aeqiurmg) tbe chief thing (oir 
vIna), who has destroyed sinfulness (dsravas), who is 
cleansed from stains, be, I declare, is a Brahmaiia. 

26 (385) 

He for whom there is neither this side nor that side, 
who has reached the end of all conditions,* he, I declare, 
IS a Br^bmana. 

27. 

He for whom there is neither this side or that side, who 
IS without fondness for the three objects,* be, I declare, is 
a BrfLbmana 

28 (409) 

He who tabes nothing in this world, whether it be 
short or long, thin or thick, good or bad, be, I declare, is a 
Br&hmana * 

29 

He then who, having wisdop, pute an end to his suffer- 
ing being without passions, free from everything, he, I 
declare, is a Br^haraan't 

30 

He who has cast Off both virtue and vice, who is di- 

' Who baa reached the other to where they were, they aaVed 
shore of tbe twelve Syataqaa. — P bun, Gautama whom do you 
The twelve Syatanae are tbe six eider as a BcShmana’ He then 
organa of sense and the six objects answered the four following verses 
of sense (*8-^1) They then threw away 

* The twelve Syatanas and the their long and short gsrtoents their 
self — P tnBing (lit thm) and roughness 

’ In the Dandaki forest there (thickh their finery W-rt foX aud 
dwelt two Brahmans who, devoting having entered the priesthood they 
themselves to (practis ng) long and became free from passions. — P I 
short periods of asceticism bM to may not have perfectly tinderstood 
wearing long and short gannenta the latter part of the last phrase 01 
were considered by the people to the Comment., but the general sense 
be Bribmanas. Bhagavat eonung is qmte clear 
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vested of everything, who is without passion (raga), at 
peace, he, I declare, is a Brahmana. 


31 - 

He who has left behind all fondness for virtue and vice, 
who has left fondness behind, who is perfectly emanci- 
pated, he, I declare, is a Brahmana. 

32. 

He for whom there is no behind, before, and between, 
who is without passion (raga), freed from bondage, he, I 
declare, is a Brahmana.^ 

33- 

He who, like water on the leaf of a lotus, like a mus- 
tard seed on the end of a reed,^ does not adhere to vice, he, 
I declare, is a Brahmana. 

34 (4or). 

He who, like water on the leaf of a lotus, like a mus- 
tard seed on the end of a reed, does not adhere to plea- 
sures, he, I declare, is a Br&hmana, 


35- 

He who, like water on the leaf of a lotus, like a mus- 
tard seed on the end of a reed, has thrown off deh'ght in 
existence, he, I declare, is a Brahmana. 

36. 

He who, like -the moon, is chaste, pure, undefiled, per- 


^ “Behind” refers to the period 
during which the present mendi- 
cant led t. householder’s life ; “ be- 
fore ” (or “ afterwards ” ) to the 
period at which he commenced the 
life of a recluse (Sranyaka) ; ** be- 
tu’een*' (or “intermediate”) to the 
period during which he was over- 
coming all worldliness.— P» 


! As a mustard seed cannot re- 
in on the end of a reed if its 
itre has been bored out, so like- 
se Bins and anger (drop 0® 
“ bim who lias Jo^ce)__cast 

►m away. — P. 

;s on to say, means desires 
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fectly clear, -who lias stnpped off sinfulness, he, I de- 
clare IS a Brahmana. 

37 ( 413 ) 

He who, like the moon, is chaste, pure, undefiled, per- 
fectly clear, who has cast off all delight m existence, he, I 
declare, is a Brahmana. 

38. 

He who 13 stripped* of sinfulness, as is the heaven of 
mire and the moon of dust, he, I declare, is a Brahmana. 

39- 

He who IS stripped of desires, as is the heaven of nuie 
and the moon of dust, he, I declare, is a Brahmana. 

40. 

He who has cast off all delight in existence, as does the 
heaven mire and the moon dost, he, 1 declare, is a BifLh- 
mans 

4h 

He who dwells (in sohtude), free from passion (rkga}> 
meditating without sin (israva), having done what ought 
to be done,* subdued, having his last body, he, I declare, 
19 a Brahmana. 

42 (403)- 

He whose knowledge is deep, whose mind is well 
directed, who knows the nght and the wrong way, who 
has found the greatest blessing (the way to nirvdna), he, I 
declare, is a Brdbmana. 

43 

The men, whoever they be, who live solely on alms, who 
have nothing that is their own, who do no harm, who are 

' Jlf» ffoi de, bterally " not robed • Haring found out the way, and 

with." freed himself of the three evil W»ya 
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steadfast, •who live a life of holiness (brahmatcharya), -who, 
being perfectly -wise (themselves), teach the law (the 
nidanas), they, I declare, are Brahmanas. 


44 (415)- 

He who casts off desires, “who becomes homeless on 
entering the priesthood, •who puts an end to the sin of 
desire, he, I declare, is a Brahmana. 


45- 

He who does not harm any living creature, who does 
not kill or take part in killing, he, I declare, is a Brahmana. 

46. 

He who is tolerant -with the intolerant, who patiently 
endures punishment, who is merciful to all creatures, he, 
I declare, is a Brahmana. 

47 (407)- 

As a mustard seed on the point of a reed (drops ofi), so 
he who keeps passions, hatred, and selfishness under con- 
trol, he, I declare, is a Brahmana. 

48. 

He who passes beyond this stronghold of affections 
and the river of transmigration, who ha%'ing crossed over 
(i.e., having found the way to nirvana), has not both his 
mind and thoughts preoccupied about going to the other 
shore, who has left behind attachment (upadana), he, B 
declare, is a Brahmana. 


49 (410). 

He who has no desire for this world or for the other, 
who has put an end to all fondness for existence, he, I 
declare, is a Brahmana. 
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50 

He who IS without love for this world or for the other, 
who 13 without love, who has completely cast it off, he, I 
declare, is a Brahmana 

51 

He who. casting off what is pleimnt and unpleasant, 
has become cool (t e has found contentment), who is with- 
out sm, who has overcome the whole world, who is stead- 
fast, he, I declare, is a Brahmana. 

52 ( 4 > 7 ) 

He who, having cast off human attachment,' has left 
behind the attachment of the gods, he who 13 free from 
all attachment, he, 1 declare, is a Brahmana. 

53 C420) 

He whose way the Devas, Gandbarvas, and men com- 
prehend not, be whose passiveness mankind does not com- 
prehend, he, I declare, is a Br&hmana. 

54- 

He for whom there exists no law that 13 not known and 
understood, he who sees to the remotest parts of know- 
ledge, he, I declare, is a Brahmana. 

55 (423) 

He who, knowing his former abodes (existences), per- 
cenes heaven (svarga) and hell, the Ulum who has found 
the way to put an end to birth, who is perfected in know 
^edge who knows the termination of suffering, he, I declare, 
is a BrShmana. 

56 

He whose mmd is perfectly emancipated, who is wise 

* Sijor, inPlIi yoja Prof 3Iax does not agree with this or with 3L 
''luUers tran-lation of tba Terse TansbjU a translation. 
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wlio is delivered from all passions, vrlio possesses the triple 
knowledge ^ (trividy^), he, I declare, is a Brahmana, 


. 57 (419)' 

He who understands the deaths, changes, and births of 
all sentient creatures, who has the all-penetrating eye (sam- 
manta chakkhu), who is perfectly enlightened (Buddha), 
he, I declare, is a Brahmana. 


58. 

He who has left all attachment behind, who is without 
affliction, without joy, who is reflective, and who teaches 
(others), he, I declare, is a Brahmana. 

59 (422). 

He who is a Muni, a conqueror (djina), the greatest of 
Piischis, the chief of chiefs,^ the greatest of bulls® (usabham), 
who has nought to seek for, who has been washed clean, 
who is perfectly enlightened (Buddha), he, I declare, is a 
Brahmana. 

60. 

He who has given up existence, who has conquered 
everything, who has crossed the stream, who is well away 
(from the world), who has cast off everything, and has 
reached the other shore, he, I declare, is a Brahmana. 


61. 


He who thinks not of what is sinful, who does not speak 
inconsiderately, who lives, his mind free from paSsion, 
(raga), he, I declare, is a Brahmana. 


^ To be able to rerneniber one s 
former conditions, to know the 
thoughts, of others, to have super- 
natural knowledge (abhidjnil). P- 
See Foucaux, Kgya tcher rol-pa, 
p. 336, transL 

- Khyu - mtcTioy = ricliahTia, ac- 


cordin" to the Mahivj-utpatti, ch. I. 

3 Otang-po tAe, “ having the per. 
feet qualities of Jlahesvara.^ — . 
All the qualities alluded to in this 
verse and in the two preceding ones 
are generally applied to Bhagavat 
himself. 
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62 

He whose clothes come from piles of rubbish, who learns 
to be modest, '\ho is without desires, who lives near a 
tree, he, I declare, is a Brlhmana. 

63 

» He who, having cast away all suffering, is at rest, and 
w ho gives himself up to meditating on the holy eightfold 
way, he, I declare, is a Brahmana 

64 

He who has given up everything (worldly), who is 
enlightened, without doubt and misery, who perceives the 
perfect state free from, death (akkhara t e , nir% Sna), hci 
I declare, is a Bt 2 .bmaDa. 

6$ 

He who 18 without a body,’ who lives m a ca\e, who 
wanders about alone, who controls the fleeting mind which 
13 hard to control, he, I declare, is a Brdhmana. 

66 . 

He who comprehends the immaterial (arfipa) which 
cannot be seen, the infinite (ananta) which cannot pos- 
sibly be seen the subtile, the fundamental,* w ho 13 always 
reflectn e, who has put an end to all attachment (yoga), 
who IS perfectly enlightened (Buddha), he, m this world, is 
a Brlhmana. 

67 

He who has destroj ed the fastenings (’) and the cords,* 

1 L»$ mtd, without form (rtp*) — and cord* (fr/taj* bio) are m place 
P Itmsymean ‘ witboit care (or the bnd cannot be tbroati olT, bo he 
the body ‘ Thi* ver«e 1* to teach who cut* the faBtening* ({.r, aSec 
that he whoee inmd i* contnJled tions) and the cord* (• a. Ignorance), 
find* n rrSna — P can throw oS the luffenni; of tran* 

’ ‘ Tl e*e epithets app'y to bit mtgiattun PcAinyi mo is "owooiUn 
'■ vtna.’ “Subtile," because the peg SeTS-miy I am ontble to ex 
aciues hare bc-n left bohin I — P plain aatiafactonlj, unlen* it be a 

* mio and (cAinyimo. As hblu in which the peg i* inserted to 

when the load ii fastened on the h Id the li^d together 
waggunand the fastenings ((o^s aiiy) 
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73 

He Tvho perfectly understands the laws should be 
honoured and respected by botJi young and old, as the 
Br&hmana does the holy fixe (a^ihuttam). 

74 - 

He who perfectly understands the laws should be 
honoured and reverentiallj approach^ by both old and 
young, as does the Erahmana the holy fire. 

75 ( 392 ) 

He who perfectly understands the law taught by the 
perfect Buddha, should be honoured and respected, os the 
Brfihmana does the holy fire 

76 

He who perfectly understands the law taught by 
the perfect Buddha should be honoured and reveren- 
tially approached, as does the Br^hmana the holy fire 

77 - 

When the Brahmana has reached the other shore of 
existence, then he stands alone, having left far behind (all 
fear) of Fi^atchas (and BaLchas like) Vakula ^ 

78. 

^Mlen the Brahmana has reached the other shore of 
existence (lit of the law), then he sees, and all the per- 
ceptions (v edan3 *) v anish from hu sight. 

79 

When the Brahmana has reached the other shore 

> VfttnlA WM the nxms el « Th* vtn« bowcTer U ob*eur« 
UlLche »ho WM groitly torment ■ The Ted*n.i of holding on to 
uig the Inhebitinti of Vfagndb^ cilftence tre *t en end. — 1 
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of existence, then he sees, and all causes ^ (hetu) 
vanish. 

So. 

When the Brahmana has reached the other shore of 
existence, then he sees, and all attachment (yoga) vanishes. 

81. 

When the Brahmana has reached the other shore of 
existence, then he leaves behind him birth, old age, and 
death. 

82 (387, 1st part). 

The sun shines by day, the moon shines by night, the 
suit of armour of the king doth shine," the Brahmana 
shines in his meditation. 

83 (387. 2d part). 

The sun shines by day, the mocm shines by night, 
continually, day and night, does the luminous (form of 
the) Buddha shine, 

84. 

As Brahmanas and the like have left behind every- 
thing that is disagreeable, as my mind has coneequentlj' 
left behind (all passions), I have truly put an end to all 
pettiness.^ 

85. 

When the ardent, meditative Brahmana has perfectly 
understood the (different) conditions (dharma) and their 
causes (the tweWe nidanas), and when these ideas have 

^ There being no causes there are and by befriending thy Tricked 
no fruits (effects). — P, kinsman (Devadatta) I have com- 

- Or “ the king shines in his suit roitted great evil. I pray thee 
of armour.” have mercy on me a sinner (and 

^ Bhagavat was living at Baja- forgive me).” — P. “Pettiness” 
griha in the grove of Amripali, implies here bearing any ill-Trill 
when Adjatasatru came to him towards the king for his pa^^t 
and said; “Venerable one, I have xvickedness. 
done thee frequently great wrong. 
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become perfectly clear to him, then he casts away every 
particle of perplexity 


86 

"When the ardent, meditative BrJhmana has perfectly 
understood suffering and its cause, and when this idea 
(dharma) has become perfectly cleat to him, then he casta 
away every particle of perplexity 

87 

When the ardent, meditative Brdhmana has discovered 
the destruction of sensation (vedan^) and when this idea 
Ins become perfectly clear to him, then he casts away 
every parliclo of perplexity 


When the ardent, meditative Brahmana has discovered 
the cessation of all causes (betu), and (when) this idea 
lias become perfectly cleat to him, then he casta away 
every particle of perplexity • 

89 

When the ardent, meditative Bribmana has di«covered 
the cessation of sinfulness (^niims), and when this idea 
has become perfectly clear to him, then he casts away 
every particle of perplexity 


90 

\Vhen to the ardent, meditative Brflhmana all these 
ideas have become perfectly clear, he stands lighting up 
all the worlds (or the whole world) as the eun illuminates 
the sky 

9 ^ 

When to the ardent, meditative Brdhmana, who by 


Cosp MkMikggfc, , t 5 
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Verse 5, ch. i p. 2. 

“ Those pigeon-coloured hones'' &c. 

Theee vrere at Qravasti some newly-ordained Bhixus who 
were given to anger, to dress, to wearing jewels, &c., con- 
sidering the body of paramount importance and caring 
nought for reading and hearing (the Scriptures), Bhaga- 
vat, on account of their sinfulness, went with them into a 
cemetery. It happened that at that time the bones of five 
hundred robbers had been cast away there. Bhagavat, 
drawing nigh, spoke as follows ; " Look, Bhixus ; may these 
bones of the dead fill you with awe, and teach you to 
shun regeneration, and to see the value of worldly goods.” 


Verse 21, ch. i. p. 4. 

" It is the law of humanity,” &c, 

A sea-captain had gone to sea for the seventh time, and 
had gathered together many jewels, &c., but a short time 
after he had reached his home with all this shining heap, 
he died. The king then confiscated aU his widow's trea- 
sures, and she died shortly afterwards through grief (at 
her loss), and this was the origin (nidfina) of this gatha. 
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Verse 22, ch i p 4 

“ The end of all that has been hoarded nj)” tic 
Four merchants of considered (the first one), 

riches as the greatest blessing of life, (the second), houses, 
(the third), meeting his fnends, (the fourth), the elixir of 
life The king confiscated the richer of the first, the 
houses of the second were burnt up, the third lost his 
friends and the fourth died Bhagavat on hearing this 
spoke this udina 


Vers© 7 ch viii p 37 
•' They uhose minds are perierted " etc 
“DSvadatta casting off the way taught by Blngavafc, 
was teaching that the fi\e following fundamental rules 
were (necessary) to lead to the tmtb (paramiirtha) r Not 
to make use of milk as a drink, for by so doing it harmed 
the calf, 2 not to cat meat, for by so doing sentient 
creatures were hurt, 3 not to cut off fringes (kha tsar), 
for it impaired the work of the weaver , 4. not to make 
use of salt , 5 not to live in forests, for it deprived the 
charitable of the ment of making alms ’ 

Tins account of the first schism in Buddliism is quite 
different from what is told by Spence Hardy and Bigan- 
det. Devadatta’s five propositions, according to them, 
were l To live in forests , 2 to eat only such food as 
they had collected themselves, 3 to wear only robes 
made of rags, 4. to abstam from fish and meat, 5 to 
dwell in unroofed places 

Hiuen Thsang saw in the kingdom of Knmasuvama 
three convents occupied by followers of DCvadatta, and 
who used neither milk nor butter (Si yu-ki x p 85) 
Fab-Hian 6033, in speaking of the kingdom of Kosala, 

' Dfivadatta also has a body of disciples still existing. 
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tliey pay religious reverence to the three past Euddhas, 
but- not to Sakyamuni.’- 

I have not been able to explain the reason -why salt 
was not used. The text is : “ Zan-tsa hzdh-har mi hya-ste, 
dhang-xHiyung-tchen-pir l:hu-la (or za) las yang-dag-pa.r 
libyung-baA pTiyir-ro.” 

It appears likely that on the fifth proposition, the Tibe- 
tan Comment must be wrong. As to the others, they 
may be made to agree, to a certain extent, with those 
given elsewhere. 


Verses i, 2, ch. ix, p. 39. 

“ He gives vp the one great rule” &c. 

The Ayurhmat Eahula was residing in a monastery at 
Eajagriha to perform penance, when Bhagavat came there 
to instruct him. Seeing Bhagavat coming from afar off, 
he prepared to one side a seat, a bath for his feet, and a 
footstool, and then he went forward to meet him, carrying 
his robe and his alms-bowl. 

When Bhagavat’s feet had been washed, he asked the 
Ayuchmat Eahula if there remained any water in the 
vase. The Bhadanta answered him that there was. " Well. 
Eahula, thou foolish man, who hast shunned the rules of 
virtue (who hast lied), thou art like that (dirty water left 
in the basin), I declare! He %vho knowingly tells lies, 
who is immodest, without shame, and who repents him 
not, is cast out of the priesthood, as is thrown awaj^ 
tliis (dirty water).” 

This story is particularly interesting from the fact that - 
it gives us a second version of the sermon to Eahula on 
lying, which sermon is mentioned in the Babra inscrip- 
tion of Asoka, where he says : " Thus, my lords, I honour 
in the first place these religious works — ‘Summary of 
Discipline,’ ‘The State of the Just,’ ‘The Terrors of the 
^ Ses Beal’s Chinese Pilsrim', p. 82. 
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Future,’ ‘The Song of the Wise,’ ‘ The Sutra ou Conduct 
Befitting the Wise,' ‘The Questions of TJpatissa,’ ‘The 
Admonition to Itahula concerning Falsehood, uttered by 
the Blessed Bnddha.’"*^ The Chnh-yan King agrees, I 
believe, with the Tibetan text and Comment. 


Ver«e 1 1, ch. xi p 47 
" Though one's hair mag hi greg^ <£c 

Bhagavat was residing m the Veratya (Virata ?) * 
country, near the Vir^tanda (*) A Brahman of VirAti, a 
hundred years old and very decrepit, went noisJy up to 
Bhagavat, and seizing him by the hem of bis cloak, said 
to bun* “Bho Gantaroa,* aiben you see very aged per- 
sons why do j ou not show them respect ’ why are yoti 
not reverential ’ why do you not rise from your mat and 
offer it to them ^ ” Ac. “ Because among gods and men 1 
have not found a teal Btahmana ” " But those, Gautama 
are immaterial (ro med) beings, among such as I, who are 
not immaterial, who do you consider a (real) Brah- 
mana * ” “ He who has cast away all the allurements of 
form and desire, who has no worldly goods, uho has not 
to re-enter the womb, who 13 free from the skandhas of 
regeneration ” “ It 1$ as if a Bmhman had setting a lot of 
hen's eggs, and as soon as the chicks commenced to peck 
and to scratch at the shell he destroyed them” "But, 
Gautama, I am an old man — an elder'” "I, who have de 
stroyed all the eggs m which ignorance showed itself — I 
am an elder for the whole world. Though one’s hair may 
be grey,” Ac 

* See Ith; j Darid a BuddbiEin p leases \test ot Mathura See 

224 Hiou-n Th-aang iii p 336. 

* YirSta was about thirt? ax * Kye Gauiamo, equivalent to 

"Say, Uautami.'' 
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Terses 3 and 4, ch. xvL p. 70. 

“By apjplicalion and diligence, ” &c. 

In Kosala a great number of Brahmans and house- 
holders ■were seated together in the playhouse {Ifod-mos- 
aai J:hang-pa-na), as it was their custom to do now and 
tlien, to converse together. “ TVho are the beings,” some 
one asked, “ who will pass beyond birth and death ? ” A 
severe ascetic answered : “ They who remain seated (for a 
long time) in one place (stegs).” Another said: “They who 
make sacrifices and burnt-offerings.” Then Bhagavat 
said: "What think you. Brahmans and citizens (griha- 
pati), if a dense forest or thick jungle had caught on fire 
and had (afterwards) been soaked by rain (and put out), 
would it grow again?” “Certainly, Venerable one.” 
“And why so ? ” “ Because the roots have not been de- 
stroyed.” “Well, so it is •with those who practise severe 
asceticism, or who remain seated (motionless), (passions 
will spring up afresh), because they have not completely 
destroyed attachment.” And then he spoke these two 
verses. 


Verses 3 and 4, ch. xviii. p, 78. 

“ Fear is lorn of the forest {of ignorance),” &c. 

In Bajagriha there lived two Brahmans, Xala and (his 
wife) Upanala. After a while Upanala brought forth a 
very fine-looking child. A very -wise soothsayer, who saw 
the child a short time after (its birth), was displeased with 
the signs (he saw on it), in consequence of which he made 
sacrifices, &c., to call Brahma. “ "What do yon want ? ” 
(Brahma asked). “ I want a long life for my son ” (the 
father said). “I am not able to ensure that,” he an- 
swered, “but the great Eischis knowhow;" and ■with that 
Brahma vanished. When they had heard this, they in- 
voked with sacrifices the great Bischi Himavatapuschpa, 



APPENDIX. 


209 

him. He answered him, " Son of a Brahman, when the 
nakchatra that presided over your birth is near, do you 
pay your respects to your relatives 1 ” “1 pay them my 
respects, Gautama,” he answered, " Son of a Brahman, if 
your relatives do not accept your homages, whose would 
they be?” "My own.” "So likewise when any one 
speaks many sinful words to the Tathdgata, Arhat, the 
Perfectly Enlightened one, the TathSgata accepts them 
not.” “yramana Gautama, I had heard from old Brah- 
mans that if I went to the Tathagata, the Perfectly En- 
lightened one, though I lavished the vilest abuse on him, 
he would not be angered, and here you are angry, Gau- 
tama ! ” Then Bhagavat spoke this verse. 


Verse i, ch. xxi. p. 90. 

I translate the following lines to show how veiy 
nearly the Commentator follows the received Pali ver- 
sion of the events that occurred shortly after Gautama 
had become a Buddha. “ When he (Bhagavat) had 
obtained perfect enlightenment, Brahma, the lord of 
the universe, humbly begged of him to teach the 
dharma. Then the great Muni thought, “ To whom 
shall I first teach the law?” Iludraka had died seven 
days before that moment ; Arata Kiilama liad also 
passed away. Then he thought, “ I will teach the 
five.” So Bhagavat started for A^aranasi, and on his 
way, an Adjivaka saw Bhagavat, and said to him, 
“ Ayuchmat Gautama, your senses (appe.ar) composed, 
your complexion is clear, your garments clean; who is 
your master (upadiiyaya) ? Ayuchmat, to what sect do 
you belong? In what doctrine do you find pleasure?” 
Then he answered, " I am the I)jina who has con- 
quered Jlara (tlic evil one) ! ” “ Then, Ajmehmat Gau- 
tama, you say that j'ou are the Bjina ? ” " The 


0 
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Djmas are all lake me,” he answered. “ Where are 
)ou going, Ayuchmat %I am going to Varanasi,” 

It IS a fact worthy of remark that throughout the 
Commentary, wherever the eients related occurred 
shortly after the acquirement of Buddhaship, the 
Tibetan text is an exact translation of the Pali test of 
the Mahava^a. This, howeier, is easily explained from 
the fact that all the historical or legendary passages of 
the Commentary are derived from the Yinaya, the sutras 
being only used to expHm the precepts dogmatically, 
and the two versions of the Vinaya agree to a far greater 
extent, as far as they lia\e been compared, than any 
other parts of the canons. 


Verse 23. ch. ixu p 145. 

Eavxng h.lUd /aihtr and mcthtr" 

There liied in a certain nionntainous district a very 
daring man, who having conceited the idea of becoming 
king, cruelly put to death bis father, mother, the Ling, 
two pure Lrahmans, and a great many inhabitants of 
the country, and then made himself king Tlien he 
thought, “I will go to Bhagavat and question him; if 
lie approves of my conuuct, I will be tery glad, and I 
will not destroy the vihara, and will do bun many 
other good services.” He did accordingly, when (Bha- 
gavat) answered him (the words of the text), which when 
he had heard, he bebeved, and became a great house- 
holder (dauapati ?) 1 

The sfitras teach that ignorance (avidyS) is the root 

1 Tha first part u rather ob. lOia^nt by the diplonjatio iray 
eesie, bnt I do not eee that any in which be answered a blood 
more can be made ol the thirsty tyrant, gamed hua orer to 
test. It endecUy teaches that huanse 
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from wliich springs existence; that the sanskara is causeil 
by ignorance. Then again ignorance produces trans- 
migration, as the "mother” produces the child; if it is 
possible to put an end to it (ignorance), it (transmigra- 
tion) cannot exist. 

“Father” means the component parts of the sanskara, 
because actions (/as) are bom of the external ■world. 

“ King ” means thought (vidjana, fifth skandha) ; this 
■word is used to imply that ■vidjana is a cause (hetu) of 
the sanskara. Kaja, i.e., “ king,” means also the region of 
passions, of form, and so forth. 

“ Two pure ” means the component parts of form 
(rfipa), which term comprises the different forms of 
bodies. 

" Kingdom ” means the six senses (ayatanas), because 
they belong to the kingdom of vidjana (thought). 

" And its inhabitants ” means feeling (sparcha) and 
perception (vedan^), because they are the foremost and 
principal members of the six internal senses. 

When one has put an end to these, the cause of exist- 
ence and its consequences are at an end, done away with, 
and therefore “ a man will be pure.” 

Kow the Ariya Efityayana explains the teaching of 
the sfitras as follows : The true cause of existence is 
desire (trichna) ; it is “ the mother,” for it is by reason Of 
desire that beings are created; to conquer it is to get rid 
of an enemy. 

The “father” is corruption (asrava), existence, and 
deeds. The deeds which one has done, whether they be 
\drtuous or corrupt, must be endured by the indi\'i- 
dual when they have matured; this is what the sfitra^ 
say. 

The “ king ” means attachment (upadana) and the 
other perceptions of the mind, the six senses whicli 
ai-e lord of the abode; this is what the agamas (/any) 
say. 

The “two pure” means essentially correct opinion- 
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(darqina), virtue (^ila), and diligence (vrata, Or good be 
haviour) * 

‘ Kingdom ” means tbe region of sin (kle^a) 

“The inhabitants," what accompanies sm, and so 
forth 

He who has been able to gam the victory over all 
these enemies is ‘'pme,” for he has cast off all the 
objects of perception ^1) He is without impurity, for 
he 13 not m the same condition as those m this ivorld. 
That IS what he (KatySyana) teaches 

Air Beal informs me that according to the Chinese 
Comment on this verse, " father and mother means lust , 
“king and two important personages” imphes arrogance 
and all its germs, "kingdom,” ^e fetters of lust and 
irrogaace. 

Tbi< «;?««« vith tb4 Cb a«*« It expUmt it by * ths rule* ot tb* 
CviiimeoUr 7 to a e«rtain «nest fiaa;* taij berttial Uacbln; 
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Praise be to SLvkju^ri KujiARBiitjTA. 

Tliou cliief of beings, in the region of the gods and on 
the eartli there is no other great ^ramana like unto thee ! 
There is none in this ■world, neither is there any in the 
domain of Vai9ravana ! Neither is there any in the high- 
est regions of the abode of the gods, or in the regions 
below, or in the regions above. On the mountains and in 
the forests of the whole face of the world, where ere one 
goes, there is not thy like ! 

r. 

They who go to the Buddha for a refuge, who day and 
night keep their minds continually reflecting on the 
Buddha, they have the profits of mankind.* 


2 . 

They who go to the law for a refuge, who day and night 
keep their minds continually reflecting on the law, they 
have the profits of mankind. 


3 - 

They who go to the church for a refuge, who day and 


^ According to the text of the 
Bstan-hgyur, the title of this work 
is “ ^lastrangStha Sainartha.” Im- 
mediately following, in the same 
volame, this work is reproduced with 
the Commentary, and here the title 
given to it is “ CastrangAtha Sara- 
graba.” 

- Dt dag ni-yi rFied-pa yin, lite- 
rally “ they of mankind are the pro- 


fit” (diese Bind ein gewinn der 
Menschheit— Scbiefner), Butaccord- 
ing to tbe Commontaiy (fob 250a) 
it implies that those men will find 
the four kinds of profits that men 
can obtain, viz., virtue, great joy, 
meditation (samSdhi), and perfect 
purity. They are "the four perfec- 
tions of mankind.” 
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night keep their tninds contioually reflecting on the 
church, they have the profits of mankind 

4 

Doing what is iirtuous not doing what is sinful he who 
foUoMS the teaching of the wise men of old has never any 
fear of the lord of death he goes to the other shore in 
tlic vessel of the doctrine 

5 

All the worlds are shaky, all the worlds are agitated, 
all the worlds arc binning, all the worlds are full of 
smol c 

6 

Mhero there is no sinking no agitation , where there 
13 no association uith humamiy ivhcre there is no trace 
of ^Ura, there cues mind fmds true delight 

7 

They nho have shown the Victorious one (Djmft) tho 
guide even the most minute mark of respect, Mill obtain 
nftcr hai mg gone through the diQlrcnt heai ens the abode 
where there is no death (nirvana or nmalanipadam) 

8 

Thej who in this world dwell in forests, who arc dis 
] assiouatc, and who live a life of holiness ulio take but 
a siUqIc local » daj, how will thc} bo purtfled 7 

9 

Hy having no fondnc*s for tho past, b^ finding no de- 
in the future Ij bavin" found tho present in this 
world, rcfltctive through wisdom and discriminative tlay 
I ut an end (to sinfulness), and in Ibis waj are they ] un 
fcL 

la 

Delighting in the law, rejoicing in the law, keeping his 
n n I on tl e law, n fleeting (ot temenibenng) the law, a 
} I ixu Will cot fall awaj from the law 
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The wise man who in (he life of the world has gained 
faith and wisdom lias the greatest treasure, compared 
with whicli other treasures are contemptible. 

12 . 

He who abides in the law, who is perfectly virtuous, 
who knows how to be modest, who speaks the truth, 
and who acts (accordingly) himself, in him mankind 
rejoice. ' 

13 - 

By listening one leams the (different) parts of the law ; 
by listening one turns away from sin ; by listening one 
casts off what is not profitable; by listening one finds 
nirvana. 

14 - 

Do nothing sinful, observe most perfect virtue, thor- 
oughly control your mind: this is the doctrine of the 
Buddha. 

15 - 

One should do what is virtuous : if one does not what 
is virtuous, he has suffering ; he who has done wliat is 
virtuous, in this wjrld and in the other he will find joy, 

i6. 

Speak the truth, refrain from anger, give to him who 
begs, though it be but a little : by observing these three 
precepts one will go (to dwell) among the gods. 

17 - 

The reward of virtue is happiness : when one follows 
up his design to completion, he will speedily obtain 
blessed enlightenment (bodhi) and nirvana. 

i8. , . 

By charity one greatly increases one’s merit ; by perfect 
control one retains no -enemies; by being virtuous one 
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casts off sia , by putting an end to corruption (kle^A) one 
leaves sorrow behind (nibbata) 

19 

He who, though wearing jewels, lives acrordiag to the 
liH, who IS controlled and who strictly lives a life of 
holiness (brahmacharya), who has cast off all the punish- 
ments of mankind, he is a Brdbmana, a Qramana, he is a 
Bhixu-^ 

20 

Faith, modesty, virtue, and charity, these virtues 
(dliarma) holy men do praise by this road ooe goes to 
the region of the gods, they say , this leads to the world 
of the gods 

21. 

They (the bodies) are thrown away and scattered jn 
every direction, Uke those pigeon coloured bones , what 
pleasure, then, is there m looking at them ? 

22 

AUs* created things are impennanent , being born, 
thej ate subject to destruction , what has been horn will 
be destroyed , happy they who are at rest 

23 

The end of all that Las been gathered together is to be 
destrojed , the end of what has been raised up is to fall, 
the end of meeting is separation , the end of life is death 

24. 

Jlay the world be happy , may the years be prosperous, 
the harvests be plentiful, and may the law reign su- 
preme , and may maladies and all other visitations be at 
an end 1 

Vasuihandhu't (pdsimnffdlhdsani^aha « finished 


Comp. Ud. dL sxxllL v x 
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The following verges of the UcMnavarga are taken from the Sutta Ni- 
pSta, and are not to be found in the Dhammapada. The numbers in 
brackets refer to the numbers similarly placed in JL TausboU’s transla- 
tion ; — 


Sutta Nipfita. 

Uddnavarga. 

Sutta Ifipdta. 

j Uddnavarga. 

TTragasutta^ S (5) 

XTIII. 21 

Kokfiliyasutta 8 (659) 

VIII. 4 

— 2 (a) 

XVII. 22 

— 4 ( 660 } 

— 5 

— 9 (9) 

XXXU. 56 

Snbhdsitasutta r (449) 1 

— IZ 

— II (ii) 

— 57 

1 — 2 (450) 

— 12 

— 12 (13) 

- 58 

— 3 (451) 

— 13 

— 13 (13) 

— J6 (16) 

— 59 

— 70 
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— 14 
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^ In Jfr. Beal’s translation of the Chinese Dhammapada (Fa-kheu-pi-u) a e 
find, p, 164, a passage taken from the TJragasutta, though rather disfigured. 
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